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CHAPTER I 
INTRODUCTION 
A. . Problem of Dissertation 
The purpose of this dissertation is to expound and 
evaluate the natural theology of Gerald Heard in relation 
to the thought of Henri Bergson. Heard approaches natural 
theology from an investigation of the nature of conscious-
ness, the evidence for God in nature, and the evidence for 
God in history. The definition of natural theology given 
by D. S. Adam in Hastings' EncycloTiedia of Religion and 
Ethics may therefore be adopted at the beginning. Natural 
theology is the attempt nto set forth in a methodical, 
orderly way all that may be kno~~ concerning God and the 
world and man, and their mutual relations, from that general 
revelation which is given in nature, mind, and history.n1 
Bergson has been recognized as one of the major phi-
losophers of the twenti.eth century. His approach to philo-
sophical problems has exerted considerable inflvence. This 
influence is most nQtable in recent and contemporary forms 
of process philosophy. The thought of A. N. Wbitehead is 
a case in point. 2 For E. S. Brightman, to mention another 
1n. S. Adam, nTheology, 11 Encyclopedia of Religion 
and Ethics, ed. James Hastings, Vol. XII (1921), p. 298. 
2P. A. Schilpp (ed.), The Philosophy of Alfred North 
Whitehead (Evanston: Northwestern University, 1941), pp. 15-
124, 169. 
example~ the concept of the temporal process and its theistic 
3 implications owes much to Bergson. 
2 
Gerald Heard is a contemporary thinker who has written 
widely in the fields of science~ philosophy~ and religion. He 
has not; however~ gained the recognition which the range and 
number of his books might lead one to expect. For example~ 
the author of this dissertation has been unable to find any 
analysis or appraisal of his thought inprominent journals of 
philosophy and religion.4 Nor has the present writer found 
any dissertation devoted to a consideration of Heard's 
natural theology. 
This dissertation will seek to determine the reasons 
for the relative neglect of Heard's thought in philosophical 
and theological circles and to consider whether this neglect 
is merited or not. What~ if any~ contribution does Heard's 
thought viewed as natural theology have to make? The disser-
tation will attempt to answer this question by presenting a 
careful analysis of Heard's thought and by comparing Heard's 
thought with that of Bergson. It should be noted that the 
~~,' 1 
purpose of the dissertation does not envisage an independent 
criticism of :Sergson. Bergson's philosophy will be discussed 
3:E. S. Brightman, The Problem of God (New York.; 
Abingdon~ 1930)~ p. 130. · 
4The Philosophical Review~ The .Journal of Philosophy, 
The .Journal of Religion~ The Review of Religion are a few of 
the journals examined. · 
only to the extent that it provides a background for under-
standing and appraising Heard's thought. 
The chief reason for studying Heard in relation to 
Bergson is that evolutionary theory has a central place in 
the philosophies of both men. Bergson's contribution to 
philesophy from the point of view of evolution provides a 
point of reference in terms of which Heard can be compared 
and evaluated. 
B. Method of Procedure 
The nature of the problem determines the method of 
procedure, which in turn guides the organization of the 
dissertation. 
3 
The first step will coRsist in characterizing Bergson's 
philosophy in its basic aspects. Chapter II will deal with 
his methodology and his epistemological approach. Chapter III 
will explain his theory of reality and the position of the 
self as the key to metaphysics. Chapter IV will present his 
philosophy of religion from the point of view of two essential 
aspects, static and dynamic religion. 
The second step will consist in a systematic analysis 
of Heard's philosophy and in showing its relation to Bergson. 
Although the exposition of Heardts thought will be developed 
in greater detail than is required for the treatment of Berg-
son, the chapters on Heard will parallel those on Bergson. 
Hence, Chapter V will be devoted to Heard's methodology; 
first~ by way of analytic exposition; second~ in comparison 
with Bergson's methodology. Chapter VI will exptain Heard's 
theory of reality and then note its similarities and dif-
ferences with regard to Bergson's position. Chapter VII 
will give an exposition of Heard's philosophy of religion, 
consisting of his theory of value and his treatment of speci-
fic theological problems, followed by a comparison with 
Bergson's comparable views. 
The third stage~ Chapter VIII, will consist in a 
critical evaluation of Heard's natural theology. 
C. Sources 
4 
The chief sources upon which the analysis of Bergsonts 
thought hae been based are, Mat~er and Memory (originally 
published in 1896, English translation in 1911), Creative 
Evolution (originally published in 1907, English translation 
in l9ll)~ An Introduction to Metaphysics (original, 1903, 
English, l9l2) and The Two Sources of Morality and Religion 
(original, 1932, English, 1935). 
Although all his works have been examined, the ex-
position of Heard is based mainly upon eight of his twenty 
books. These are The Source of Civilization (1937)~ The Third 
Morality (1937), Pain, Sex and Time (1939), A Preface to 
Prayer (1944), The Eternal Gospel (i948), Is God Evident? 
(1948), Is God in History? (1950), and The Human Venture (1955). 
D. Biography of Henri Be~gson 
Henri Bergson was born in Paris of Irish-Jewish 
parents, October 18, 1859, the same year, significantly, in 
whlli.G!h .Darwin's Origin of Species w.as published. He was edu-
cated at the Ecole Normale Supe:rieure ~n~ich he entered in 
1878. After teaching philosophy at the lyctes of Angers~ 
Clermont-Ferranrl, and Henri IV in Paris, from 1883 to 1898, 
5 
he was appointed to Ecole Normale Sup{rie~rre in 1898. From 
there he was appointed to the chair of professor of philosophy 
at College de France in 1900, where he taught for twenty years 
until 1921. In l9l4, he was recognized and honored by ad-
mission to the French Academy. 
During his early years, Bergson was a follower of 
Herbert Spencer. However, he soon realized the inadequacy 
of the Spencerian scientism as a method to discover the full 
range of experience. The reality defined and described in 
terms of scientific laws as ultimately matter and motion ·was 
artificial and barren. His studies in psychology and biology 
opened to Bergson a new departure in approaching the nature 
of reality. 
At an early age, he developed the idea of reversing 
the traditional Platonic conception of the relationship 
between an eternal realm and finite being~ and made time and 
becoming the ultimately real. This theme was developed in 
. / his doctoral dissertation entitled, Essai sur les Donnees 
immediates de la Conscience, published in 1889, and appeared 
under the English title, Time and Free Will, in l9l0. 
Mati~re et Memoire followed in 1896, and in English as Matter 
and Memor~ in l9ll. 
Bergson's revolution substitutes for the Cartesian 
nr am a thing that thinks,n nr am a thing that continues,n 
and for Spinoza 1 s sub specie Aeternitatis, sub specie 
durationis. The full expression of this reversal in the 
I 
traditional description of reality appeared in L'Evolution 
Creatrice in 1907 and in English as Creative Evolution in 
l9ll. In his Introduction a la Metaphysics· in 1903, he 
presented, in essence, his new method of intuition which 
became the basis for his concept of creative evolution. 
L'energie spirituelle followed in 1919 and in English as 
Mind-Energy in 1920. DurE:fe et simultaneite (1912) and La 
~ens6e et le Mouvant (1934) were published in English as 
Creative Mind in 1946. 
Bergson won the Nobel prize for literature in 1927. 
Twenty-five years after the publication of the work for which 
he is most famous, Creative Evolution, he wrote his religious 
philosophy, Les deux Sources de la Morale et de la religion 
in 1932, which was published in English as The Two Sources 
of Morality and Religion in 1935. 
6 
During the occupation of France, Bergson refused to 
dissociate himself from the Jewish community which was being 
persecuted at the hands of the Nazis. 
He died in Paris January 4, 1951, having enjoyed 
recognition during his lifetime from the general public and 
his philosophical colleagues. 
7 
E. Biography of Gerald Heard 
Gerald Heard was born in London October 6, 1889, 
the youngest son of Henry James Heard, a Prebendary in the 
Church of England, and Maud (Bannatyne) Heard. Heard entered 
Cambridge University in 1908, and after graduating with 
honors in history did graduate work in philosophy and in 
the philosophy of religion. 
Following his graduate work, he associated himself 
with the Co-operative Movement in Ireland and England from 
1919 to 1927. Beginning his career as a writer and lecturer, 
he published his first major book in 1929, entitled The 
A$cent of Humanitv, for which he was awarded the Hertz prize 
by the British Academy. The thesis of this first publication 
was that history'is a reflection of the evolving human con-
sciousness. 
From 1929 to 1931, he was lecturer at Oxford Univer-
sity. Also in 1929, he was editor of a newly introduced 
monthly entitled, The Realist, a journal of scientific 
humanism. Associated with this literary enterprise were 
H. G. Wells, .Arnold Bennett and Julian HUY..ley. This 
journal, however, failed within the year. 
From 1930 to 1934, Heard was science commentator 
for the British Broadcasting CorJ!!.o.m.j;ion s~ries, nscience in 
9 
the Making.n In 1931, he pr0duced The Social Substance of 
Religion, and in 1935, The Source of Civilization, completing 
a trilogy begun in 1929. Also in 1934, appeared These Hurry-
ing Years, a study of the first thirty-three years of the 
twentieth century in the light of his thesis that history 
reflects the forces at work in manrs evolving consciousness. 
Heard came to America in 1937 to assume a position 
at Duke University, but after lecturing there decided to 
settle in California. Thus began his career in America as a 
lecturer and writer. His lectures have included the Ayer 
Lectures at Colgate Rochester Seminary, published as.The 
Eternal Gospel, the MacLeish Lectures at Rockford College, 
and the Haskell: Lectures at Oberlin School of Theology. He 
has been lecturer for the New School of Social Research and 
was visiting consultant in the Department of Philosophy at 
Washington University, l95l-52and 1955-56. A two-year grant 
by the Bollinger Foundation, 1954 to 1956, provided opportunity 
for research. Heardls last publication to date, The Human 
Venture, appeared in 1958. In the last thirty years, he has 
written twenty books in the fields of philosophy and religion. 
He has also ~Titten widely in the field of fiction. 
Heard now lives in California where he has established, 
with others, a type of monastic community in which disciplined 
living is exercised for the purpose of achieving the gr0wth 
10 
and development of.the power and intensity of consciousness. 
This, Heard believes, is man's goal and hope. In California 
he has also continued his association with Aldous Huxley and 
Christopher Isherwood in the s·tudy of Vedanta. 
Heardts last series of lectures, the Haskell Lectures 
at Oberlin, was entitled "The Perennial Praxis--a Contemporary 
·View of Mysticism.n These lectures, due for publication in 
1961, will add further insight into his concept of flintegral 
thinkingn in relation to the uconscious evolution of con-
sciousness.n 
CHAPTER II 
BERGSON'S METHODOLOGY 
A. Introduction 
~Jl understanding of Bergsonts methodology requires 
a consideration of instinct~ intellect and analytic method, 
and intuition, as methods of knowing. This chapter presents 
his position on these three methods of knowledge. 
B. Critique of Analytic Method 
Bergson· does not question the adequacy of analytic 
method in science to deal with limited and selected areas of 
experience. VVbat he criticizes is the failure of this method 
to discover and explain the full riehness of experience. This 
inadequacy is inherent in the very nature of the analytic 
method. 
l. The analytic method remains irrevocably relative. 
Since it must always define its object in terms of something 
other than itself or something already known, it is an opera-
tion which considers the object in terms of "elements common 
both to it and other 0bjects.ttl The number of possible 
relations is infinite. The symbols which are introduced into 
the, description of an object and its relationships to 
represent its variations are infinite. An infinite number 
of relationships may be introduced into descriptive analysis 
but the object still remains relative. 
lHenri Berpson, An Introduction to Metaphysics(New 
York: G. P. Putnam s Sons~ 1912), tr. T. E. Hulme, p. 1. 
2. The analytic method is based on the mechanistic 
assumption that whatever is~ is repeatable without residue. 
a. It seeks to reduce all qualitative aspects 
of life and experience to quantitative descriptions. 
b. It reduces the complex, living and heter6-
12 
geneous to homogeneous and static systems of similarities; 
its effort is always to connect like with like, thus reducing 
the complex and unique to the simple and similar. ~t follows 
the principle that there can never be more in the effect than 
was in the cause and thus omits from its definition whatever 
is novel in the effect. Whatever elements in experience are 
new can readily be reduced to elements from the past. n 'Wnat 
gives you the impression of an original state resolves, upon 
analysis, into elementary facts, each of which is the repe-
tition of a fact already known. ~~at you call an unfore-
seeable form is only a new arrangement of old elements.rn2 
This is the presupposition of analysis--the reduc-
ibility of all forms and systems, nto rediscover the natural 
articulations of a universe we have carved artificialiy.n3 
3. The analytic method operates within a limited 
frame of reference, for it would coneeive the living systems 
within the universe as assimilable to the mechanistic systems 
2Henri Bergson, Creative Evolution (New York: Modern 
Library, 1911), tr. Arthur Mitchell~ p. 35. 
3Henri Bergson, Matter and Memory (New York: Doubleday 
& Co., 1959), tr. Nancy Margaret Paul and W. Scott Palmer, p. 193. 
within the confines of matter. If the whole is an Hindi-
visible continuity,n then the parts which are isolated from 
the whole are not self-contained entities, but only partial 
views of the whole, and the infinite multiplication of 
partial views cannot reproduce the whole. Analysis may 
very well describe organic processes in terms of mechanistic 
phenomena, but it does not follow that all unique living 
systems can be reduced to that frame of r~ference. 
The analytic metpod presupposes the hypothesis for-
mulated by LaPlace that 
'an intellect which at a given instant knew all 
the forces with which nature is animated, and 
the respective situations of the beings that 
compose nature--supposing the said intellect were 
vast enough to subject these data to analysis--
would embrace in the same formula the motions 
of the greatest bodies in the universe and those 
of the slightest atom: nothing would be un-
certain for it, and the future, like the past, 
would be present to its eyes. 1 4 
13 
The analytic method presupposes a world in which the totality 
of all there is is postulated as complete for all time, in 
which unique and living aspects of experience merely reveal 
the incapacity of the human mind to know all things in 
that totality. 
As there are more elements in the evolution of life 
and the world than a mere repetition of unfolding can possibly 
explain, the very concept is a contradiction. nwe cannot 
4Bergson, Creative Evolution, pp. 43-44· 
sacrifice experience to the requirements of a system.n5 
Since all is given from the beginning, the present is 
only a repetition of' the past and all the future is 
contained in and can be read in the past. Such a system 
demands the sacrifice of all unique qualities in experience. 
The intellect is that faculty of the mind with which 
the analytic method has been identified in the course of 
evolution. For what particular function did the intellect 
evolve and why are its operations especially characterized 
by the analytic method of science? The answers to these 
questions are sought in a consideration of the genesis of 
the intellect. 
C. Genesis of Intellect 
The two great lines of evolution which have diverged 
into the two kingdoms of animal and man have led to those 
forms of life which are characterized by two respective 
modes of action upon the enV-ironment, namely, instinct 
and intelligence. Bergson suggests it is possible that 
the force which has evolved these two powers of action 
might have been sufficiently strong to evolve a creature 
in which both instinct and intelligence would be equally 
strong. But as life advanced a choice had to be made 
5Ibid., p. 45. 
14 
between "two modes of acting on the material world.n6 In 
the one instance the choice was instinct, the power to act 
directly upon the environment or matter by the creation of 
an organized instrument. In the other instance, the choice 
was intellect, the power to act became indirect, through 
the ability to choose and construct artificial instruments 
of action. 
Both instinct and intelligence are powers by which 
action is effected upon matter and the environment. That 
which is distinctive in the action of instinct is perfect 
adaptation, a security of action, an assurance of result. 
There is no separation between the end to be achieved and 
the means or instrument by which that end is achieved; the 
means and the end form one unity of action. That which is 
most distinctive in intelligence is indirection of action, 
the mu~tiplication of possibilities of action upon matter 
and the environment. As regards his intelligence, man is 
not Homo sapiens bu:b rather Homo faber, for nintelligence, 
considered in what seems to be its original featu~ is the 
faculty of manufacturing artificial objects, especially 
tools to make tools, and of indefinitely varying the 
manufactu:f'e.n7 The action of intellect, because of the 
indefinitely extended possibilites of action, involves an 
6 -· Ibid., P~ J-56. 
_?Ibid., jf:p'. ],.53-154· 
15 
insecurity, a risk, but it assures results which, if 
successful, can be indefinitely extended. nrnstinct and 
intelligence therefore represent two divergent solutions, 
equally fitting, of one and the same problem.nS 
Vlhat, then, are the types of knowledge which are 
characteristic both of instinct and intellect as they act 
upon their environment? Knowledge in the case of instinct, 
16 
if it may be called knowledge at all, is acted and unconscious. 
Instinct is action upon matter, not in the precise sense of 
automatic or mechanical action, but in the sense of innate 
knowledge both of its instrument of action and of its object 
or end. It tends to be unconscious in the sense that its 
knowledge is unvarying adaptation projected instantaneously 
into action. The extent of the'knowledgen of instinct is 
its ability·to perform the correct action in a specific set 
of circumstances. 
Knowledge is thought and conscious in the case of 
intellect. The knowledge which characterizes intellect is 
a knowledge not only of action upon the environment, but 
·· an indefinite number of choices of objects and actions as 
well as relations and forms of knowledge. Since choice of 
means and objects and actions has now been introduced, the 
field of possible action is unlimited. Inherent in this 
power of choice is the ability of the intellect to transcend 
8Ibid., p. 158. 
its own nature by constructing forms and frames of thought. 
However, the fluidity, the continuity of the real is of no 
concern or interest to the intellect. Since the intellect 
has nothing to gain by thinking mobility, continuity in 
17 
the real, it fixes its attention on the discontinuous and 
carves out its domain within the immobile and solid. nour 
intelligence, as it leaves the hands of nature, has for its 
chief object the unorganized solid.n9 All objects are 
placed immobile and external to one another, in this solid, 
inert, static form of knowledge. The opportunity to trans-
cend itself by rising to higher forms of thought escapes the 
intellect. 
Because of this inherent characteristic of intellect 
to think in terms of solids and inert matter, there must 
be some correlation between the genesis of matter and the 
genesis of intellect. The question as to whether the 
form of the intellect imposes its laws and categories upon 
matter, or matter determines the forms of the intellect, or 
whether there is some inexplicable pre-established harmony is 
not of decisive importance. The fact is that lfboth intellect 
and matter have progressively adapted themselves one to the 
other in order to attain at last a common form.nlO The 
direction of the intellect, in following the form of matter, 
9Ibid., p.. 169. 
10Ibid., p. ~25. 
18 
is always toward geometrizing, materializing and spatializing 
its object. Deduction is an operation of the intellect 
governed by the properties of matter, molded on the artic-
ulations implicitly given. So with induction, for since 
the same effects must follow the same causes, any element 
of time or continuity is rendered unintelligible, and all 
qualities are reduced to quantities, since the real is 
conceived by intellect only in terms of magnitudes. 
The movement of intellect in the inverse direction 
.of the continuous and the living can be seen when intellect 
tries to think Hthat creative evolution which is life.rr The 
more intellect tries to conceive the living by analysis into 
homogeneous parts the more the very life in the·living recedes 
from it. The more intellect tries to conceive evolution, 
becoming, as a series of states, the'more that which is unique 
in evolution, duration itself, recedes from its grasp. 
The intellect is unable to think creativity because 
it is continually reconstituting or reconstructing the real 
in terms of given elements. Since the given elements are 
stable, solid states, it lets the novel in every moment 
escapf£!.it. It must then deny the reality of the unforeseeable 
and reject creativeness. The novel, the durational aspect of 
the real, creativity--ttall this we can feel within ourselves 
and also divine, by sympathy, 0utside ourselves, but we 
cannot think it, in the strict sense of the word, nor express 
it in terms of pure understanding.n11 The moment that 
intellect touches the living it has come to the end of its 
capacity to interpret and define. 
Philosophy makes a serious mistake in following the 
footsteps of physics, for it is then moving in the opposite 
direction from creativity and life. 
Should not its own task be, on the contrary, to 
remount the incline that physics descelld~, to bring 
back matter to its origins, and to build up pro-
gressively a cosmology which would be, so to speak; 
a reversed psychology? All that which seems 
positive to the physicist and to the geometrician 
would become, from this new point of view, an 
interruption or inversion of the true positivity, 
which yould have to be defined in psychological 
terms. 2 
If intellect reconstitutes the world of the real in 
terms which leave aside the living and the creative, then 
what is the method which moves in the inverse direction of 
materiality and grasps the essence of life and creativity? 
This is the method ·of intuition. 
D. The Intuitive Method 
19 
In seeking a.E,. understanding of the intuitive method, 
it must be approached from the genetic point of view and 
considered in its relation to instinct and intellect. 
llibid., p. 18o. 
12Ibid., pp. 227-228. 
20 
That aspect of life which the intellect is unable to 
grasp or understand, namely, the fluid, moving, active 
creativity of life, is the very reality which instinct 
accompanies. Instinct, therefore, by its very nature is 
close to life; it takes the very form of life itself. If 
instinct had the capacity to articulate its knowledge it 
would disclose the movement, the creativity, the vitality of 
life itself. But that which is most essential to instinct 
cannot, by its very nature, be expressed in terms of intellect. 
The most that intellect can do is to reconstruct an artificial 
imitation of instinct; it can never grasp the TTknowledgen 
which is peculiar to instinct from within. 
Although instinct is different in kind from intellect 
and is not within the domain of intellect, it is nevertheles.s 
within the realm of mind, discerning its object from within 
by an intuition which is Hlived rather than represented.u 
Instinct is thus a kind of sympathy which, if it 
were capable of reflection, would give us the key to the most 
intimate and vital operations and movements of life. An 
analogy to this faculty can be found in the aesthetic faculty 
which seeks to grasp the meaning, movement and interpenetra-
tion behind and within the lines and forms of objects. Where-
as the eye will see the relation of points in space and the 
e.ffects of the artistic effort spread out side by side in 
external relationships, it is by an act of sympath~~ic 
Zl 
intuition that the original intuition of the artist can be 
grasped. 
Suppose we conceive of an inquiry which is similar 
in nature to the aesthetic approach and inquire into life 
itself as a whole for the purpose of divining sympathetically 
the essential vitality and movement of the whole~ 
No doubt this philosophy will never obtain a 
knowledge of its object comparable to that which 
science has of its own. Intelligence remains the 
luminous nucleus around which instinct, even en-
larged and purified into intuition,.forms only a 
vague nebulosity. But, in default of knowledge 
properly so called, reserved to pure intelligence, 
intuition may enable us to grasp what it is that 
intelligence fails to give us, and indicate the 
means of supplementing it. On the one hand, it 
will utilize the mechanism of intelligence itself 
to show how intellectual molds cease to be strictly 
appl:Lcable; and on the other hand, by its o-wn work, 
it will suggest to us the vague feeling, if nothing 
more, of what must take the place of intellectual 
molds. Thus, intuition may bring the intellect to 
recognize that life does not vruite go into the 
category of the many nor yet into that of the one; 
that neither mechanical causality nor finality can 
give a sufficient interpretation of the vital 
process. Then, by the sympathetic communication 
which it establishes between us and the rest of the 
living, by the expansion of our consciousness which 
it brings about, it introduces us into life's own 
domain, which is reciprocal interpenetration, end-
lessly continued, creation. But, though it there-
by transcends intelligence, it is from intelligence 
that has come the push that has made it rise to 
the point it has reached. Without intelligence, it 
would have remained in the form of instinct, r~veted 
to the special obj~ct.of its practical interes~, 8.£d 
turned outward by lt lnto movements of locomotlon. 3 
Our very method and theory of knowledge must then take 
account of these two forms of the mind as they are correlated 
13rbid., p. 195. 
with the two forms of the ~eal--matter and life. Likewise~ 
these two forms of the real have necessitated the two forms 
of knowledge~ one applying itself to matter and the other 
following and applying itself to the very creativity and 
movement of life. 
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It is not intelligence~ so bent upon constructing its 
world according to pre-conceived f0nms and symbols for useful 
pursuits~ but intuition which must be brought into play in 
order that consciousness may fulf;i-1."'1 its function of trans-
cending and completing itself. Intuition is part of a 
process~ not a vague thing in a corner; it is a stage in a 
dialectic which involves instinct~ intelligence and intuition. 
At the level where consciousness disrupts the automatic process 
of unthinking response~ intuition enters and~ refusing to let 
the consciousness close down too quickly with its intellectual 
categorial scheme~ lives~ reflects and enters with sympathy 
into the object~ and in the process transcends the knowledge 
with which the intellect would have been satisfied. Intui-
tion is thus a reflective sharing or participation in the 
object~ an act which adds to the knowledge of the object which 
intellect formulates. Calling intuition the rightful method 
of metaphysics, Bergson says, trmetaphysics, which aims at no 
application, can and usually must abstain from converting 
intuition into symbols. Liberated from the obligation of 
working for practically useful results~ it will indefinitely 
enlarge the domain of its investigations. What it may lose 
in comparison with science in utility and exactitude, it 
will regain in range and extension.nl4 
Intuition is the method by which the mind goes to 
the source of our experience to possess what issues forth. 
The mind, by an act of intuition, must return to the source 
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of experience prior to the moment when intellect conceptualized 
and molded it in terms of manageable forms and states in the 
interest of action and language. It is at this juncture of 
immediate experience that we discover the real duration in 
which we live and move; it is here that we become immediately 
aware that ttour states melt into each other.n Philosophy then 
will become that investigation into the human consciousness by 
which an effort is made to enlarge and deepen the content of 
our concepts. 
Intuition, then, is as necessary to a discovery of 
the full range of life as analysis is necessary to an under-
standing of the movement of matter. Inherent in the 'living' 
is quality, perpetual becoming, continuous life, involving 
memory, the vital creativity of duration. It is here that 
intuition makes its discoveries which will forever escape 
the method of intellect, even though what is found by the 
method of intuition may afterward be conceptualized. One 
may proceed from intuition to analysis, but never from 
analysis to intuition. ffWhat stationary pointsare to the 
movement of a moving body, concepts of different qualities 
l4Bergson, Metaphysics, p. 71. 
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are to the qualitative change of an object.nl5 The qualities 
which are unique to the creative duration of life will never 
be discovered by the intellect; they can be known only by 
intuition. 
To be sure, intuition is a "fleeting and often vague 
thing;n but when it is present, when in moments of vital 
interest and creativity it shines, nthese fleeting intuitions 
philosophy ought to seize, first to sustain them, then to 
expand them, and so unite them together.nl6 When it is under-
stood that intuition is a vital part of the mind itself, 
perhaps we can see the unity of life and understand that 
philosophy can introduce us to the world of the spirit. 
E. Summary 
A fundamental distinction must be seen in our ways 
of knowing, namely, that between the method of intellect and 
... 
the method of intuition. Each is a particular quality and 
function of the mind. Intuition is to the inner life of the 
self what intellect is to matter. The latter exercises its 
power in the interest of practical action and molds experience 
in static, spatial and quantitative terms. The former discovers 
those aspects of the living which are beyond' the range of the 
mechanistic categories of the intellect to understaRd. If 
15Ibid., P.• 54-
l6Bergson, Creative Evolution, p. 292. 
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intellect and intuition can work together, each respecting 
the domain, capacities and limitations of the other, intuition 
can enrich analysis and analysis can clarify our insights. 
CHAPTER III 
BERGSON'S THEORY OF REALITY 
A. Introduction 
Bergson1 s theory of reality involves a consideration 
of the nature of the self and consciousness as a focal center 
wherein two elemental movements of life occur--namely, cre-
ativity and matter. This chapter presents his position on 
these two fundamental movements as they relate to reality in 
general. 
B. Key to Reality 
Bergson begins his search for the nature of reality 
in the immediate experience of the conscious self, nthe 
existence of which we are most assured.n1 The self is that 
fundamental and irreducible reality which can neither be 
expressed nor defined in terms of or as a function of anything 
else. It is an "absolute,rr the basal point in terms of which 
a descriptive definition of reality may be given. 
The fundamental characteristic of the selfis uchange 
without ceasing.rr It is not the alteration and succession of 
states but the continual advance and accumulation of experi-
ence. It is duration characterized by growth and progress in 
which our past moves into the present and creates itself 
endlessly. 
1Henri Bergson, Creative Evolution, trans. Arthur 
Mitchell (New York: Modern Library, 1911), p. 1. 
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The most fundamental fact of our mental life is the 
dynamic continuity of our stream of conscious experience. 
My mental state, as it advances on the road of 
time, is continually swelling with the duration 
which it accumulates: it goes on increasing--
rolling upon itself, as a snowball on the snow. 
Still more is this the case with states more 
deeply internal, such as sensations, feelings, 
desires, etc., which do not correspond, like a 
simple visual perception, to an unvarying 
external object. But it is expedient to.disregard 
this uninterrupted change, and to notice it only 
when it becomes s~cient to impress a new atti-
tude on the body, a new direction on the atten-
tion. Then, and then only, we find that our state 
has changed. The truth is that we change without 
ceasing2 and that the state itself is nothing but change. 
The task of philosophy, in the tradition of Kant, 
has been to investigate the extent to which subjective 
elements of the mind are present in our experience of the 
external world. Bergson reverses the movement of this 
investigation and asks to what extent elements taken over 
from our sensory perception of the world or our conceptual 
construction of experience, are present in the mind. The 
associationistic psychology interprets the self in terms 
of mental states, as basic to a definition of the self. 
This concept of a mental state is the result of the in-
tellectts method of analysis which stops the vital con-
tinuity of our stream of experience and constructs'states 
of mind external to one another. 
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This conceptualized description of the self, however, 
re~uires the postulation of a substance by means of which the 
separate states of consciousness may be unified. This approach, 
conceiving the self in terms of atomistic, immutable states, 
Himagines a formless ego, indifferent and unchangeable, on 
which it threads the psychic states.n3 The basic facts of 
immediate experience, duration, change, growth and creativity 
then become irrelevant to the definition of the self. 
Instead of a flux of fleeting shades merging into 
each other, it perceives distinct and, so to speak, 
solid colors, set side by side like the beads of 
a necklacej it must perforce then suppose a thread, 
also itself solid, to hold the beads together. But 
if this colorless substratum is perpetually colored 
by that which covers it, it is for us, in its 
indeterminateness, as if it did not exist, since we 
only perceive what is colored, or, in other words, 
psychic states. As a matter of fact, this substratum 
has no reality; it is merely a symbol intended to 
recall unceasingly to our consciousness the artifi-
cial character of the process by which the attention 
places clean-cut states side by side, where actually 
there is a continuity which unfolds. If our existence 
were composed of separate states with an impassive 
ego to unite them, for us there would be no duration. 
For an ego which does not change does not endure, and 
a psychic state which remains the same so long as it 
is not replaced by the following state does not endure 
either. Vain, therefore, is the attempt to range 
such states beside each other on the ego supposed to 
sustain them: never can these solids strung upon 
a solid make up that duration which flows. ~fuat we 
actually obtain in this way is an artificial imitation 
of the internal life, a static equivalent which will 
lend itself better to the requirements of logic and 
language, just because we have eliminated from it the 
element of real time. But, as regards the psychical 
life unfolding beneath the symbols which conceal it, 
we readily perceive that time is just the stuff it is 
made of.4 
Jibid., p. 5. 
4 Ibid. , p • 6. 
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The self may possess its states, but in the duration 
of its experience no one state begins, or ends, but all extend 
into one another. The self is comprised of a nvariety of 
qualities,n there is ncontinuity of progress,n the incessant 
duration from remembered past ~oEbunng with the present and 
moving with anticipation into the future. When we go into 
the self, nwe readily perceive that time is just the stuff 
it is made of.tr5 There is no state of mind which does not 
change unceasingly, forming a continuous flow of experience. 
Duration is the continuous progress of the past 
which gnaws into the future and which swells as it 
advances. And as the past grows without ceasing, 
so also there is no limit to its preservation. 
Memory, as we have tried to prove, is not a faculty 
of putting away recollections in a drawer, or of 
inscribing them in a register. There is no reg-
ister, no drawer; there is not even, properly 
speaking, a faculty, for a faculty works inter-
mittently, when it will or when it can, whilst 
the piling up of the past upon the past goes on 
without relaxation. In reality, the past is 
preserved by itself, automatically. In its 
entirety, probably, it follows us at every instant; 
all that we have felt, thought and willed from our 
earliest infancy is there, leaning over the present 
which is about to join it, pressing against the 
portals of consciousness that would fain leave it 
outside. 6 
The durational continuity of growth and progress 
characteristic of the self is a creative process. nour 
personality shoots, grows and ripens without ceasing. Each 
5rbid., p. 6. 
6rbid., p. 7. 
of its moments is something new added to what was before. 
We may go further~ it is not only something new, but some-
thing unforeseeable.n7 Each moment of the life of the self 
~ is a kind of creation, proceeding continually. 
Each new creation is taken hold of by a kind of 
fixity. The new creation then becomes a part of the self. 
These original creations are encrusted over and assume the 
forms Qf habits when the intellect directs them toward 
pragmatic activitie~. They move in the direction of inert 
matter. But the heart of the self remains uniquely creative 
and free. 
In seeking the key to reality, existence must be 
defined in terms of its irreduc:Lble characteristics; nto 
exist is to change, to change is to mature, to mature is 
to go on creating oneself endlessly.n8 A knowledge of the 
self by the self as revealed to us by intuition discloses 
these basic characteristics of the inner life: (l) a 
dynamic continuity of growth and progress, (2) a duration 
in which the past lives on and accumulates in a movement 
toward the future, and (3) a continuous creative effort 
toward novelty. 
7Ibid., P· 8. 
8 Ibid., P• 9. 
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"The consciousness we have of our own self in its 
continual flux introduces us to the interior of a reality, 
on the model of which we must represent other realities.n9 
This basic existence~ with its dynamic growth, its duration 
and its creative advance in time, is the key which will 
unlock for us a true descriptionrof reality, perhaps even 
the nature of God. 
C. Consciousness and Nature 
The basic problem which Bergson sets out to examine 
in his metaphysical theory is the relationship between the 
reality which is discovered by intuition as basic to the 
conscious self, and the reality described and defined by 
the intellect, namely, the world of matter and space. In 
the previous chapter the fundamental distinction between 
intellect and intuition was seen reconciled. He now seeks 
to reconcile the metaphysical distinction which exists 
between life or consciousness and matter. 
l. Consciousness and Life 
Life.moves as a broad current of consciousness 
penetrating matter, filled with nan enormous multiplicity 
of interwoven potentialities.n In its movement this 
"current," or vital impetus, has carried matter along 
toward more complex organization. 
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9Henri Bergson, An Introduction to Metaphysics, 
~rans. T. E. Hulme (New York: G. P. Putnam's Sons~ 1912), p. 65. 
Life is li.ke a current :gassing from germ to germ 
thro~h the medium 2££ developed organi.sm •••• The 
more we fix our attention on this continuity of 
life, the more we see that organic evolution 
resembles the evolution of' a consciousness, in 
which the past presses against the present and 
causes the upspringing of a new form of conscious-
ness, incemmensurable with its antecedents.lO 
Its nature is continuo.us progress which, in bi0log-
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ical evolution, resembles that of' human progress. The current 
of life, moving by real duration, is the elemental function 
of' creative life. 
The necessitarian IJlOvement of matter p.nd material 
systems is the reverse movement of the creative process. It 
is the tendency in nature which moves in the inverse direction 
of creation toward inertia which is found on every level of 
nature. It is the movement toward entropy, the continual loss 
of energy. Necessity seems to be the limit toward which matter 
is able to draw downward the once creative thrust. Chemical 
organization in plants_. and biological organisms is the modus 
vivendi between the vital impetus and entropy. HThe evolu-
tion of the organized world is the unrolling of' this conflict.n11 
The vital im}:letus is na need of creation.n It 
seizes upon matter, which is the inverse ~ovement of creativ-
ity, striving nto introduce into it the largest amount 
10Bergson, Creative Evolution, p. 32. 
11Ibid., p. 277. 
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of indetermination and liberty.n 
, 
In all :forms of life~ it 
proceeds by storing a provision of energy and then expending 
it "in directions variable and un:foreseen.nl2 
Throughout evolution, consciousness seems to accompany 
the power of choice in the creature to assist the action 
involved. There is in its simplest :forms a relationship of 
cause and effect in which consciousness, instead of bei~g an 
effect of action, may just as reasonably be considered the 
cause of action. When consciousness only expresses the state 
of the brain which issues in action, then the psychical 
parallels the cerebral state. Thus, there is no more indetsr-
mination in consciousness than there is in the physical world. 
However, the more complex the brain becomes the greater the 
choice of possible action and the more consciousness outruns 
its physical concomitant. For example~ memory cannot be 
equated with the brain. 
The doctrine which makes o:f memory an immediate 
function of the brain--a doctrine which raises 
insoluble theoretical difficulties--a doctrine 
the complexity of which defies all imagination, 
and the results of which are incompatible with 
the data of introspection--cannot even count 
upon the support o:f cerebral pathology. All 
the facts and all the analogies are in favour 
of a theory which regards the brain as only an 
intermediary between sensation and movement, 
which sees in this aggregate of sensations and 
movements the pointed end of mental life--a 
point ever pressed forward into the tissue of 
events, and, attributing thus to the body the 
sole function of directing memory towards the 
real and of binding it to the present, considers 
l2Ibid., p. 276. 
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memory itself as absolutely independent of matter. 
In this sense, the brain contributes to the recall 
of the useful recollection, but still more to the 
provisional banishment of all the others. We 
cannot see how memory could settle within matter ••• 13 
Compare the effect of the same perception in the 
dog's brain and a man's brain. nrn the dog, the recollection 
remains the captive of perception •••• Man, on the contrary, is 
capable of calling up the recollection at will, at any moment, 
independently of present perception.nl4 
Consciousness has been enabled to overflow, to 
outstrip, to become independent of the matter through which 
life passes. HBetween the effect and the cause the dispro-
portion is so great that it is difficult to·regard the cause 
as producer of its effect.n1 5 So far beyond the cause does 
the effect rise that the only comparison possible is a 
difference in kind and not in the degree of complexity. 
If consciousness has found a way not only to bring 
greater indetermination into determinate material, but also 
to free itself from the material through which life has 
moved, warrant seems established to conclude that con-
sciousness is the motive power behind and through 
13Henri Bergson, Matter and Memory, trans. Nancy 
Margaret Paul and W. Scott Palmer (New York: Doubleday 
& Co., 1959), p. 171. 
l4Bergson, Creative Evolution, p. 198. 
l5Ibid.,. p. 201. 
the process of evolution. Consciousness appears to be 
ncoextensive with univers·al life.n16 It appears like a 
visible ncurrentn which has taken rise at certain moments 
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and in certain points of space_,Tttraversing the bodies it 
organized one after another, passing from generation to 
generation_,nl7 becoming divided among species_, and main-
taining it.s force through the whole passage and even gain-
ing in power as it advances. This ncurrentTI 11 is a continuous 
progress, resembling the progress of a consciousness in 
which the past presses against the present causing the 
creation of new forms and new directions for its movement. 
2. Creativity and Consciousness 
The ncurrentn of creativity, the vital impetus, is 
the ultimate basis of all being. From that ultimate base 
consciousness has evolved. In the conscious self is found 
those unique qualities of creativity which characterize it 
as a unique and key existent. 
Does this distinctive quality of the self make it 
an exception in the world of ·nature? Can existence in 
general be defined in terms of and reconciled with this 
unique reality? 
l6Ibid., p. 204. 
17rbid., p. 109. 
Consciousness, as expressed in its highest form in 
the self, is found through intuitive introspection to be 
dynamic and creative, a continuous creative effort toward 
novelty. Accompanying this creative effort is the opposite 
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movement toward materiality and the mechanical succession of 
states external to one another. -The following passages 
illustrate these two movements. 
Let us seek, in the depths of our experience, the 
point where we feel ourselves most intimately 
within our own life. It is into pure duration 
that we then plunge back, a duration in which the 
.past, always moving on, is swelliiig unceasingly 
. with a present that is absolutely new. But, at 
the same time, we feel the spring of our will. 
strained to its utmost limit. We must, by a 
strong recoil of our personality on itself,• 
gather up our past which is slipping away, in 
order to thrust it, compact an~ undivided, into a 
present which it will create by entering. Rare 
indeed are the moments when we are self-possessed 
to this extent: it is then that our actions are 
truly free. 
Now let us relax the strain, let us interrupt the 
effort to crowd as much as possible of the past 
into the present. If the relaxation were complete, 
there would no longer be either memory or will--
which amounts to saying that, in fact, we never 
do fall into this-absolute passivity, any more 
than we can make ourselves absolutely free. But, 
in the limit, we get a glimpse of an existence 
made of a present which recommences unceasingly--
devoid of real d~ration, nothing but the instan-
taneous which dies and is born again endlessly. 
Is the existence of matter of this nature? Not 
altogether, for analysis resolves it into elementary 
vibrations, the shortest of which are of very 
slight duration, almost vani$:hing, but not nothing. 
It may be presumed, nevertheless, that physical 
existence inclines in this second direction, as 
psychical existence in the first.l8 
These two movements within the experience of the 
self, better described as movements toward spirituality 
ana materiality, provide the key to an understanding of 
the relationship between consciousness and nature. 
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The dynamic spiritual creativity is in essence 
distinct from the characteristic functioning of matter and 
mechanism. It can be defined only in terms of a qualitative 
continuity; its essence cannot be grasped in terms of 
quantity, magnitude or spatiality. The intellect, for 
example, concentrates upon repetitive states in attempting 
to understand time. Ttintellect turns away from the vision 
of time. It dislikes what is fluid, and solidifies every-
thing it touches. We do not think real time. But we live 
it because life transcends intellect.nl9 The intellect 
abstracts from the _dynamic quality of real duration in 
time, and in the abstraction omits the aspect of reality 
which is novel. In duration nthe same concrete reality 
never recurs.n Thus, the intellect, by abstracting from 
time its repeatable feature, cannot grasp the essence of 
creativity. 
Bergson rejects the a priori application of the 
dynamic quality of the creative self to the physical world 
of objects. In the interest of true empiricism he also 
19Ibid., PP· 52-53. 
denies that the forms by which intellect describes the 
physical world of objects can be applied to a description 
of the psychological nature of the self. The difference 
between the two is a difference of quality and not of 
degree. Dynamic spirituality and materiality are processes 
which proceed in opposite directions. 
'TU:.e_:_ whole history of life until man has been that 
of the effort of consciousness to raise matter, and 
of the more or less complete overwhelming of 
consciousness by the matter which has fallen back 
on it. • •• It was to create with matter, which is 
necessity itself, an instrument of freedom, to make 
a machine which should triumph over mechanism, and 
to use the determinism of nature to pass through 
the meshes of the net which this very determinism 
had spread. But, everywhere except in man, con~ 
siousness has let itself be caught in the net whose 
meshes it tried to pass through: it has remained 
the captive of the mechanisms it has set up.20 
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The mind object relationship is a case in point. By 
virtue of its presence in the body the c.onscious self is 
involved in the world and its activities. On the lower levels 
of response to the outer world the body responds and reacts 
by an encrustation of habits to stimuli from the external 
world. Pure perception, devoid of memory and temporal 
' 
experience, if it were possible, would involve automatic 
response. 
In the event of a slackened will, or weakened 
capacity, the tendency is for the creature to become subject 
to that repetitive, necessitarian flow of events characteristic 
20Ibid., p. 288. 
of the physical world. Each expression of the self finds 
a multitude of concepts, habits, reactions always ready at 
hand to ndeterminen the direction in which these actions 
will move. Insofar as the self chooses or follows the 
ready-at-hand channels of action, it is subject t~ deter-
mination and the past tends to determine the present and 
the future. 
Consciousness moves toward extension when its 
creative capacity relaxes. In the experien_ce of the self 
in which the creative progress of consciousness is slack-
ened and the states of the mind tend to become externalized 
to one another, the intellect is able to trace the move-
ments characteristic of matter. Here the mind catches a 
flglimpse of an existence made of a present which recom-
mences unceasingly--devoid of real duration, nothing but 
the instantaneous which dies and is born again endlessly.n 21 
This movement in the self tends in the direction of th~ 
movement of matter, and from this fact it can be concluded 
that matter consists in this very movement carried to its 
limit. The tendency of movement in matter is to repeat 
itself endlessly without creativity. 
Consciousness in its creative role perpetually 
creates new forms and expressions. We as finite be~fugs, 
know life to be attached to matter in the form of an 
2l[oid., :p .. 220. 
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organism which necessarily subjects it to the laws of inert 
matter •. Consciousness operates in such a manner as to 
suggest it is trying to free itself from these laws and to 
lift matter above its homogeneous and repetitive conditions. 
Could it operate freely it would move in the direction 
opposite to that of material or mechanical succession. 
Unable to stop the course of the material movement to 
which it is attached, it tends to retard the movement. 
Thus, in vital activity and creation we see "a reality 
which is making itself in a reality which is unmaking 
itself.n22 
As eaafu(center of consciousness builds up nits worldn 
on the basis of its perception of our common world, a cer-
tain element of indetermination interposes itself between 
the level of experience on which stimulus evokes reaction 
controlled by habit, and the level on which action is delayed 
and a selected response is made. 
But for consciousness, memory preserves the past 
and, uniting with pure perception, selects from i~ collec-
tion of images, calls into being the response VbiC.h the 
consciousness chooses as appropriate for the experience. 
There is also present in the ex:oerience of the conscious 
self a wider and fuller content: there are feeling, 
affections, emotions, representations. nr find that they 
always interpose themselves between the excitation that I 
receive from without and the movements which I am about to 
execute, as though they had some undefined influence on the 
final issue.n23 Hence, my world is a world comprehended 
and experienced in terms of my intentions and desires built 
upon the freedom of the conscious self. 
The deeper self, on the other hand, is free to the 
extent that it projects itself into actions that are new 
and not bound by the past. nwe are free when our acts 
spring from our whole personality, when they express it, 
when they have the indefinable resemblance to it which one 
sometimes finds between the artist and his world.n24 
Freedom in actual fact lies somewhere between the freedom 
of the real self and the determinism of the surface self 
which is bound by the past. It is a freedom seeking more 
freedom; it is the real, creative free self seeking 
expression in a medium and through modes of expression 
which are determined. 
The dynamic self is not subject to the determination 
of the physical world since in the synthesizing process, the 
mind "overreachesn the movements within its experience, and 
holding the action of movement in abeyance, whidh would 
23Bergson, Matter and Memory, pp. l-2. 
24Henri Bergson, Time and Free Will, p. 172. 
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otherwise be automatic in the unconscious creature, gives 
back to the world reflected and reinterpreted data. "Spirit 
borrows from matter the perception on wh~ch it feeds, and 
restores them to matter in the form of' movements which it 
has stamped with its own f'reedom.n 25 By virture of' this 
process of' reflection and reinterpretation, the self' is able 
to transcend itself'. The automatic response of' habit is 
broken of'f and the conscious subject relates his perceptions 
~ 
to his whole system of meanings, values and forms and then 
projects in a free act a new structure of' experience. It is 
by virtue of' this self-conscious process that creativity is 
a part of' our human experience. 
3. Creativity and Nature 
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From the dynamic character of' the self, in which time 
and duration are the essence of its nature, it is possible to 
move from the psychological level to the level of' the physical 
world and establish the durational aspect of all nature. 
Wherever there is movement involving time there is the element 
of contingency and indetermination. UThe universe endures. 
The more we study the nature of time, the more we shall 
comprehend that duration means invention, the creation of 
forms, the continual elaboration of the absolutely new.n 26 
The translation of the dynamic character of the self into 
25B:ergson, Matter and Memory, p. 246. 
26Bergson, Creative Evolution, p. 14. 
the durational character of nature is accomplished by 
correlating the two in terms of the difference in rhythms 
of duration. There is a difference in temporal span be-
tween the duration experienced within the self and the 
duration which characterizes physical nature • 
••• The multitudinous successive positions of a 
runner are contracted into a single symbolic 
attitude, which our eyes perceive, which art 
reproduces, and which becomes for us all the 
image of a man running. The glance which falls 
at any moment on the things about us only takes 
in the effects of a multiplicity of inner repeti-
tions and evolutions, effects which are, for that 
very reason, discontinuous, and into which we 
bring back continuity by the relative movements 
that we attribute to 'objects' in space. The 
change is everywhere, but inward; we localize it 
here and there, but outwardly; and thus we con-
stitute bodies which are both stable as to their 
qualities and mobile as to their positions, a 
mere change of place summing up in itself, to 
our eyes, the universal transformation.27 
By virtue of varying rhythms of duration it is 
possible to move from psychological indetermination to the 
determination within the systems which the intellect carves 
out from the whole and thus reconcile the distinctions 
between life and matter. 
Life as a whole, from the initial impulsion that 
thrust it into the world, will appear as a wave 
which rises, and which is opposed by the descend-
ing movement of matter. On the greater part of 
its surface, at different heights, the current is 
converted by matter into a vortex. At one point 
alone it passes freely, dragging with it the 
obstacle which will weigh on its progress but will 
not stop it. At this point is humanity; it is 
our privileged ~ituation. On the other hand, 
this rising wave is consciousness, and, like all 
27Bergson, Matter and Memory, p. 205. 
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consciousness> it includes potentialites without 
number which interpenetrate and to which conse-
quently neither the category of unity nor that~ of mul-
tiplicity is appropriate., made as they both are 
f'or inert matter. The matter that it bears along 
with it, and in the interstices of which in 
inserts itself, alone can divide it into distinct 
individualities. On flows the current, running 
through human generations, subdividing itself into 
individuals. This subdivision was vaguely indicated 
in it, but could not have been made clear wit~out 
matter. Thus souls are continually being c;reated, 
which> nevertheless, in a certain sense pre-existed. 
They are nothing else than the little rills into 
which the great river of life divides itself, flow-
ing through the body of humanity. The movement of 
the stream is distinct from :tb:e''river oed although it 
must adopt its winding course. Consciousness is 
distinct from the organism it animates, although 
it must undergo its vieissitudes. As the possible 
actions which a state of consciousness indicates 
are at every instant beginning to be carried out 
in the nervous centers, the brain underlies at 
every instant the motor indications of the state 
of consciousness; but the interdependency of 
consciousness and brain is- limited to this; the 
1 
destiny of consciousness is not bound up on that 
account with the destiny of cerebral matter. 
:Finally, consciousness is essentially free; it 
is freedom itself; but it cannot pass through 
matter without settling on it, without adapting 
itself to it: this adaptation is what we call 
intellectuality •••• As the smallest grain of 
dust is bound up with our entire solar system, 
drawn along with it in that undivided movement 
of descent which is materiality itself, so all 
orga.nized beings, from the humblest to the highest, 
from the first origins of life to the time in 
which we are, and in all places as in all times, 
do but evidence a single impulsion, the inverse 
of the movement of matter, and in itself indivis-
ible. All the living hold together, and all 
yield to the same tremendous push. The animal 
takes its stand on the plant, man bestrides 
animality, and the whole of humanity,' in space 
and in time, is one immense army galloping beside 
and before ·and behind each of us in an overwhelming 
charge able to beat dow-.o. every resistame and clear 
the most formidable obstacles, perhaps even death.28 
28Bergson, Creative Evolution, pp. 293-95. 
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D. Creativity of Evolution 
If matter tends in the direction of mechanical 
causality and consciousness moves in the opposite direction 
toward-creativity, .the un:eoreseeable, the indeterminate, 
what conclusion can be drawn concerning the nature of the 
world? Is it a mechanical system, as described by the 
mathematician, a world that TTdies and is reborn at every 
instant 11 ? A mechanical world precludes creativity, for 
life is of the nature of the unforeseeable, it is indeter-
minate. -D.o we have an inexplicable dualism, or is there 
some way ~hrough this impasse toward a reconciliation? 
Bergson says, nat that time (the writing of Time and Free 
W~l~ freedom appeared to me to be a fact; but on the 
other hand, the affirmation of universal determinism, 
established by savants as a rule of method, was generally 
accepted by philosophers as a scientific dogma. Was human 
freedom compatible with the determinism of nature?n29 
Emergence in evolution is one of the most uni-
versally accepted doctrifies of philosophy and science. 
It is an empirical fact that the more complex forms of 
life have iss~ed from the ~ore simple. It is a fact 
requiring the postulation of an explanatory hypothesis, 
either that of mechanical emergence or of a teleological 
plan in which the movement of evolution is explained by 
final causes. 
29Henri Bergson, The Creative Mind, trans. Mabelle 
L. -~dison (New York: Philosophical Library, 1946), p. B5. 
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There is no gainsaying the fact ofr~~~~ 
progress ;11 11 organic evolution resembles the evolution of 
a consciousness, in which the past presses against the 
present and causes the upspringing of a new form of con-
sciousness, incommensurable with its antecedents.n30 
That causality is .. traceable in the emergence of one f0r·m from 
another is admissible. However, on the basis of prior 
conditions, there is no possibility of predicting the form 
of the new creation. The new creation is unique. llBut 
an original situation, which imparts something of its own 
originality to its elements, that is to say, to the partial 
vi.ews j;b.at are taken of it, how can such a situation be 
pictured as given before it is actually produced?HJ.} 
' 
The intellect rejects this explanation of evolution. 
It thinks only in terms of rtlike producing like,n and in 
terms of its procedure, Where can be no more in evolution 
than that which is repeatable. What may appear even to 
common sense as an unforeseeable emergence is to analytic 
science only some new arrangement of old factors. Not only 
does this method insist that the new is fully reducible to 
the old, but that a knowledge of the causes makes it possible 
to predict the new form. To the method of- analytic science 
everythingthat evolves is wholly reducible to its antecedents; 
irreducibility and irreversibility are foreign to its concepts. 
30Bergson, Creative Evolution, p. 32. 
Jlibid., p. 33. 
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The analogy of a small se~ent of a curve which gives 
the appearancE3 of a straight line suggests that the analytic 
intellect can see only ttstopsn at various points or moments 
in the total movement involved in the new creation. 11Life 
is no more made of physico-chemical elements than a curve is 
composed of straight lines.n32 Following the mathematical 
procedure of tracing the genesis of figures, any full expla-
nation of the creativity of evolution must consider the inner 
vital movement involved in its development. To consider only 
the elements involved is to omit one of the main factors in 
the living being, the mark that real duration makes upon it. 
Is mechanism adequate to explain this process? 
1. Radical Mechanism 
The essence of the mechanistic explanations ttis to 
regard the future and the past as calculable functions of 
the present, and thus to claim that all is given. On this 
hypothesis,·past, present and future would be open at a 
glance to a superhuman intellect, capable of making the 
calculation!03 On the basis of the Laplacean:physics, all 
can be known from any instant if all the factors are known. 
The great service this explanation might have 
tendered would have been universally acceptable and useful 
if it had been developed as a method rather than as a 
doctrine. As a method, mechanism is indi?'pensable as 
32Ibid., p. 37. 
33Ibid., p. 43. 
extended to such systems as may be cut out in the continuity 
of the whole. In tracing the development of this philosophy 
Bergson examines the thought of Descartes, Leibniz and 
Spinoza and the methodological approach which science made 
available to them. These philosophers proceeded to convert 
a general rule of method into a fundamental law of things. 
"The univerrebecame a system of points, the position of 
which was rigorously determined at each inptant by relation 
to the preceding instant and theoretically calculable for 
any moment wbatever. The result, in short, was universal 
mechanism~ 1!34 
Into this unity of principle there had to be 
contracted everything that is 11 juxtaposed in space and 
successive in time.n Thus the whole must be given at once, 
given in the eternal, and real duration is rendered 
unintelligible and superfluous. In a system of mechanism, 
time is deprived of all efficacy, since, Tlif it does noth-
ing, it is nothing.n The only standing which can be given 
to the duration of things is illusion, the incapacity of 
the mind to understand everything in its totality and at 
once. 
Time and duration are more essential aspects of 
reality than any isolable system mechanistically treated or 
any whole in which all is given. The most indisputable area 
34rbid., p. 378. 
--- ---..:~..,.~---~·.\:~--~,_ ... --. 
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of e~~erience, our own consciousness, discloses to us a 
reality that is dynamic, unfolding, ripening, continually 
creative. This is the very foundation of our being, a;S. it 
is closest to our experience. nwe cannot sacrifice experi-
ence to the requirements of a system. That is why we reject 
radical mechanism.n35 If mechanism is inadequate, is 
finalism the answer? 
2. Radical Finalism 
The doctrine of finalism implies that nthings and 
beings merely realize a program previously arranged.n36 In 
finalism, all is given, and the doctrine simply becomes an 
ninverted mechanism. 11 The doctrine does not account ade-
quately for the significance of time and duration. Even 
though the goal may be far distant, yet the idea which is 
to be realized is formulable in the present in terms of what 
is given. The nattraction of the future 11 is merely sub-
stituted for nthe impulsion of the past. rr 
Thus, finalism, as mechanism, makes time, duration 
and succession mere appearance. It extends the application 
of the concepts of intellect to the whole whereas they are 
designed to apply to isolable systems within the whole. 
Finalism, like mechanism, can see only like succeeding like 
in a procession of nature. It cannot allow the development 
35Ibid., p. 45. 
36Ibid., p. 45. 
of unforeseeable creations of for~ The unforeseeable is 
ruled out since, in the final analysis, all is given. 
In both interpretations, time is remoyed by 
abstraction from the nature of things as an element of 
real significance. The realities of experience cannot be 
reduced to repetition and similarity since time--real 
duration--makes its mark on reality to the extent that the 
same concrete reality is never repeated. It is life, in 
time and duration, that overflows the deliverances of the 
intellect. Time and duration cannot be reduced to abstrac-
tions by the intellect. 
Thus, looking at the physical world both from the 
point of view of mechanism and finalism, determinism pre-
sides over nature. But, real duration, and thus indeter-
mination, _is one of the most significant truths of psycho-
logical interpretation as it reveals· the dynamic nature of 
the self. If time is intrinsic to this psychological 
interpretation and also indetermination, then logically, 
the future must be indeterminate. What step is then 
involved in moving from the indetermination of the future 
to the indeterminate character of' the physical world? 
The step is already taken by the previous interpre-
tation. Since real temporality logically involves inde-
terminacy for the future, wherever there is duration, there 
must be contingency and indetermination. The move from 
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psychological interpretation to cosmological interpretation 
is already made when the conclusions regarding temporality 
5l 
and futurity are drawn. If the whole of reality is character-
ized by duration and the flbite of time,rr then indetermination 
must be as true cosmologically as it is psychologically. In 
both Matter and Memory and Creative Evolution, the problem 
of duration in the physical world is faced, and the resulting 
theory, eschewing both mechanism and finalism, reveals 
duration, creativity and the dynamic character of all reality. 
3. Beyond Mechanism and Finalism 
Bergson seeks to disprove both mechanism and finalism 
as interpretations of evolution. He must therefore go beyond 
both. 
The organized world as a whole is characterized not 
as a harmony from part to part. It is a harmony of principle, 
the identity of the vital impetus. Impelled by the impetus, 
life moves toward ends, not in the finalistic sense, but in 
the sense that the path which is created by the act of move-
ment or development can be viewed as movement toward an end 
only ret.rospecti vely. Theoretically, we deposit the end in 
the future. However, the very nature of duration and 
contingency renders the future undetermined. 
Does this imply a SchopeDhaurean blind-willing, a 
striving without end, an irrational urge to press forward in 
time, expressing only an inexhaustible indeterminateness? 
52 
The creative movement creates its own structure as it endures. 
The element of importance in the movement is not the chronoJ.eg-
ical interval between past and future but the mark of time 
which produces a new essence in the passage. The end result 
of a durational process cannot be reduced to its beginning. 
Once the road has been travelled, its direction can be mapped 
and charted as though an end had been the purpose of the 
travelling. The road has been created n"Qari passun with the 
act of travelling over it, as it is nothing but the direction 
of the act itself. 
Because the intellect is never able to comprehend the 
totality of the process, including the element of creativity, 
reason can never apprehend the ends of nature and evolution. 
The future, therefore, can never be conceived in the form of 
an idea since that which time produces transcen~the conceptual 
power of intellect This_is not to say that, once produced, 
the creations of time are not subject to rational interpre-
tation.· 
All of life from its very origin has been a develop-
ment under the force of the same impetus. Since there is 
convergence and similarity of development on the two main 
lines of evolution, namely, animal and man, it is logical 
to conclude that the vital impetus which is ba~c to both 
lines is prior to, and at the base of all evolution. 
Pure mechanism, then, would .12§. refutable, and 
finality, in the special sense in which we under-
stand it, would be demonstrable in a certain 
aspect, if it could be proved that life may man-
ufacture the like apparatus, ]2y unlike means, on 
divergent lines of evolution; and the strengtm of 
the proof would be proportional both to the diver-
gency between the lines of evolution thus chosen 
and to the comn1exity of the similar structures 
found in them.3 · 
The process of evolution illustrates the extreme 
complexity of development and the equally extreme simplicity 
of function. Both mechanism and finalism have difficulty 
in grasping the essence of this development. The process is 
reality itself. In the evolution of vision, for example, 
any of the theories which seek to explain its development 
fail when attempting to analyze the movement of the process 
and to correlate the specific cause with the specific effect 
along the path of evolution. Using the illustration of the 
hand passing through -i-ron filings, it is the totality of the 
movement of the hand and the corresponding juxtapos.i tions of 
of the filings which describe the movement. The movement 
must be referred to the original vital impetus Qf life. The 
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direction it will take is determined neither prior to the 
development of the variety of forms, which would explain the 
variety, nor is it determined mechanically. There is implied 
in the process a rudiment of choice which indicates possi-
bilities of action and alternate lines of development. 
The vital impetus is not subject to mechanistic 
determination from the past, as determination precludes 
371 bid., p. 62. 
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duration, novelty and movement. It is not subject to final-
istic determination from the future since that precludes 
duration from the future. It is free from the determinism 
of the past, even though the past survives in memory, and 
n1eans overn the present to help create the future. It is 
endowed with potency, a dynamic creativity which drives the 
movement forward into new life and creation. 
Man, as the ttend 11 of evolution, can be postulat.~.d 
only in a provisional and special sense. Standing at the 
peak of one line of development, man does not possess within 
hJ.Jn.s.~elf all the powers and capacities which consciousness, 
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or rather supra-consciousness, contains within itself. Supra-
consciousness, as the principle of creative reality, designates 
the totality of potentialities within the vital impetus. 
Other powers and capacities within life, such as instinct 
and intuition, have developed in other lines of evolution. 
Alt'.hc,_u·,g.Ji:. man has had to abandon some of these capacities, 
they still remain latent within him. ui1 ~ ~-~ ~ yague 
and formless being, ~--E Jlli2Y.~, as JI.e. n;;u, man QI: 
superman, had soughtto realize. himself, and. had succeeded 
only ]2y abandoning a part .Qf.. himself on.~ way. n38 It is, 
therefore, difficult to designate nmann as the ntermn or 
nendn of evolution. ttLife ••• transcends finality as it 
transcends the other categories.n39 
38Ibid., P• 290. 
39 Ibid., p. 289. 
Life transcends oth~r categories, such as unity 
and multiplicity, for the vital impulse is neither, moving 
as it does. between them, and never be~ng exhaustively 
definitive within either. Its contact with matter produc~s 
dissociation and division in the manifold. It is the 
nature of reality, which is of a psychological order, to 
embrace into unity a multiplicity 0f' interpenetrating terms. 
flThe evolution of life in the double direction of individ-
uality and association has therefore nothing accidental 
about it: it is due to the very nature of life.n40 
Life thus transcends the very categories within 
which science and the intellect would confine it. Science 
would define life and consciousness in terms of determined 
cause and effect, but man knows within himself the im-
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peratives of freedom. Science would correlate the conscious 
life with cerebral activity, but the full mind of man knows 
that lithe destiny of consciousness is not bound up ••. with 
the destiny of cerebral matter. n4l Science would integrate 
man into animality, calling in the witness of the genesis 
of species in evolution, but man knows intuitively that the 
body is a kind of half-way house to spirituality. Science 
and intellect see freedom in terms of necessity; they omit 
the deliverances of creativity and reduce the movement of 
life to the rearrangement of eternally given elements. Since 
40Ibid., p • .284. 
41Ibid,, p • .294. 
.. 
·. 
. they are adapted to matter and its categories, they are 
-
unable to describe the Tfend" and the Trgoal" of evolution • 
.. 
n ••• Reality is a perpetual growth, a creation 
pursued without end.H42 It is the vital impetus, free, 
creative, dynamic, inventive; the universe is in continual 
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process of being made; the vital impetus embodied in life 
is an "immensity of potentiality.n Life is not a mere 
collective term subsuming an arithemetical sum of individual 
consciousnesses. It is a Gestalt, transcending them, and 
being more than the sum total of individuals. 
rtit is consciousness, or rather supnt·-consciousness, 
that.is at the origin of life.tt43 It is in essence a need 
of creation; it is creation. It is the rocket which 
bursts into fragments, whose extinguished parts become 
matter. Consciousness is the light which characterizes 
those fragments as living and creative and active. 6on-
sciousness is the power which moves through matter and 
seeks to raise it out of the grip of inertia and entropy. 
Habit is the drag of inertia; animality is latent con-
sciousness under the control of the automatism of instinct. 
Only in man has it been able to set itself free and use 
the mechanism of matter to triumph over the determinism of 
nature. Only in man has consciousness been able to mount 
higher and higher. Society, language, religion are all 
42Ibid., p. 261. 
43 Ibid., p. 284. 
signs of the power of consciousness to act free of the 
inertia and automatism in which matter imprisons the 
creatures failing to clear the hurdle of mechanism. 
Only in this sense can it be ~ that man is the 
goal of evolution. Man is the creature in whom conscious-
ness has found its escape from the mechanism of its 
instrument. Man cannot be seen as pre-figured in the 
evolutionary movement, for there has been no specific 
finalistic plan; life transcends finality. I.f· other 
capacities in supra-consciousness had developed in man, 
along with his unique power of intellect, it might be 
suggested that man was the specific goal of the process. 
But intuition, which in animal life is expressed as 
instinct, is in man sacrificed to intellect. Intuition 
is the one characteristic of consciousness into which 
philosophy must reabsorb intellect enabling man to move 
forward along a line of development more nearly realizing 
the infinite potentialities inherent in life and con-
sciousness. 
Conceiving the vital impetus as a supra-conscious-
ness which is seeking to express itself in freedom, 
creativity and dynamic movement through the vehicle of 
matter, Bergson prepares the way for his religious inter-
pretation of life and the world. trPhilosophy intr0duces us 
thus into the spiritual life.n 44 Philosophy is the 
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search for that intuitive insight and grasp of reality 
which, in combination with intellect, can deliver us 
more adequate concepts or views of God, freedom and 
immortality. 
E. Summary 
Bergson defines the self as a dynamic center of free 
creative duration which is the basic analogy in terms of 
which reality can be interpreted. The two.movements in 
the self, one toward dynamic freedom, the other toward 
determinate states in mutual externality to each other, 
define the two movements of life and matter. Reality is 
a dynamic duration, v~rying in degrees of intensity, and 
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an opposite movement toward repetitive and static matter. 
Life, or consciousness, is the organizing principle of 
reality, indeterminate and creative. Its thrust is neither 
mechanistic nor finalistic, but its creative movement evolves 
a pattern which retrospectively can be conceived as purposive. 
CHAPTER IV 
BERGSON'S PHILOSOPHY OF RELIGION 
A. Introduction 
Bergson's philosophy of religion embodies a 
fundamental distinction paralleling that of intellect 
and intuition. The two types of religion, static and 
dynamic, are complementary manifestations of reality and 
are related to the morality of closed and open societies.. 
This chapter presents his position on religion as it 
relates to intellect and cohesion in societies, and in 
relation to mysticism and dynamic religion. 
B. Morality and_ Obligation 
In morality we discover another fundamental 
distinction, described by Bergson as the closed and 
open societies. These societies are complementary 
manifestations of reality. The closed society is charac-
terized by "social pressures" which preserve the estab-
lished form and order of a society. The open society is 
characterized by the presence of the creative impetus in 
individuals who move beyond the established order to 
create new forms and expressians. 
1. The Closed Society 
The ties that bind individuals in the social 
organism are moral obligations. Moral obligation produces 
in society a regularity and determinism which is comparable 
to determinism in nature. The pressure which necessitates 
comforming behavior is similar to the necessity which oper-
ates in nature. Moral obligation is a manifestation of the 
necessitarian ties which pervade the natural world. 
Man in society tends to recapitulate the same 
principle which has been observed in psychology and meta-
physics. No individual can come into a social setting 
without recognizing the forces whichl~·play upon and control 
him in the interest of preserving a cohesive continuity 
within a social setting. It is not determinative~ as in 
physical nature~ but legislative~ commanding the individual 
to ooey in the interest of the social order. All living 
societies within nature are patterned on the order of 
nature~ analogous to the cells of an organism~ as~ for 
example, the bee hive and the ant hill. 
Freedom and consciousness are new and distinct 
factors of man in society. The ability of the individual 
to transcend the social setting enables him to deal 
critically with the forces of his social setting, to judge 
and evade them. The cohesiveness of the society must~ 
however~ be preserved. This necessity in combination 
with the conscious capacity to evade it~is obligation. 
Thus~ "obligation is to necessity what habit .is to nature. nl 
1Eenri Bergson~ The Two Sources of Morality and 
Religion~ trans. R. Ashley Audra and Cloudesley Brereton 
(New York: Doubleday, 19541 p. 14. . 
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Obligation stems from the obedience to duty laid 
upon us by the requirements of social cohesion which says 
simply, nyou must.n Obligation makes its appearance 
within the interplay between the socially regulative 
command and the .resistance which the individual raises to 
the command in the interest of his own transcendence. It 
follows that, trobligation is in no sense a unique fact, 
incommensurable with others· •.•• n2 It is as general a 
phenomenon of life as any other, and possesses no unique 
quality~ On the level of instinct, nature preserves the 
same order as she preserves in the organism. With the 
advent of freedom and the power of individual transend-
ence, obligation becomes the form, analogous to necessity 
in the realm of life, by which the ends of cohesiveness 
are achieved in the face of freedom-individual and social 
transcendence. Obligation is nthe form assumed by 
necessity in the realm of life, when it demands for the 
accomplishment of certain ends, intelligence, choice, and 
therefore, liberty.n3 
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The role of intelligence in obligation is to 
intervene with its faculty of choice. In the self-conscious 
being the pressure of obligation is virtual. By virtue of 
intelligence, the creature becomes aware of the pressure 
~Ibid., p. -20. 
3Ibid., p. 29. 
and introduces the element of hesitation. Intelligence, 
left to itself and free from pressure nwill make straight 
for selfish decisions.n4 However, it has to reckon with 
the invisible pressure of social obligation, and in con-
structing a demonstration of the rational life, will 
invariably build up a theory of ethics "in which the 
interpenetration of personal and general interests will 
be demonstrated, .and where obligation will be brought 
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back to the necessity, realized- and felt, of thinking of 
others, if we wish intelligently to do good to ourselves.n5 
The theorist, however, substitutes the demonstration of 
obligation for that which is strictly obligatory in 
obligation, and fails to see that the latter does not 
originate in the intelligence. The idea which the intellect 
formulates is impotent to execute its own realization. It 
is the will, acted upon by a whole train of tendencites and 
aspirations, which executes the obligation. The closed 
society is the natural group, prefigured in nature, which 
is preserved by natural affinities and virtures. From 
the closed society to the open society there is an infinite 
difference. 
4Ibid., p. 92. 
5Ibid., p. 93. 
2. The Open Society 
The open society is possessed of a quality of 
spirit and obligation which embraces a larger whole, in 
truth, the whole of mankind. It is characterized by 
virtue of a new quality and not the quantitative widening 
of natural sympathies or rational benevolence. 
The quality of love which characterizes the open 
society is of the very nature of the vital impetus. It 
is experienced as an aspiration which brings us into 
communion not only with all humanity, but with that 
universal creativity which inspires all human efforts. 
It is the birth of a soul opening out into new life, 
breaking with the closed system of both nature and the 
closed social matrix. The soul senses a new liberation 
and a new movement toward creativity. Love is the 
generative effort of life, the emotion which is the 
source of all creations in art, science or civilization. 
The obligation which characterizes the open 
morality is also of a new quality. It is in the nature of 
an appeal. The closed society is ordained by nature. 
The open morality is in contact with the very current of 
life itself. The power of obligation exerted by the open 
society is in the nature of exposure to or contagion from 
the enthusiasm of creative acts of saint and hero. nHence, 
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between the first morality and the second lies the whole 
distance between repose and movement.n6 
Since the second morality, that of the open soul, 
is characterized_ by an inspiration, a thrust, a forward 
progress or mobility, intelligence, which is at home in 
the static world of things and immobilities, has diffi-
culty in formulating it. 11We have seen that the purely 
static morality mi~t be called infra-intellectual, and 
the purely dynamic, supra-intellectual. Nature intended 
the one, and the other is a contribution of mants genius.n7 
In order to conceptualize the essence of obligation, 
man combines the social duty with the action of aspiration 
and seeks to formulate the process. The assumption then 
arises that the force which acts upon us is the concept 
itself. There are the deeper forces of pressure and ideal 
aspiration which are simply condensed into concepts. Pure 
ob~igation is sub-rational, since it is the pressure of the 
group preserving its social form of life. Pure aspiration 
is llan ideal limitn of the open soul, an emotion evoked by 
the appeal of great souls. It is supra-rational. 
The· two-forces, working in different regions of 
the soul, are projected on to the intermediary 
plane,-which is that· of intelligence. They will 
henceforth be represented by their projections. 
6Ibid., P. 58. 
7Ibid., P· 64. 
'• ~ 
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These intermingle and interpenetrate. The 
result is a transposition gf orders and appeals 
into terms of pure reason. 
Within the interplay of these two forces~ the 
social virtues assume coloration from each pole; justice 
is colored by mercy~ and 11 charityn is colored by justice. 
Bergson has demonstrated in the field of morality 
the same basic thesis which is illustrated in his psychology 
and cosmology. In morality we find the distinction between 
nsocial pressuren which seeks to preserve the established 
social order~ and the ffimpetus of love,n manifested in 
individuals who become channels for the vital impetus. 
C. Static Religion 
The two distinct forces of npressureu and TTinspir-
ationn forming the background for two distinct types of 
morality likewise form the basis for two types of religion 
which Bergson calls the Static and the Dynamic. 
Static religion, which is naturets precaution against 
disorder~ His a defensive reaction of nature against what 
might be depressip__g for the individual, and dissolvent for 
society, ih the exercise of intelligence.n9 
One of the primary functions of any society is to 
preserve itself by controlling the disruptive forces which 
tend to destroy its cohesiveness. When intelligence arises 
8Ibid., pp. 84~85. 
9rbid., p. 205. 
., 
in man, it represents a power within the creature to resist, 
in the direction of egoistic individualism, the pressures of 
a closed society which seeks to draw it back by the power 
of social pressure. 
Since custom comprised the whole of morality in 
primitive societies, neverything that society expects from 
individuals, is bound to take on a religious character, if 
it is true that the observance of custom, and that alone, 
attaches man to other men,, and thus detaches him from 
himself.nlO Thus, static religion supervenes upon closed 
morality as na precaution against the danger man runs, as 
soon as he thinks at all, of thinking of himself alone.n11 
HWhat WOUld nature have done, after creating intel-
ligent beings, if she had wanted to guard against certain 
dangers of intellectual activity without compromising the 
future of intelligence?n12 Presupposing the previously 
stated concept that the intellect; left to itsel~ will 
destroy the social cohesion which is essential to all 
societies, a counterbalancing force must come into play 
to redeem life from the dissociative force of the intellect. 
This counterpoise cannot be instinct, since man has risen 
lOibid., p. 123. 
11Ibid., p. 123. 
l2Ibid., p. 109. 
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to freedom and choice, and intellect is QUalitatively 
distifi~from the control exercised by instinct. 
Since intellect is directed in its actions by 
perceptions in combination with memory, itis as though 
nature, through the vestige of instinct still surrounding 
intellect, aroused 11 an illus<barJyi perception, or at least 
a counterfeit of recollection so clear and striking that 
intelligence will come to a decisi~n accordingly.n13 
Myth-making begins with these hallucinatory representations, 
and intellect is prompted to redirect the natural bent of 
it~ excessive individualism back to social interests. 
tTReligion is then £, d.e:Lensive .reaction_ of nature against 
the dissolvent powerof intelligence.n14 
With the advent of intellect came the conoeptualiza-
tion of natural causality which instilled fear in the 
individual. In primitive man, for example, thereis no 
conception of the mortality of man; death is purely and 
always accidental. Fear is the natural reaction to the 
conception of natural causality and the conseQuent belief 
that nature- is controlled by forces which are utterly 
unconscious and mechanical. Prior to this conception, man 
had lived in the belief that nature was under the control 
of forces similar in nature to his own will and purposes 
and could be affected and controlled. This pre-intel-
lectual state of mind is the origin of such concepts as 
l3Ibid., p. 122~ 
l4Ibid., p. 122. 
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~' an impersonal force which is distributed throughout 
nature. From such beliefs both magic and religion evolved. 
Magic tended in the direction of a materialization of this 
· belief and a consequent effort to force the compliance of 
nature in the interests of the individual. Religion tended 
in the direction of a spiritualization of the belief, a 
personalization of such forces in gods to whom men might 
pray. In the one instance, we find magic in all its forms 
and in the other spirits and gods. 
In sustaining the individual against the despair 
which intellect creates--the fear of death and the fear 
of indifferent forces controlling nature--myth-making 
projects the image of life after death and an image of 
friendly powers controlling natural causality. Not only 
does myth-making sustain the individual against the despair 
created by the work of intellect,. it also achieves the 
equally important task of consolidating society. liThe 
individual and society are implied in each other; indi-
viduals make up society by their grouping together; 
society shapes an entire side of individuals by being 
prefigured in each one of them. Th~ individual and 
society thus condition each other,. circle-wise.n1 5 Man 
pays the price of constant danger to his social matrix, 
and the price of fear,. uncertainty and hesitation for 
l5Ibid., p. 199. 
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intelligence._ Yet nature bred intelligence and at the 
same time cast up the precaution necessary to preserve 
peace for the individual and order for society. 
Bergson has thus defined static religion in terms 
of his metaphysical principle. Static religion illustrates 
in empirically demonstrable terms the principle of inertia 
and stability. It seeks to preserve, to close, to exclude 
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itself within itself, repetitive in its functions and static 
in its purposes. It is the effort to preserve security by 
eliminating risk, to offset the dangers of advance by pre-
cluding progress. Static religion carries within itself 
the seeds of its OWll destruction, for the very essence of 
life is movement, advance, dynamic creativity. 
D. Dynamic Religion--Mysticism . 
The restricting boundaries of static religion are 
continually burst by the new wine of the dynamic spirit of 
life; it is of the essence of the transcendent principle 
inherent in all things; it is the principle of self-tran-
scendence which we have seen operative in the psychic 
nature of man and in the evolution of species. The essence 
expressing itself in the religious life of the race is mysti-
cism. Mysticism is the dynamic contact with the very crea-
tive current of life itself. nit assures the soul, to a 
pre-eminent degree, the security and serenity which it is 
the function of static religion to provide.n16 
16Ibid., p. 213. 
In our eyes~ the ultimate end.of mysticism is 
the establishment of a contact~ consequently of 
a partial coincidence~ with the creative effort 
which life itself manifests. This effort is of 
God, if it is not God himself. The great mystic 
is to be conceived as an individual being, cap-
able of transcending the limitations imposed on 
the species by its material nature~ thus con-
tinuing and extending the divine action. Sue~ 
is our definition.l7 
Mysticism is the ultimate expression of the dynamic 
current of life. It is the final self-transcendence, since 
it transcends the self which revolves around itself; it 
transcends the law which requires the species and the in-
dividual to condition one another; it transcends the sepa-
ration between thought and its object, between the one 
who loves and him who is loved. 
Now it is God who is acting through the soul, in 
the soul; the union is total~ therefore final. At 
this point words such as mechanism and instrument 
evoke images which are better left alone. They 
could be used to give us an idea of the prelimi-
nary work. They will teach us nothing of the final 
result. Let us say that henceforth for the soul 
there is a superab~Rdance of life. There is a 
boundless impetus. 
Three aspects of Bergsonts conception of mysticism 
are important. 
1. Mysticism is only a prelude to action. As the 
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soul approaches the mystical state, even pure contemplation, 
it is practicing an abstraction upon itself. Pure memories 
left only in their state of unattachment to perception and 
l?Ibid., pp. 220-21. 
18Ibid., p. 232. 
action, will dissipate themselves. Hence, the soul enter-
ing the mystical state is in a moment of temporary repose. 
Gnce the will, as the source of action, is brought into 
submission to the vision of the mystical state, the soul 
becomes both nacting" and nacted upon." The Christian 
mystics are therefore the most complet~ mystics, illustrat-
ing the vitality of 11 an extraordinary energy, daring, 
power of coneeption an~ realization.n1 9 The supreme 
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desire of the mystic is to become an instrument of action 
for God. In this state, effort, endurance and perserverance 
ane indispensable. In the soul, acting and acted upon, a 
vast expenditure of energy, a superabundance of vitality 
flows from the very source of life. 
2. The_ soul thus absorbed by the divine is consumed 
by a love which·is no longer the love of man for God, but the 
very love which God has for man. In the love of God for man~ 
the mystic soul loves all mankind, not as an extension of 
the rational principle of brotherly love, nor as an inten-
sification of an innate sympathy of man for man, nor a 
widening of the love wherewith one loves his family and 
country, but with a love that is qualitatively higher than 
all other loves. It is a love which knows no continuity 
with any previous experience; it is a difference not of 
degree but of kind. nrts direction is exactly that of the 
vital impetus; it is this impetus itself, communicated in 
its entirety to exceptional men who in their turn would 
fain impart it to all humanity •••• rr20 
The question of how mysticism relates to religion 
and how continuity is maintained between them and how man 
gets from one to the other is central to all religious 
thought and a subject whi'ch has provoked endless inves-
tigation. Religion is itself a crystallization of the 
qualitatively distinct essence of mysticism; nreligion is 
to mysticism what popularization is to science.n21 Religion 
contains a fringe, a condensation of the essence of the 
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mystical state evoking the response men make to the mystics' 
appeal. Theology and doctrine attempt to express in words 
what the mystic knows, but the former cannot induce the 
latter, since the mystic comes by his experiences from 
another source. Thus relt§ion serves mysticism by preserv-
ing something of its form against the day when its appeal 
can become effective. uwe represent religion, then, as 
the crystallization, brought about by a scientific process 
of cooling, Gf what mysticism had poured, while hot, into 
the soul of man.n22 
3. The third significant aspect of Bergson's 
mysticism is its relationship to intu~tion. He assimilates 
20Ibid., p. 235. 
21Ibid., p. 239. 
22Ibid., p. 238. 
mysticism into his conception of intuition, and states 
that "the men of moral grandeur, particularly those whose 
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inventive and simple heroism has opened new paths to virtue, 
are revealers of metaphysical truth.n23 It is the m~stic 
who approaches nearest the very source of life and being, 
and enables us to perceive the force that rises there. In 
the mystical sta:te, the self is able to turn inward to the 
supra-intellectual source of its being, beyond relations, 
and enter into the presence of the Divine creativity, 
effecting that Hpartial coincidence with the creative 
effort which life itself manifests, 11 an. effort :rrwhich is 
of God, if it is not God himself.n24 
The intuition which remains in man as a fringe 
surrounding his intellect is the source from which insight 
into reality must come. The intuition which reveals the 
inner workinK of the vital impetus in the inner self can 
by an intensification of itself carry us to the nrqots of 
our being,.n the very principle of life in general. "Now 
is not this precisely the privilege of the mystic soul~tt25 
23Henri Bergson, Mind-Energy, trans. H. Wildon Carr 
(New York: Henry Holt, 1920), p. 32 .. 
24Bergson, Morality and Religion, p. 220. 
25 . . Ibld., p. 250. 
The revelation vouchsafed to the mystic is simply 
that Goa is love and the object of_ love •· !!Herein lies the 
whole contribution of mysticism.n26 Wnat the mystic knows 
above all else is the experience of love, which is not so 
much a predicative quality intellectuP:1:ly conceived or 
perceived;_, it is a love not of God but a divine love that 
is God himself. The mystic becomes one with the creative 
emotion of love. Does he become one with God? 
In the mystical experience, the soul is in a kind 
of ontological relationship to reality. In the mystic love 
of humanity he enters an experience "coinciding with God's 
love for His handiwork, a love which has been the source of 
everything ••• It is still more metaphysical than moral in 
its essence. What it wants to do-, with God's help, is to 
complete the creation of human species •••• Its direction 
is exactly that of the vital impetus; it is this impetus 
itself ••• n27 
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Since mysticism is a part of intuition and intuition 
is a source of me ta')physical knowledge, what does the mystic 
tell us about nthe existence and nature of God?rr28 The 
existence of anything means that it is npresen~ed in actual 
26Ibid., P• 252. 
27Ibid., P• 234-235. 
28Ibid., P· 241. 
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or possible experience.rr 29 Despite the tradition of 
Aristotle in which God is defined as beyond human experience 7 
nreligion, be it static or dynamic, regards Him, above all, 
as a Being who can hold communication with us.n30 
The mystics agree among themselves as to the 
experience they have of God as well as the steps required 
for the achievement of the experience. UTheir deep-seated 
agreement is a sign of an identity of intuition which would 
find its simplest explanation in the actual existence of the 
Being with whanthey believe themselves to hold intercourse.rr3l 
This experience and this agreement added to knowledge gained 
from experience along other paths revealing a vital impetus 
and a creative evolution indicates two things about the 
nature of God. First, he is the creative power seen 
manifesting himself in the creative movement of life and 
the world. Secondly, TTGod is love, and the object of love. 
Divine love is not a thing of God: it is God Himself. 
It is upon this point that the philosopher must fasten who 
holds God to be a person.rr32 
T 
God is the energy which has created the universe. 
He is the love which comes to full expression ·in the 
mystic soul. God thus creates out of love creatm$ who are 
also creators. If such creators share the vepy love of 
29rbid., p. 241 .. 
30rbid ... 
---' 
31Ibid., P• 247~ 
32Ibid., p ...... 252.· 
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God, then the action which follows upon the mystic state 
will be an action of love, making man co-creators with God. 
The universe itself is the nmere visible and tangible aspect 
of love and the need of loving.n 
E. Summary 
The dual aspects of morality, Be~gson concludes, 
find expression in the closed and the open society. The 
closed society follows the pattern of nature in which 
cohesion and conformity exercise a dominating control over 
the lives of its members. By virtue of the self-transcend-
ing nature of intelligent beings the social fiat of the 
closed is challenged. A sense of obligation emerges in 
the dialectic between social pressure and the drive of 
the intelligent individual to go his own way. Moral 
obligation is the pressure of society in the interest of 
cohesion, but it is also the aspiration of the individual 
to rise to more creative and expansive levels. 
Religion in its role of pl_'eserving social stability 
and cohesion is static in its role of defense against the 
lldissolvent power of intelligence. n Religion in its role 
as expressed in the mystic identifies itself with the vital 
impetus and rises to a new qualitative level of life which 
is dynamic, open and universal. 
The mystical is the highest experience of all religion, 
for in it is found the ultimate nleverrr of the universe, God 
is the creative impetus of all life, and God is love--the 
very current of life. 
CHAPTER V 
HEARD'S METHODOLOGY 
.A. Introduction 
Heard's methodology involves a critique of the 
analytic method, a consideration of the development of 
analytic reason, and a method of thought supplementary 
to critical analytic thought. This chapter presents 
his position on these three subjects. 
B. Exposition 
1. Critique of .Analytic Method 
The entire history of man may be studied in terms 
of the interplay between two complementary approaches to 
experience--the scientific and the religious, or fact-
finding and meaning-making.nl By the scientific approach, 
or the analytic logic, Heard means what the terms "sciencen 
suggests by its derivation, scientia, uto scan;n Hit is to 
get the range ~f things, to measure, judge distances, 
estimate sizes. Science ranges and measures.n2 The 
religious approach to experience means what the word 
nreligiott suggests, nrto rebind, to collect together, to 
compose, to unite.rn3 
1Gerald Heard, The Human Venture (New York; Harper 
& Brothers, 1955), p. 16. 
2Ibid. 
3Ibid. 
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There is no essential conflict between the scientific 
and the religious approaches to experience. nReligion and 
science, composition and analysis, are two sides of a 
single process. 114 Composition and coherence are as necessapy 
to the process of discovering new facts and data as fact-
finding is to the enrich...ment and enlargement of frames of 
reference and meaning. Meaning-making patterns of thought 
are empty without substantiating fact-finding evidence; 
ract-finding is blind without meaning-making frames of 
reference and meaning. 
Opt of a more coherent and comprehensive response 
to reality, nature, and to other minds, Western man has 
tended toward an almost exclusive preoccupation with the 
study of nature--the analytic method of the physical sciences. 
This method of science has become so much a part of our 
thought patterns that nmost scientists believe that the 
triumphs of precise measurement in physics (the study of 
dead matter) will be repeated-in the sciences of life.n5 
The result of this faith which Western civilization has 
placed in the power of analysis is that nit has given us 
powers but not vision, means but not meaning, strength 
but not sanction.u 6 This contemporary condition of 
4Ibid 
__., p. 16. 
5rbid., p. 15. 
6Gerald Heard, A Preface to Prayer (New York: 
Harper & Brothers, 1944), p. ·xL. 
hypertrophieQ power and atrophied meaning results from a 
disparity between the two complementary approaches to 
experience--fact-finding and meaning-making. 
In terms of these preliminary considerations, Heard 
makes the following criticisms of the analytic method of 
the physical sciences. 
a. The analytic method is fruitful only within a 
. basic system Df meaning or hypothetical frame of reference 
in terms of which fact-finding is significant. It is 
beyond the scope of analysis to discover new systems of 
reference, and, therefore, its results cease to satisfy 
reason when new findings require more universal hypotheses. 
b. The analytic method is presumptuous in over-
stepping its rightful territory and insisting that all 
experience submit to its physical testing and measurement. 
The philosophical and theological approach to experience 
throughout history has been seeking something entirely 
different from anything aimed at by science. It is not 
within the scope of analysis, as a method, to pass judgment 
upon the method, aims, or findings ofclher disciplines. 
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c. Two assumptions of analytic thought are subject 
to question. First, when analysis becomes an end in itself, 
divorced from its counterpart, meaning-making, and asserts 
that trfacts are all that matter, n it assumes there is no 
general law of meaning. The result of this assumption is 
power without sanction and means without meaning. Hence, 
if nfacts are all that matter,n then meaning, purpose, 
values and obligation cease to have significance. 
Secondly, the assumption that facts can give mean-
ing of themselves and will of themselves combine into laws, 
i~plies a sort of auto-synthetic power. In the natural 
sciencffithis fact was forgotten until recently, 
for the basic hypothesis--such as mechanism--had 
so long been taken for granted that they had come 
to be regarded no longer as hypotheses--i.e., 
inventions of the human mind. They were assumed 
to be Natural Laws, ob~ective and unvarying facts 
of the outer ~niverse. 
The term nmechanomorphism,n a conception of the 
world, the universe, as a machine, is the basic hypothesis 
of the sciences. On the basis of this hypothesis, value 
and quality are drained from methodology and analytic 
method dries up at its source. 
Since the interplay of analytic fact-finding and 
meaning-making has characterized man's entire history, a 
consideration of analytic thought from the genetic point 
of view may give a better understanding of its inadequacy 
as a complete method of approach to experience. 
7Gerald Heard, The Eternal Gospel ( New York: 
Harper & Brothers, 1946), .p. ix. 
so 
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2. Genesis of Analytic Method 
No phase of Heard's thought can be understood 
apart from his basic concept of an evolving consciousness. 
The analytic method must be seen within the context of an 
evolving whole. Seen from the standpoint of an evolving 
consciousness, nman began in an implicit tradition, an 
unwritten Law, an atmosphere of social suggestion; he 
passes into a middle term of analytic, specifically rational 
and individualized knowledge; and he finally emerges into 
a state of intuitional thought, direct apprehension.n8 
During the pre-analytic period in which man lived 
in nan implicit tradition, an unwritten Law, an atmosphere 
of social suggestion,n his total experience-physical, 
economic, social and psychological--was one coherent process~ 
This coherent whole of experience was composed of a one-to-one 
relationship between his inward-looking mind and his outward-
looking mind. 
This epoch in man's development is characterized by 
a balance between his tool-making powers and his psychological 
awareness of a meaningful relationship to other selves and 
to nature. Man was aware of this supremely important 
psychological fact, nwith a similar degree_ and level of 
definition with which he was aware of the physical factuality 
8 •. Ibid., p. 7. 
of his tools, of their purposes and process ar.dof the 
material world on which.he exercised them.n9 This was an 
age of animism in which meaningful relationships existed 
by virtue of an awareness that all life and all nature were 
parts of an all-pervasive Life. 
Another significant aspect of this period in man's 
development is the high degree of social cohesion. As a 
tool-maker, the notion that an instrument was made solely 
for the purpose of performing one particular physical 
function was inconceivable. Accompanying the manufacture 
of every tool was a group ritual. Equally as important as 
the finished product was na renewed sense of social solidar-
ity.nlO Thus, at this level of man's development his 
psych.olfugical needs were met with the same degree of satis-
faction as his physical need for mastery of his environment. 
His relationship to the t~xee circuits of his life--nature, 
other selves, himself--were ruled moreby intuitional 
guidance and promptings than by logical or rational 
principles. 
From this pre-analytic period, man emerged into 
'!'a middle term of analytic, specifically rational and 
individualized knowledge.n It was during the Paleolithic 
9rbid., p. 32. 
lOibid., p. 23. 
period which lasted some five hundred thousand years and 
more that man experienced a division between the outward-
looking and inward-looking aspects of his consciousness. 
This division parallels the development of man's power as 
a tool-making creature. 
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With this new power of consciousness, he experienced 
a fissure in his consciousness between a total response to 
his experience--himself', other selves and his environment--
and a narrowed response directed toward mastery of the 
outer world. 
I would say that it was at this stage that there 
took place that fissure between the conscious mind 
and the subconscious subjective mind, that aspect 
of the inner-looking mind which henceforward was 
to be repressed and lapse in~o what we now call 
the subjective mind •••• It is at this level of his 
development that man, owing to this fissure, 
becomes unaware that the mental interior world 
is as extensive, as unknown, and can need as much 
co11trol as the outer world. Man's ignorance of 
himself grows, therti pari passu with his absorption 
in the outer world. l 
With attention directed to the outer world, man developed the 
power to attend to means and efficiency. This was the rise 
of specific reason, the power to think abstractly. An 
anthropological illustration of this development is found in 
the archefulogical discoveries contrasting paleolithic and 
neolithic art. The former shows a pre-critical mentality, 
a power of 11 eidetic imageryn by which it was possible for 
llibid., PP· 34-35. 
man nto render, by his hand, what his eye saw in the outer 
world.n12 This TTimage-retaining," intuitive power of the 
mind disappeared in neolithic art completely; it was 
replaced by analytic abstractions; quantity supplanted 
quality. nMan the computer and classifier was taking the 
place of man the intuitively spontaneous artist.nl3 
The power to abstract, or specific reason, has its 
own creativeness and represents a forward yhrust in mants 
development. The monocular approach to experience has to 
be supplanted by the binocular.. or dualistic approach. 
However, the power to abstract also opens the way to a 
rrcontractive development which accompanied the emergence 
of specific reason.n14specific reason has three power-
giving limitations:l5 
a. tt separates means from ends; 
b. ~t tends to reduce everything to sensory 
measurement so that whatever cannot meet the test of 
quantity is suspected of being nothing but subjective 
fantasy, and, 
c. it tends to dismiss as superstitious those 
social acts which are not specifically utilitarian, such 
as the rites of identity whereby man was able to me:intain 
cohesiveness. 
l2Heard, Human Ven~ure, p. 43. 
13Ibid., p. 44· 
14 
Ibid., p. 45. 
l5Ibid. 
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With the rise of specific reason, man lost his 
wholeness of response and interpenetration with reality. 
Turning his attention-outward and becoming absorbed in 
the world of the senses, he committed the fallacy of 
abstracting from.the whole of experience and conceiving 
the outer world as the only objective reality. Exclusive 
preoccupation with the outer nobjectiveH world -grew, and 
sensory analytic krr0wledge went on to become physical 
science. Western man did not heed the warning of Heraclitus 
that rtthe senses are bad witnesses. 11 Man's original aware-
ness with which he had made a total response to experience 
with his whole being became divided into a dualistic 
approach in which he, the subject, became distinct from 
his object. He saw himself as separate from his world. 
Man's psychological, integral knowledge of himself 
and nature became of secondary importance with the turning 
of att~ntion to the world of the environment·. That aspect 
of his consciousness which is always aware of his relation-
ship with nthe beyond that is withinn was suppressed into 
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the subconscious subjective mind. The foreconscious analytic 
mind developed to such a degree that it came to control both 
fields of experience. In terms of the criteria of the 
analytic method, psychol.ogical knowledge of the inward-looking 
mind was dismissed as irrelevant. 
'~;_ ... ·-
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The loss of a psychological kinship with life and 
others and with nature led to the development of the 
distinction between the secular and religious~ the useful 
and the beautiful~ means and ends. It created for man, 
ancient and modern, his primary problem: nevery advance 
in .economic and physical discovery, every further definition 
of efficiency, every invention of means, must be balanced 
by an equal discovery and definition of ends.nl6 It is 
what Kant called the nrealm of endstt which man suppressed 
or neglected as superfluous. 
Man's preoccupation with control of the outer world 
created a serious problem. Row is it possible to increase 
means and thus economic efficiency and specialization and ' 
at the same time preserve the psychological values inherent 
in the old way of doing things? .To be sure, man's aware-
ness of his pre-analytic~ integral experience was vague 
while scientific definitions must be clear-cut. At the 
same time vi tal areas of psychological value were .:left in 
darkness. The advance in power over the environment was 
through the exercise of one aspect of the mind. At the 
same time, man's 
••• latent apprehension of general meaning--and of 
the laws which govern the power of cohesion--has 
sunk further and further into the unconscious. 
Renee, his power to make his mores real,self-
16He~rd, Eternal Gospel, p. 25. 
sanctioning, grows less and less. His ideals, 
his conscience, his moral standards seem 
increasingly to be an irrelevant hangover from 
an instinctive life and to nave no ob~ectivity 
in the actual world he now inhabits.l 
A result of this development, viewed in terms of 
historical perspective, was the formulation of the concept 
of anthropomorphism. In order to satisfy his religious 
need and give sanction to the values necessary to save his 
social cohesiveness, man conceptualized this frame of 
reference to give him a creative approach to experience and 
an understanding of the universe. This concept during the 
past three hundred years has been replaced by the mechano-
morphic frame of reference, the conception that nature, 
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the universe, is neutral, mechanical, ruled by necessitarianism. 
Both concepts have characterized man's analytic phase; both 
concepts have served their purpose, and must be s·uperseded. 
The failure of analytic method is in its assumption 
that "facts are all that matter • n 11 Today mere facts are 
gorging and silting the stream of knowledge. Our society 
therefore requires--if its power of understanding is to 
continue--a return to a frame of mind which can reflect with 
a breadth and depth vthich utilitarianism cannot command ••••• nl8 
l7Gerald Heard, Is God Evident? (New York: Harper 
& Brothers, 19481 pp. 220-221. 
l8Heard, Preface to Prayer, p .•. .:xiii. 
Man's social and historical life, with its oppression, 
tyranny and warfare, is one long commentary on his 
att~empt to nanalyze in physical rationalistic terms what 
had been a psychological integral experience.nl9 
Man's power to render an objeotive view of reality 
demands every avenue of knowledge: "integral, as well as 
analytic, thought; insight as well as deduction. Nothing 
can be aone against reason. But reason is the judge before 
whom evidence is brought; it is not the barrister who 
collects that evidence and lays it before the judge.n20 
Reason is not the power by which man expands his ability 
to comprehend reality, as studies in the psychology of 
the will, for example, indicate; it is the map, the judge 
of what will be found when man's psychological powers of 
apprehension are made whole. These powers of apprehension 
are developed by a method supplementary to the critical 
analytic method. Through this supplementary method, man 
emerges from the analytic stage and enters the integral 
stage. 
3. The Integral-Synthetic Method 
Heard defines the third stage in man's development 
as a "state of intuitional thought, direct apprehension.n 
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It is a method of thought which must supplement or complement 
l9Heard, Eternal Gospel, p. 38. 
2 0Gerald Heard, The Third Morality (New York: 
William Morrow, 1937), p. 232. 
the analytic method. It is an integral-synthetic method by 
which man can discover, apprehend and cooperate with the full 
circuit of his whole life and being. The analytic method has 
characterized man as Homo faber, and has proved inadequate. 
Man must become Homo. sapiens, the comprehender of reality. 
The individualized, self-conscious being, conceiving 
its world as alien, ruled by necessitarianiSIP,:, 1 iS only a 
half-way house in the evolution of consciousness. These 
antithetical terms have precipitated our social and 
philosophical confusion, our bifurcation of psychological 
and physical reality. An integral-synthetic method is 
required to find the synthesis of these two terms in a new 
advance of total awareness of the total mind integral to 
total experience. Our task is to llrender as clear our 
apprehensions of this profound uniting c0mmon life as is 
our apprehension of our material, individual life.n2l 
flWhat is needed is what Radhakrishnan has called 
the integral approach, ••• a method alternative to, and 
very unlike, the analytic method of inquiry.n22 The most 
creative capacity of man is Uintellectual contemplation,n 
the power of sustained interest and appreciation by which 
the mind perceives a new law or some general principle 
.2lHeard, Eternal Gospel, p. 38. 
22Gerald Heard, Painb Sex and Time (New York; 
Harper & Brothers, 1939), p. 0. . 
operating through phenomena. Laws and new frames of 
reference for phenomena are found by a process of insight. 
f1Theoria in Greek ••• means contemplation--the integral 
thought that surveys as a totality the whole field.n23 
Psychology has now shown that man being a pattern-
making animal is of two types--the rtexpansiven and the 
ttcompressive 11 or rrcontractive.rr tJ.At the present it is 
usual to think of science as representing the expansive 
side of mants nature and religion the contractive. But 
no such simple equation is possible.n24 Science, too, is 
restrictive when it constructs theories about the universe 
which dismiss as unreal man's real values. Both tendencies 
must work together to discover truth, irrespective of 
consequences, to make total experience coherent. 
Heard agrees with Whitehead who states in Science 
and the Modern World that the 17th century was the Century 
of Discovery. The hypotheses constructed then would have 
been rejected today by modern science as without sufficient 
evidence. ttThey had to be made by the insight of integral 
thought and not through critical analysis.n25 The expansive 
23Heard, Is God Evident?, p~ xvi~in. 
24Heard, Human Venture, p. 50 .. 
25Heard, Is God Evident?, p.44n. 
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mind is the hypothecator. The expansive creation is an act 
of integral thought. Starting from an empirical basis, the 
creative inventive, hypothecating mind acts T.Tprophetically,n 
suggests nwhat will, might and should be found.n26 The 
complementary aspect of that process is investigation 
and verification of 11what sight has glanced." Beard refers 
to two works on this process of ttdeep judgment" in the 
field of mathematics, Hadamard, The Psychology of Invention 
in the Mathematical Field {1945) and Poincare', Science and 
. Hypothesis (1952) as pioneer works. 
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Man's modern preoccupation with analytic, mechanistic 
science has led to a disregard of everything in experience 
except physical changes in the outer world, and the inevitable 
consequence--"restriction of interest, awareness and under-
standing.n 11We must go behind the analytic epoch and seek 
before that time for processes which might yield, at least, 
hints as to how we might achieve integral thought leading to 
a further extension of consciousness.n27 
The development of integral thought is the goal of 
our evolution. Integral thought is· the insight of a 
consciousness "which grasps with an instantaneous glance 
26Ibid., p. 45. 
27Heard, Pain, Sex and Time, p. 60. 
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and creative association the relationships of thingsn 28 which 
the critical analytic consciousness considers irrelevant. 
The power of sustained interest which can attend to 
that which seems to offer no immediate reply, and 
which can postpone coming to a conclusion by 
maintaining an unremitting conviction of a latent 
significance--tlj.at.is intellectual contemplation, 
the highest and most powerful, because the most 
creative capacity of man. Yet full contemplation 
is something more than the supreme activity of the 
mind. It is more than understanding: it is 
appreciation, it is the realization of supreme 
admirability. Not only is the mind awakened, but 
the affections, and, equally, the aesthetic senses 
are aroused and the whole man joins in an act of 
appreciation, an act of creative valuation. He 
crowns the process .by understanding it and so 
giving it specific meaning.29 
This advance in consciousness will give man lldirect 
union with Reality,n30 a union which the mind is designed 
and destined to experience when and only when it is made 
whole. This insight will once again reunite man with the 
full circuit of his experience; then he can ntranslate in 
scientific terms the intuitive knowledge which the past 
knew only as an art.n31 
28Heard, Preface to Prayer, pp. 146-47. 
29Ibid., p. 147. 
30Gerald Heard, Training for the Life of the Spirit 
(New York: Harpers, 1942), p. 12. 
31Heard, Pain, Sex and Time, p. 62. 
C. Relation to Bergson 
l. Methodology 
Bergson's theory of knowledge is inseparable from 
his theory of life and reality. The frames of knowledge 
have been constructed in the process of the evolution of 
life. Knowledge must therefore be seen from a genetic 
point of view, both in terms of the llfitnessn of the intel-
lect to matter and of intuition to life. 
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Heard's theory of knowledge is based on the prin-
ciple that ffknowledge is a function of being~n and therefore 
is inseparable from his theory of reality. Knowledge must 
be genetically approached·, since man is Trkeyed into nature, tt 
and his knowledge not only nmirrorsn actuality, but by 
understanding it~ aids in advancing it. 
Bergson views the analytic method of the intellect 
as rationalistic~ selective and reductionist. 
l. As rationalistic~ it assumes a closed system of 
interpretation. The intellect constructs a frame of refer-
ence in which conce~ts are thought to exhaust the real. Thus 
to the intellect, thought is capable of enclosing reality 
within its categorical scheme of similarity and repetition. 
2. As selective~ it is restricted to pragmatic 
action upon the environment. Intellect is adaptive~ 
directed toward the adjustment of the organism to its 
world. 
3. As reductionist~ it invariably reduces the 
qualitative aspects of life and experience to quantitative 
terms. Since the intellect conceives of reality in terms 
of similarities and repetitions~ whatever is novel~ or 
qualitatively distinct~ must be reducible to the terms 
which occasion the emergence of the qualitatively unique. 
Heard views the analytic method as rationalistic~ 
partial and reductionist. 
1. As rationalistic~ it assumes a mechanomorphic 
view. In approaching experience analytically~ man constructs 
a world that is mechanical and subject to control and 
mastery. 
2. As partial, it is restricted to mastery and 
control of the physical environment. As Homo faber~ mants 
preoccupation with and control of his environment through 
analysis has tended to ignore and suppress the factors in 
his experience which characterize him as Homo saniens~ the 
apprehender of reality. 
3. As reductionist~ it reduces all experience of 
value and purpose to illusion and unreality. The alogical 
experiences of man which do not cohere in a mechanomorphic 
system are declared subjective fantasy. 
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Bergson traces within an evolutionary perspective 
the development of two distinct capacities of consciousness, 
namely, intellect, which is adapted to static categories, 
and intuition, which is adapted to duration, freedom, and 
creativity. 
Heard, likewise, traces within an evolutionary 
perspective the development of two distinct capacities of 
consciousness, namely, the outer, or foreconscious analytic 
mind, oriented toward the physical world, and the inner, 
integral, or subjective subconscious mind oriented toward 
values, purpose and meaning. 
Bergson supplements intellect with intuition through 
which insight into the unique quality of reality--creative 
duration--c.an be achieved; this reality forever escapes the 
categories of the intellect. In so far as the intellect 
misrepresents reality by stabilizing the real which is con-
stantly changing, metaphysics must appeal to intuition which 
transcends concepts. The intellectual cognition of reality 
is dualistic; the intuitive cognition of reality is monistic, 
since the knower 11 entersn into the reality or object which 
he is experiencing. The latter is inherently monistic and 
I 
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in the act of knowing the object, the knower lives the reality 
he knows. 
Heard supplements analytic thought with integral 
tho-g.ght through which we gain insights into the nrealm of ends 1t 
.... 
. .. 
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and values, and intuit more inclusive frames of meaning and 
hypotheses in terms of which our knowledge of reality grows 
toward total understanding. Heard states that the analytic 
method of intellect is not essentially opposed to the insights 
of intuition, or integral thought, but it is barren without 
the insights of integral thinking. The analytic, fore-
conscious mind is dualistic in relation to its object; the 
integral mind is monistic in its cognition of reality since~ 
ultimately, the knowing mind is one with the reality it 
apprehends. 
2. Criterion of Truth 
Bergson rejects rationalism as a criterion of truth 
because it can never legislate the what of the real. Life 
and experience are forever creative of novelty which cannot 
be rationally predetermined or reduced to its antecedents 
once it is created. Knowledge is a process in which intellect 
must combine with the alogical factors of imagination~ in-
sight, conation and intuition in the discovery of truth. 
Heard rejects rationalism because it cannot legislate 
truth. llTruth grows and changesn and can be ¥-.nown only as 
consciousness achieves an apprehension of a completed whole. 
As truth grows, the alogical factors in consciousness--will, 
desire, apprehensions, values--contribute in great measure 
to its development. nNothing must be done against reason. 
But reason is the judge before whom evidence is brought; 
it is not the barrister who collects that evidence and 
. 32 lays it before the JUdge.n 
D. Summary 
The analytic method of science is only one aspect 
of the total mind which also includes the power of integral 
thought. Reality in its wholeness can be known only as 
integral thought, intuition, apprehends more inclusive 
.frames of reference, including values and ends. The goal 
of mants evolution is the development of consciousness. 
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Total experience includes the apprehension of values and 
meaning to balance and correct the mechanomorphic construction 
of analytic critical thought. 
Heard and Bergson .are similar with respect to their 
rejection of the analytic method of intellect and the need 
for a supplementary method by which basic reality can be 
apprehended. 
32Heard, The Third Morality, p. 232. 
CHAPTER VI 
HEARD'S THEORY OF REALITY 
.A. Introduction 
Heard's theory of reality involves a consideration 
of the nature and definition of the conscious self as the 
key to reality; the relationship between factors in 
consciousness and the organic and inorganic world; and 
the goal of evolution--the development of consciousness 
itself. This chapter presents Heard's position on these 
factors in the definition of reality, and concluding remarks 
relative to similarities to and differences from Bergson. 
B. Exposition 
1. Key to Reality 
Heard states that n ••• mind is the best notion we can 
have of the cosmos.n1 Mind is the source,. the irreducible 
reality in terms of which the universe must be defined and 
interpreted. 
Man's present consciousness has evolved from more 
rudimentary levels. Each definition and interpretation of 
reality projected by man has been in terms of and on the 
level of his conscious capacity. HAs his consciousness 
went on to another stage of its evolution he had to 
lHeard, The Third Morality, p.- 158. 
apprehend more, and therefore make a further and 'truer' 
cosmology. rr2 
The pre-analytic mind conceived its world as the 
visible manifestation of animistic powers and itself as 
part of that world. Total experience formed one coherent 
whole of reality. With the dawn of self-consciousness and 
the consequent conscious distinction between the subject 
and the objects of the world distinct from it, other 
cosmological constructions were evolved. The analytic 
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mind of man has constructed those interpretations o;f:: reality 
which seemed best to explain his experience. Anthropomorphism 
resulted from that phase of man's development in which he 
conceived himself as a distinct and separate unit of con-
scious experience. In the same terms, he conceived the 
powers that nature manifests. Mechanomorphism is a 
cosmological construction resulting from mants conception 
of the world as a neutral, alien reality ruled by 
necessitarian law. 
Man himself is far more intimately involved in his 
"construction" of reality than analytic science is willing 
to recognize. When man entered that phase of his development 
in which he took an analytic, critical approach to his world 
and control of his environment, he suppressed other aspects 
and pbwers of his total mind. Man is related to his world 
2 Ibid., p. 159n. 
lOO 
with his total 11 anthropic 11 being--action, will_, desire, 
vision, valuation, and perception. 
Hence, any construction of reality based exclusively 
upon one aspect of man's total being must of necessity be a 
limited construct. The exclusively analytic, critical, 
self-conscious mind creates a limited world. 
'The special senses, far from being windows opening 
onto the outer world, are complex apparatus for the 
detection of minute, chemical, mechanical and physio-
electric changes in the environment. Once detected 
these changes are translated (almost instantaneously) 
into conscious sensations and perceptions, forms of 
symbolism universal through Life because of the 
essential similarity of all the organisms that we 
know in Nature. Though each of us has an unique 
consciousness, we approach through it a common 
universe by the universal symbolism of sensory 
functions.' 3 
Studies in electromagnetism reveal that the world 
which we believe is nout there 11 is a series of wave lengths 
of electric vibrations. nBut there is no doubt that it 
appears as a colored sounding world because we have the 
power of taking electric currents that reach us through 
the body and making them into the world we then assume to 
be the world of common-sense.n4 Conclusions arrived at in 
the fields of physics, physiology and psychology show that 
our every apprehension of the outer world is a npsychological 
act of construction, so radical, making with such instan-
3Quoted by Heard in Is God Evident, p. 85n, from 
Pieron, Aux Sources de la Connaissance, l945. 
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taneous act a solid, sounding, colored world out of :invisibility and 
intangibility, that it is almost an act of creation.n5 
The instruments used by the physicist indicate that 
the universe is actually a gamut of electrical waves, with 
over a hundred octaves of radiation discovered and measured. 
Out of this vast series, our senses perceive only one of 
these octaves and construct the solid, colored world we 
call real. The real is the common octave we call objective 
reality. Each sense organ transmits in terms of its 
function. All that is ngivenn·is the vibrations of energy, 
and the universe is filled with light because our minds so 
translate that energy. If it is said that the world is 
unQuestionably solid and that in solidity we have our 
feet on firm ground, it must be said also that we choose 
only certain wave-lengths to be the solid world. liThe 
solid world ••• is a construction made out of wave energy 
by a peculiar creature, the living body; a particular 
organism, the psychophysical being.n6 
Psychophysiology confirms that the world we call 
objective reality is actually. a construct composed of a 
nmixtur~ of ourselves and some unimaginable energy. 11 In 
the actual building of this nconstructn which we call the 
world of reality, we know what we intend our percepts to 
mean, and the uses we wish to make of them. Our minds 
5Heard, The Third Morality, p. 130. 
6rbid., p. 137. 
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project meaning and purpose into our perception of a thing. 
Our experience of the outer world is ruled by this necessity 
to make sense, to fit our sensations into a pattern of 
meaning and a plan of action. These projections compel 
rearrangement, even alteration of what we observe. Hence, 
our concepts precede our percepts. Psychology confirms 
this fact by demonstrating that insofar as we are guided by 
the riecessi ty to make sense of our experience, so are we 
often compelled to arrange and even alter our percepts to 
secure the pattern of meaning our concepts demand. Our 
eyes show a world nupside down,u but taking our cue from 
our senses of touch and balance, we transpose and make it 
appear as we intend it. 
Even if our senses are lfbad witnesses,n that which 
we experience is not an illusion but a selection. This 
selection is made by our sense organs which compose our 
colored, sounding world. 
Realizing that the analytic mechanistic approach to 
reality is inadequate, we turn to the analyzer, the 
experiencer, and examine the instrument which has given 
us a self-contradictory construction, as one might examine 
a lens giving a dist0rted image. The world of common sense, 
as we have built it, is a construction which has given man 
remarkable progress and power. 
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Y~t, subjective, alogical elements have entered the 
mechanomorphic construction to a far greater degree than 
suspected. Heard cites Mumford's Civilization and Technics, 
and Hocart 's Progress of Man; pr:ogress :is :-not nthe rise of 
a pure speculation, an abstract 'curiosity, an extension of 
simple awareness. 'It fs the driving need for more power, 
power to fulfill more completely the demands of appetite 
and misgiving, satiety and security.n 7 Mechanomorphism 
cannot be an adequate view of reality because it omits from 
its construction the full range of values and meaning without 
which the analytic trconstructtt of experience remains a limited 
view of reality. 
However, in view of the hyper-development of physical 
means of power at the expense of ends and values, other 
constructions are not only necessary but possible. Those 
constructions rrmay contain just that other half of experi-
ence which our civilization must add, if it is to be not 
merely powerful but self-controlled, if it is to be able 
to master instead of being destroyed by its outer discoveries.n8 
A consideration of the evolving relationship between 
consciousness and nature, the intimate connection between the 
7Heard, The Third Morality, p. 146. 
8Gerald Heard, The Source of Civilization (New York: 
Harper & Brothers, 19371 p. 232. 
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total nanthropic" being and its environment reveals the 
factors which will give us a more trobjectivett construction 
of reality. 
2. Consciousness and Nature 
ttThere is a mind-body complex present from the 
beginning of Life and that mind is, at the source, as 
rudimentary and unspecific as the single cell in which it 
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is manifested.n9 Thus Heard sets the stage for a con-
sideration of the relationship between consciousness and the 
physical environment within the evolutionary process. 
«Consciousness did not suddenly start out in man like 
Athene from the forehead of Zeus. Physical evolution is 
paralleled by, is the invariable concomitant of a psysfuical 
evolution.trlO 
Basic to this conception or definition of conscious-
ness is the belief in an evolutionary continuity of basic 
characteristics. This complex of :factors involves tt choice, rr 
sensitivity, awareness, openness within an environment of 
lawful freedom. In the case of man and the line from which 
he evolves, it is by unspecialization, insecurity and 
constant questioning that he comes to greater understand-
ing and consciousness. More specifically, 
9Heard, Pain, Sex and Time, pp. 6-7. 
10Ibid. 
the· creature which ascends is a creature which 
somehow chooses sensitiveness, awareness, a 
constantly widening focus and new experiences 
which it cannot master, rather than preparedness, 
narrow purposiveness, an outlook which only sees 
what it can use and an environment in which it 
can express ever m~le exactly its particular 
powers of action.· 
If this thesis--that there is no break in evolution 
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between animal and man, between physique and psyche--is ntoo 
naturalistic for the idealists and too idealistic for the 
naturalists,n12 it still remains that the nonly solution of 
the mystery of man lies ••• in such a linkage.n13 The 
current of life is traceable in the evolution of the various 
species. Pre-conscious and pre-human forms of life are 
characterized by qualities which control and direct n a 
single and unique process running through the whole sequence 
from amoeba to man.rrl4 
The crucial psychological characteristic at the 
lower levels of life is trial and error; it is neither 
-instinct nor reason, but a blind questing and striving, "the 
power to seek what pleases and shrink from what distresses, 
that seems original.nl5 From tbis base two courses are 
11Heard 
' 
s·ource of Civilization, P· 67. 
l2Heard 
' 
Pain, Sex and Time, P· 6. 
13Ibid. 
14Heard, Source of Civilization, P· 66. 
15neard 
' 
Is God Evident?, p. 127. 
delineated by two choices--continual striving for more 
understanding~ or the course that ends with a false and 
limited security, consuming what gives pleasure~ rejecting 
and destroying what is disliked. The latter course leads 
to the dead-ends of the process, for when the environment 
changes and challenges the organism to higher responses, 
it is already imprisoned in its closed and fatal reaction. 
Hence, those qualities in pre-human forms of life 
which characterize the nmindn element in the mind-body 
complex are sensitivity~ openness, interest, awareness~ 
curiosity. 
The evolutionary frame of reference within which 
these basic qualities can be meaningful is an environment 
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of freedom, rather than a mechanistic interplay of material 
forces. Only a context of freedom can preserve the integrity 
of these qualities of experience as determinative in the 
development of higher forms of life and consciousness. The 
signficance of these factors as controlling and guiding 
principles from amoeba to man lies in the opportunity for 
free choice tnvolved from the beginning. The actual law 
which is seen operative in the inorganic, the organic and 
the realm of consciousness tTis the Law of High Numbers and 
its co-operative complement is the Freedom of Low Numbers. nl6 
In dealing with great masses of phenomena a high degree of 
16rbid.~ p. 75. 
l07 
probability can be posited as establishing an invariable 
law on every level of evolution. In dealing with a specific 
phenomenon, be it atom, a~oepa or man, the prediction of 
behavior is considerably reduced. 11 So we see the Liberty 
of Low Numbers running alongside with the Law of the High.nl7 
Paralleling the one line of evolution which has 
succeeded in evolving human consciousness are other lines 
of growth which have led to dead-ends. These lines 
illustrate by default both the fact of freedom and the 
significance of those qualities which succeeded in evolving 
man. In the basic choice flbetween acceptance and rejection, 
between assimilation and exclusion, unification and separation, 
comprehension and secession,nl8 most forms of life chose a 
limited and blindly false security and assurance. Out of 
that limited reaction to its environment instinct evolves to 
make the reaction 11 ever more flawless, more complete, more 
. bl" d nl9 ln .• Specializations are developed to guarantee ever 
more securely :She limited reaction. Gigantism developed in 
the giant forms of' life is a further effort of the creature 
to assure security. 
l7rbid., p. 76. 
l8Heard, Is God in History? (New York: Harper & 
Brothers, l9501 p. 53. 
l9Heard, Is God Evident?, p. l27. 
Right through the long lines of evolving creatures 
the basic response and choice can be observed. Following 
the great effort of the amphibians to be free of their 
environment of the sea, the Saurians were free to enter a 
new expanse of living, but they chose to become giants. 
And so with the mammals. Sprung from small, alert forms 
compelled to question their environment and extemporize 
response to varying challenges, they began with the 
opportunities of liberty. "For liberty is the climate and 
the soil of which invention is the crop.n20 Yet again all 
through the Mammalian and Tertiary ages the vast defections 
reach overwhelming proportions, until only one nstock, one 
species at length is still free, free to go on, free to 
suffer and learn.n21 Its freedom is retained because the 
creature refuses to specia-lize in any restrictive and 
imprisoning security which would preclude any further 
growth potential. 
At every great cross-roads along the path of 
evolution we see this choice being made. fTThe creature 
which effects the transition is itself transitional.rr2.2 
20Ibid., p. 128. 
2lrbid. 
22Heard, The Source of Civilization, p. 22. 
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In our own great division of life--the emergence of the 
mammals--these principles are illustrated most vividly. 
The giant reptiles had already become hopelessly decadent 
before the rise of the mammals. Their beginnings had been 
small and promising but they used their inherent power to 
become so vast in structure~ their own peculiar specializa-
tion, they sealed their doom. 
Ready to replace this Tfdead-endu in the process is 
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a small, sensitive creature wnich would launch a new stream 
of energy and promise. ffAnd nothing would illustrate more 
vividly the principle that life evolves by sensitiveness 
and awareness~ by being exposed not by being protected, by 
nakedB.ess not by strength~ by smallness not by size.n23 
This is nthe tender shoot out of a dry ground.n It is 
undifferentiated, unspecialized, sensitive and uncommitted. 
It was all potentiality with hardly any actuality. Choice 
was made of a creature which had "carved out for itself no 
kingdom. n 
In this our third stage, as in the stages before~ 
a small, sensitive~ unspecialized form gives rise 
to an unnumberable array of powerful and efficient 
genera. and species who each establishes its 
authority and~ within its field~ becomes dominant. 
Then having won their particular kingdom and having 
spent all their inherent inventiveness~ having 
specialized out irrevocably all their general 
capacity~ hav·i:hg directed and concentrated all 
23Ibid., p. 71. 
flexibility in certain restricted. channels, 
they are perfected and are become living fossils. 
For the perfectly efficient is the perfectly 
finished. All finish is fatal to full life. It 
is the exchange into the faultless machine from 
faulty fertile vitality-~an exchange which, 
obviously, hardly any living creature refuses 
when the choice is offered. It is the exchange 
of trial and error for unerring instinct, doubt 
and distress, uncertainty and tentativeness for 
conviction and dogma, the constant strain of 
knowing you do not know, for the relaxation of 
believing you have at last found certainty, you 
are right and all the rest are wrong; the mis-
giving that you must go on never knowing when 
you will reach your goal, for the realization 
that you have arrived and are at last perfectly 
at home.24 . 
llO 
The Law of Life is growth. The environment in which 
growth occurs presents both challenge and choice. Only the 
creature remaining open and sensitive, retaining and reserving 
its surplus vitality for interest and curiosity and questing, 
II goes on every recognizing wider '.ratios r and proportions and 
scales between things that seem different.n25 It is a choice 
between nnegative and positive self-creation,n between open-
ness and restricting specialization. The issue reveals the 
shadow trace of a moral choice. However rudimentary the 
choice may be, it is still a struggle to survive. The 
struggle is fought out in the organism itself, a struggle 
to preserve the balance of openness and closed reaction, 
between questing and limited answers, which seems to be 
24Ibid., pp. 75-76 • 
. 25Heard," Is God Evident?, p. 127. 
part of its original endowment and growth in power. The 
. 
cost of maintaining the balance is continual effort and 
openness. Man is the highest manifestation of that unique 
balance. 
There is am~e evidence for remarkable convergence 
and cooperation between the organism and its environment. 
There is cooperation between environmental changes and the 
opportune emergence of types able to release more and more 
energy and show greater awareness both of its environment 
and of its fellow beings. The environment has not been a 
constant uniform background; 11no, it takes a hand, not 
only in sustaining but in urging on Life to ever higher 
activity, acuter and more sustained consciousness.n26 
One example of this convergence occurs in the Ice Age. 
Man's appearance is contemporaneous with that phenomenon. 
It reacted both negatively and positively with Life. It 
cleared away a vast number of types which had come to rest 
in comfort and it pruned the genus of man. HAnd when the 
Ice Age is over, as out of a 1freezing furnace' man is 
found cast and tempered.n27 
Out of a multitude of endowments only one line of 
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energy-drive succeeds in retaining throughout the whole of 
evoluti.on nthe essential intensity necessary to travel from 
26Ibid., p. 115. 
27Ibid., p. 124. 
unicellular organism to man_, and so attain to self-
consciousness.n28 Both specialization and gigantism 
are fatal to a species. Both were completely avoided by 
the one line which developed man_, until the human body 
reached that level on which self-consciousness developed. 
For on this level there develops simultaneously a giant 
and a specialty--brain and mass--two things which the 
entire ancestry of his line avoided in order to make the 
achievement of self-consciousness possible. This is one 
of the substantiating factors in the thesis that man is 
the final goal and aim of evolution. 
What is the force in evolution projecting these 
seeds of great potentiality? What is the Life Force which 
inheres in each creature_, a force which seems to be given 
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as an original endo~~ent for higher growth and development_, 
or for specialization and adaptation and thus death? Is 
the whole process directed by the drive toward continued 
growth in consciousness? 
In view of the directing agency of the paychical 
factor in growth and morphological change_, "our thought 
today is changing from epiphenomenalism to epinoumenalism. 
If the mind results in matter_, and not matter in mind_, we 
should expect that physique is a consequence of a causative 
2~ psyche." On the basis of this thesis the concept that 
28Heard_, Pain, Sex and Time_, p. 28. 
29Heard_, The Eternal Gospel, p. 225. 
consciousness is so much nsteamn giv-en off by matter is 
denied and the various forms of biological evolution are 
seen as precipitations of levels of awareness, sensitivity 
and consciousness. 
The concept of epinoumenalism is that some quality 
ll3 
of consciousness, expressed as awareness, sensitivity, active 
will, has existed as a causative factor throughout the 
nentire natural history of man, the biological account of 
homo sapiens as an evolving animal. n30 Phys.ical forms, 
species and even matter as we know and sense it, are a 
result, the projected form, the precipitate of the psychic 
drive within the creature. TTThe more we study physical 
growth (e •. g., in the embryo) the more it would seem that 
it is the psyche that is the initiator of the growth pattenn 
and the physique the precipitation of that 'field of 
patterned force.tn 31 There appears to be more involved than 
a mere mechanical selectivity of the environment in the 
evolution of species. The evidence indicates that some 
psychical force working within the various forms of life 
throughout evolution is the basis f~n their development. 
Every attempt to nexplainu the process must, by the 
very nature of the restricted evidence, be hypothetical. 
30Heard, Is God in History?, p. 48. 
31Ibid. 
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Every theory about how the fit arrived or how the higher 
emerged is theory, deduction, not observation. Any definition 
of what life is must study those forms available for observa-
tion, especially man. 
Biological studies have advanced from the point 
when efforts were made to define man as an unusually 
synthesized nbag of chemicals,n to the recognition that 
this creature must be taken as a whole and not just by its 
parts. In the study of man's chemical composition, ttresearch 
soon showed that what held them together was a curiously 
strong electric field.n32 A basic electric field surrounds 
the basic unit of life--the living eell. 
But what is Life? Does the fact that man emerges 
from a lower form of life make trman but an animal?Tr Though 
man is similar in many respects, yet there are many ways in 
which he is curiously different. His lasting power makes 
him the only creature which endures for another half of its 
life after passing the peak of physical power. At this 
point the animal fades and dies.· Man inherits no habit 
patterns, no instincts, in the sense that the animal inherits 
basic patterns of life behavior. ntnstead of instinct he 
has a great, a sup~eme power of learning and suggestibility 
and on this plastic matrix is recorded the wisdom of his 
32Heard, Is God Evident?, p. 84. 
society.rr3.3 Further, there is superadded to the second 
half of his life the unique quality of .nmodulation into 
finer harmonies, a spiral process whereby we evolve and 
then involve, implicate and then explicate, inliminate 
and eliminate.n.34 
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The ultimate motivating principle throughout evolu-
tion must be the same; it may and must be refined and 
clarified. nWhat is not possible is that it should be 
reversed. Man cannot in his deepest nature and profoundest 
feelings be unnatural and perverse.n.35 That ultimate 
principle is awareness and sensitivity. The crown of the 
entire process was reserved for that creature which refused 
to become perfectly adapted to its environment, but went on 
questioning even when there were no answers. It chose to 
live on the nsensitive exploratory point of progress.n 
Those creatures which chose to become perfectly adapted to 
their environment expended their inherent vital force in 
making that adjustment and thus had no power left with 
which to respond to any radical change. 
Of all the lines of evolut·ion, only one shows a 
continuous process, the one that culminates in man. It 
33Ibid., p. $§ • 
.34Ibid., p. 90 • 
.35Heard, Source of Civilization, p. 65. 
is on this line of development that the whole meaning of 
Life has come to depend for it is here that consciousness 
has emerged. The crucial characteristic of the creature 
thus emerging is its undifferentiated form which is 
ll6 
expressive of the llprimal sensitiveness and defenselessness.n36 
Has man reached the apex of his powers on his present 
level of self-consciousness, or is there evidence of a higher 
level to be achieved? 
Heard projects the hypothesis that our span of life 
is something best to be understood as an embryo stage of 
the soul, of consciousness. Man as a grov~h is not yet 
finished--the body is actually the womb for the emergence 
of a higher form of consciousness. Mants structure is such 
a marvel of economy it surely is devi.sed for a purpose 
larger than itself, such as, a nlaunching-carriage for an 
emergent consciousness.n37 
3. The Evolution of Consciousness 
Based on his concept that consciousness has evolved 
by a process of refinement and clarification from more 
elementary forms, Heard believes that consciousness must 
continue to evolve into a higher form.. Physical evolution 
for. man has ceased, but not growth and e3lolution itself. The 
evolution which will characterize man must be in terms of 
consciousness. 
36rbid., p. 97. 
37Heard, Is God Evident?, p. 92. 
The stages in the evolution of consciousness are 
classified according to the type of activity and function 
peculiar to consciousness on each level: 
Psycho-physical evolution. 
Psycho-technical evolution. 
Psycho-psychical evolution. 
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The long period of physical evolution which brought 
one line of development to man is termed the psycho-p~ysical 
phase of evolution. During this phase the unself-conscious 
awareness of the creature expresses itself and its needs 
Tfdirectly through bodilymorphological change.n38 The 
activity and function pe~uliar to the psyche~ within the 
mind-body complex~ is increased awareness and sensitivity 
through the morphological development of forms which 
heighten and enlarge the range of awareness. Consciousness 
increased in power and intensity under the challenge of 
longer ranged and more speculative senses which brought 
consciousness to a new qualitative level of awareness. 
With the development of self-consciousness~ a stage 
characterized by the power of nconcentration to carry out 
a mental image~ a conception~n39 supervenes. A psycho-
technical age~ Homo faber~ begins~ and evolution continues 
through the lfdevelopment of crafts and material instruments 
and finally to deliberate mechanical invention.n4° With the 
38Heard~ Pain, Sex and Time~ p. l4n. 
39rbid.~ p. 16. 
40Ibid., p. 17. 
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development of the analytic consciousness~ psychological 
and integral consciousness were suppressed into sub-conscious-
ness. 
In this second development of consciousness~ man 
conceived of himself as completely separate from his world 
which was to him the only possible reality. The results 
of this development were three-fold; in his relationship 
with his world, (1) the only way to affect reality is to 
change the environment~ (2) values and reality are mutually 
exclusive experiences, and (3) the false assumption was 
drawn that the consciousness of man had nothing to do with 
making the limited world we experience and call reality. 
Since these results persist it is difficult for modern man 
to see the necessity for a new departure in the development 
of consciousness. 
tiThe proposition that evolution may still continue 
in us ••• that evolution may now be through an enlargement 
of consciousness, is itself unacceptable to all of us whose 
minds are still restricted to the material explanation of 
reality.n4l Under the restrictive influence of the mech-
anomorphic view of reality an activity of consciousness~ 
such as extra-sensory perception or any apprehension which 
contradicts our space-time categories, is judged unscientific 
-~n~ impossible. A consciousness which dismisses all 
experience not subsumable under space-time as unreal would 
be required to dismiss extras:ensory perception as unreal. 
There is much evidence through the centuries of our 
Western development, under the control of a mechanomorphic 
conception of reality, thatthe psychological development 
ll9. 
of other forms of apprehension is suppressed. For example, 
the witch trials and inquisition from the fifteenth to the 
seventeenth centuries suppressed the European stocks which 
carried as one of their hereditary factors some sort of 
hypernormal faculty. In the same centuries the Church was 
also repressing the mystics. Ecclesiasticism had its share 
in the victory of representationalism over the development 
of consciousness to apprehend a non-mechanistic reality. A 
faculty other than the analytic mechanistic is present in 
man's consciousness which, when evolved into clarity, can 
give us wider apprehensions of reality. 
Based on the evidence that our mechanomorphic 
conception of reality is only a partial and self-contradictory 
construct of experience and that evolution has now shifted from 
the psycho-physical to the psycho-·psychical level, the next 
growth in man must be a nconscious evolution of consciousness.n 
Consciousness requires the development of larger 
apprehensions. These apprehensions must be based upon a 
reunited consciousness in which both self-consciousness and 
the subconscious fuse to provide a new and single quality 
of awareness. 11 ••• It is even more important to have an 
analytical understanding of intuition than it is to have an 
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intuitional understanding of analysis.n42 Perhaps even by 
analysis we may learn what the limits of analysis are and 
thus learn to transcend those limits and re-establish a whole 
consciousness. A radical extension of consciousness is made 
possible by the reunification of presently divided aspects 
of the mind. This reunification would make thought and life 
integral and creative~ social life cooperative and cohesive~ 
values self-sanctioning, religion whole~ dynamic and 
redemptive. 
What particular factor of consciousness allows for 
this possibility of the conscious evolution of consciousness? 
Vital to this consideration is evidence that consciousness 
itself is sui generis. The-theories which deny that 
consciousness itself is sui generis, independent, involve 
a logical vicious circle. For any theory which makes this 
denial is attempting to extract from the material evidence 
something which was postulated as not present, something 
which could be thought as present only be a misconception 
and yet which, unless it comes from an independent source, 
can only issue from the· material evid.e:p.ce. .An independent 
consciousness must~be present to ground a valid judgment 
which is precisely what such theories are denying as an 
:~· 
impossibility.43 
42rbid., p. 84. 
43Heard, The Third Morality, p. l02n. 
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That consciousness is sui generis and can manifest 
independently of the body-identified self is the evidence 
from studies in telepathy and extrasensory perception. Heard 
lists five features of th:is phenomenon which are significant: 
1. The weight of statistical material establishes 
telepathy, nthe direct influence of one mind upon another 
without the connection of any sensory clues,n as a fact.44 
:2.. This influence does not obey nthe Law of the 
Square of the Distance.n 
3. The apprehension is ntotal,n that is, the idea 
or thought does not come piecemeal, as it might in a verbal 
message. 
4·- Precognition seems an equally undeniable fact. 
5. ''Mind can directly affect matter which is 
sensorially and physically separated (in distanci}: from it. n45 
Since there is evidence that consciousness is 
sui generis and must continue to evolve, the factor of Time 
in evolution provides a clue to this extension of conscious-
ness. 
·a.: Time and Evolution 
Contemporary physics has introduced the concept 
that Time is an aspect of Space. Parapsychology willingly 
admits that its discoveries do not fit into the Newtonian 
picture. But they do fit into the pattern drawn by the new 
44Heard, Is God Evident?, p. 209. 
45Ibid. 
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physics. ttFor in extrasensory perception that is precisely 
what seems to be going on. Man is functioning in~ and in a 
way apprehending, the universe not as the body apprehends it 
and functions in it, but as the mathematics of the new physics 
demonstrates it is in actual fact, in fact as pure mind should 
apprehend it.n46 If Time i(3 not a final reality, and there 
is a state which transcends ~ime, is it not possible for a 
less sensate, purer consciousness to operate free of Time? 
The sui ge:iu.eris nature of consciousness indicates 
that it is capableiof functioning on a level in which Time 
ceases to be a coni~rolling category. The three stages in 
man's evolution anG- the Time factor involved throw light 
upon the relationship of consciousness to Time. 
Three attii~udes toward ':l:ime are :traceable in the 
tll....ree main evolutiona~y ages: first, the Time-unaware 
animal; secondly, the Time-conscious man; and~ finally, 
the Time-understanding mind.47 
Ada.ptation·in the course of evolution is not a 
one-way process in·which the environment remains a static, 
mechanical background. It is a creative interaction and 
reciprocation. "The 'composition' which we call the history 
of life has, like a musical composition, been conducted at 
a certain tempo, ai1d when one movement is over, those who 
46Ibid. , p ·:· 214. 
47Heard, Pain, Sex and Time, p. 11. 
have failed to play their parts there~ can find no place 
later.n48 Those forms which have squandered their vital 
energy in some specialization are left ubehindn when some 
new challenge from the environment ftinvitesn the creature 
to a new development. The transitional types are charac-
terized always by a "heightened tempo of action~ widened 
response to stimuli~ and enlarged range of awareness, in 
short a new mental quality of being.n49 
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The age required for life to rise from unicellularity 
to pre-technical man, the age of the Time-unaware animal, 
is some fifteen hundred million years. During this span 
there is one tempo, one rhythm, life working to achieve 
advance through physique. Any demand~ wish, or desire, 
within the creature can be answered only b~ the growth of 
some physical organ which requires a protracted period of 
time. Only those advance who wait, who live under the 
controlling urge to know more than any local wish or 
specialization can fulfill. 
The second age, that of the Time-conscious man, is 
vastly accelerated; it is the Technique Epoch--the age 
characterized by nconcentration to carry out a mental 
48rbid., p. 11. 
49Ibid.~ p. 13. 
image~ a conception; the power to hold a picture in the 
mind so as to shape a proposed object.n50 This period~ 
which characterizes man as Homo faber~ requires a vastly 
shortened span of time. 
Beard quotes Whitehead's concept of the Time span 
as found in his Adventure of Ideas: 
1tThe whole of this (om:J tradition is warped by the 
vicious assumption that each generation will 
substantially live amid the conditions governing 
the lives of its fathers and will transmit those 
conditions to mould with equal force the lives of 
its children. We are living in the first period 
of human history for which this assumption is 
false.' 51 
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Man finds his fundamental ideas of himself and the 
universe changing more rapidly than a life span. Our 
traditional concepts of the natural order as well as the 
social order were based on ass~ptions about unchanging 
outer nature~ and since changes in man's inner nature moved 
so slowly men assumed that trthe reflection of the outer 
world which it gave was reality itself.!! 
The new physics conceives of time as an aspect of 
space-time~ nand non-existent without its invariable 
associate.n52 Time seen under this aspect indicates that 
50rbid.~ p. 16. 
51Gerald Heard, These Hurrying Years (New York: 
Oxford University Press~ 1934)~ p. 1. 
52Heard~ Pain, Sex and Time~. p. 19. 
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a new Copernican Revolution is needed in our ideas of time 
to supplement the revolution in our ideas of space. TTTime., 
we now realize, is still and we move through it and if we 
would understand ourselves and how we affect things (which 
we thought affected ush we must realize this fact and act 
upon it, as clearly as we realize that it is our motion which 
makes the fixed stars appear to move.n53 Furthermore, this 
Co'pernican Revolution in psychology means we must understand 
ttthat we happen to things rather than that things happen to 
us.H54 
' Does the increasing acceleration of evolution and the 
dangers inherent in the present mechanomorphic conception of 
reality lend support to the thesis that consciousness not 
only can but must evolve? Heard's thesis is that modern man 
is entering the 11 Tertiary Agen of our specific evolution, 
that of the Time"-understanding mind, an age as distinct 
from the Age of Technique as that age was a radical 
departure from the Primary Age of evolution through physique. 
As the second age showed an immense acceleration over the 
rate of change in the Primary Age so this third stage will 
develop at a proportionately accelerated rate beyond the 
second. Each development required a radical break with its 
preceding level, issuing ~n a new quality and extension of 
53Ibid. 
54Ibid .. , p. 238. 
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Consciousness. The third and climaxing stage in evolution 
sees man making a science of himself~ giving him a power 
and understanding of himself as reliable and effective as 
the outer science of the environment. This development 
sees the relinking of man~ by self-knowledge and a height-
ened form of awareness and attention to his evolution once 
again. 
In this third age~ man has to become aware of the 
"illusion of Time~ a more radical and more difficult 
revolution in thought than any of his revolutionary ideas 
about space.n55 This is a q_uality of consciousness in 
which man knows himself to be a npart of the Whole~ but 
this time is clearly aware that that Whole is a compre-
hensive consciousness.n56 
The new extension of consciousness req_uires man to 
see that the explanation of events is not found in the facts 
and seq_uence of outer events. The true explanation of events 
is found in the experiencer of the ·events, the observations 
of the observer, and the interest of the subject in the 
object. nunless we have purchase on a reality underlying 
Time, we have no fulcrum by which we can make, any real 
change in events.n 57 
55Ibid., p. 174. 
56Ibid. 
57Ibid.~ p. 239. 
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Consciousness and experience are two reciprocating 
sides of an evolving psyche; because of this interpenetrating 
development, man must learn to understand not only the outer 
universe, but to understand and will to fulfill the inner 
world of his own mind. Natural selection, as an evolutionary 
force, has long since ceased to bear upon man's development. 
Yet the very intelligence and conscious mind which man has 
employed to protect himself, his body, from that force, 
have themselves come under the pressure of natural selection 
on a higher level. This pressure has brought man to the 
realization that his future rests with.himself, in a greater 
understanding of his own nature, rather than in increasing 
power over the outer universe. 
This advance in consciousness will give man 
Hdirect union with Reality,n a union which the mind is 
designed and des:tined to experience when and only when it 
is made whole. Having achieved this wholeness, nwe know 
the meaning of Life, ·•rewin our union with Nature, and, 
finally, are able to reinterpret correctly the experience 
which we call Time and, doing so, we see Reality no longer 
distorted, but as it is.n58 
A new extension of consciousness will require a 
tremendous effort--a conscious and deliberate evolution. 
5Bibid., pp. 300-301. 
liTis there reason to suppose that there is still ••• a 
sum of 'rawt unused evolutionary en~rgy--sensation-capacity 
energy, above that required to keep us fully conscious--out 
of which this new faculty of apprehension, the new quality 
of consciousness might emerge?rn 59 Pain and sex are two 
phenomena in our psycho-physical make-up which suggest 
such a potentiality. 
b. Potentialities for Evolution 
i. Pain 
Evolution has projected man to his position of 
supremacy, not that he may live in the comfort of narrival,H 
but that evolution may continue to its final denouement--
total consciousness. Substantiating evidence for the thesis 
that mants evolution must become a psychical development can 
be found in the experience of pain. 
The energy which has appeared as a natural endowment 
in every evolutionary creature of promise has been utilized 
in one of two ways--by specialized adaptation or by 
unspecialized development. The line of advance which retains 
the promise of a future finds more intense energy given it 
for further growth. There is in man the promise of a further 
evolutionary growth. If this immense power is not given its 
proper and adequate expression in further growth, it will 
inevitably find some form of frustrated outlet. Heard believes 
1:2.9 
that such symptoms as social conflict, war, individual and 
social neuroses have some basis in unused evolutionary energy. 
Pain is an experience which none of our current 
interpretations of sense data can satisfactorily explain. 
Historically, pain has been interpreted as divine revenge, 
penalty for infraction of moral law, trials to determine 
superiority, or in mechanistic terms as natural and automatic 
as the mechanical operations of the world. Current 
psychological explanations view pain as a warning system in 
the organism, alerting the mind to danger so the cause of 
pain can be removed. Yet psychologists find pain far more 
mysterious than any mechanistic explanation ~an give~ Nerves 
pain of themselves. Organs which have been removed continue 
to pain. Heard quotes Alexis Carrel's statement in Man the 
Unknown that our progress toward painlessness is more a 
regression than an advance. Putting the cart before the 
horse, nwe were sure, with our materialist cart, that pain 
always was a consequence and could not be a cause.T160 It 
is an accepted fact that psychological disorders can 
cause organic disturbances and register those disorders 
in degeneration of organs and tissue. 
The theory that pain is a warning is inadequate. 
Externally, far more sensitive nerve warnings come into 
operation before pain itself begins to register. Internally, 
where disease is often most vJ..olent and destructi.ve, pai.n 
seldom gi.ves adequate warning. 
60rbid., p zs. 
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Anthropological studies reveal that primitive peoples 
in various parts of the world show a far greater sensitiveness 
to suffering and pain than the civilized European. The 
differences can be accounted for by the greater use by the 
civilized man of mental energy. In the former, the energy 
is pent up; civilized man has begun to draw it off and 
employ it. 11We have to suggest that the evidence indicates 
that pain is serving a purpose far more important than was 
imagined. In a phrase, we may say that all pain is a 
measure, if a crude one, of the degree of vital creative 
energy in any creature, animal or man.n6l The animal is 
actually a living fossil. Man alone can still evolve, for 
he must suffer intensely until appropriate channels are 
found through which that energy can express itself. 
The experience of pain and its meaning for evolving 
man may be put in the simple propositfuon that, nthe more 
mentally active anyone is, the less is he capable of pain.n62 
The less concentration of the mind, the more subject one 
is to pain~ When we focus our minds in intense concentration, 
pain is felt least. The work done in hypnosis, a state in 
which pain cannot register, shows that hypnosis is no more 
and no less than the power of being able to tthold the 
entire attention of the mind persistently on one thing.n63 
6lrbid., p. 33. 
62Ibid., p. 34-
63 Ibid., p. 34-
l3l 
Thus a paradox appears: to aim at getting rid of 
pain is the least successful way; fhe best way to get rid 
of it is to disregard it. The goal is neither, but to 
nachieve a new quality and intensity of awareness, one of 
the by-products of which is the disappearance of pain.rr64 
The goal of evolution is· indicated, the emergence, the 
achievement of a new quality of consciousness which is the 
meaning and purpose of life. 
Another source of unused evolutionary energy, which 
seems to indicate a reservo-ir- from which power can be drawn 
to achieve growth in consciousness, is sex. 
ii. Sex 
The meaning of sex has been conceived in an endless 
number of ways throughout history paralleling man's 
different concepts of the world. Modern explanations of 
the meaning of sex are similar to the explanation of pain--
lust is a warning symptom; health, mechanomorphically 
conceived as static and not dynamic, is maintained by 
relieving pressure to regain balance. If man has no 
evolutionary advance to make, then mechanomorphism and 
Freud are satisfactory explanations. If mants evolution 
is not over, then an alternative view is not only possible 
but evidential. 
132 
Hu~an sex is characterized by three peculiar features--
non-periodicity, non~directedness and high energy charge. 
These features are inexplicable if man has no further develop-
ment ahead of him. There is recent evidence to show that 
the sexual charge cannot be activated unless an impulse 
from a higher brain center--the pituitary--is given~ 
indicating that such energy can be directed to energize a 
new development. The human species is not characterized by 
specific lust, but by an excess of nervous e~ergy which, 
given expression in incessant sexuality, becomes a. 
npsychic hemorrhage.n 
If a higher form of consciousness is re~uired of man 
by his evolution, then his vital energy must serve that end • 
.As new interests and faculties develop, nanf s raw energy is 
used up in that activity. There is a definite correlation 
between sense-engrossment and lessened consciousness, as 
there is a correlation between the artist lost in his work 
and the mystic engrossed in his insight and heightened 
consciousness. 
Here is a kind of detached experience, ecstasy, 
transmutation of raw energy, sublimation, indicating 
possible elimination of pain, a possible solution of the 
problem of sex, and the possibility of a completely new 
step in man 1 s evolution. This mutational synthesis ought 
to be an experience which will absorb creatively man's 
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inherent powers and at the sametime enable him to achieve 
the new comprehension which modern man so critically needs. 
If power of an unusual nature is required for man to achieve 
this new quality of mind, he has that power at hand. What 
he needs is a conception of its new use and knowledge of 
what is to be achieved. 
4. The New Mutation in Consciousness 
The evidence indicates that it is man's goal to 
achieve a new quality of mind in terms of which the ultimate 
nature of reality may be not only defined, but directly 
apprehended. 
The mind which in pure thought is free from all 
human and e~goistic drive, reflecting only the desire to 
understand for the love of understanding alone, gives the 
clue to the basic nature of reality. Such a mind may be 
more than an analogy; it may be an homology. Since 
consciousness is basic, the source and rrconstructorn of 
reality, not a by-product, it is §ui generis, the ultimate, 
irreducible reality, If", however, that quality of mind 
I 
which man in his most elevated, mystic and inspired moments 
has achieved is nthe best notion we can have of the cosmos,n 
then consciousness i:o. its partial, analytic, self-conscious 
stage of development cannot come to that apprehension. 
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. 11What we can, however, say from our present knowledge 
of Lifels advance is that the continual striving after 
further awareness seems always to emerge on to a new level 
and expanse of bei:hg.n65 The new level of being is a 
mutation, the quality and content of which we cannot describe 
in our condition of divided consciousness. We can have no 
conception of it from the past. Yet, on the basis of a 
nrare quality of attention," the driving force of all 
evolution, this consciousness can emerge. This peculiar 
quality of attention can be called ncuriosity,n Plato's 
11iilluminating wondertr or Tlalert passivit7.n It is a qu~lity 
of attention free from any clear anticipation of its new 
awareness. 
The new mutation hinges on the development of the 
P?Wer, direction and quality of attention. Whereas man's 
primary form of attention has been engrossed interest, 
while II detached and alien curiosity has been secondary, 11 
the synthesizing form must be nintense interest in which he 
has not to command or coerce his attention, but in which 
also there is now lacking any wish for animal satisfaction.n66 
It has been noted that both the anthropomorphic and 
mechanomorphic constructions of experience are basically 
efforts to satisfy man's individualistic drives. 
65Ibid., p. 182. 
66Ibid., p. 193. 
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The same curio'sity and wonder accompanied manfs 
advance in the physical sciences. This basic sense of 
wonder should have led to an enlargement of outlook which 
would have balanced the restrictive demands of limited 
desire with a 11 self-forgetful interest.u Instead, a 
restricted mechanistic picture was evolved in terms of 
which life and consciousness and values became secondary 
and epiphenomenal. 
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If attention must take on a new quality, free from 
the normal range of individualistic, self-conscious efforts 
to satisfy limited desires, then a deliberate attempt must 
be made to achieve it. This new quality of attention is 
held by the nrealization that himself and That, object and 
subject are polar, and through their interawareness, reality 
is created and consciousness completed.n67 
Two distinct methods of apprehending, the integral 
and intuitive, and the analytic and experimental, converge 
to become a third form of comprehending--a~-ncw kind of 
attention, a detached curiosity. 
Supporting this new form of approach and attention 
is research in controlled extrasensory perception by Dr. 
J. B. Rhine. 68 This important discovery revealed that 
attention by the self-conscious individual directed toward 
67 Ibid., p. 193. 
68Ibid., p. l89f. 
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extrasensory apprehension always inhibits its functioning. 
There appears in the experiments a correlation between the 
effectiveness of the integral and intuitive power of the 
mind and an undeveloped critical and analytic capacity. 
Conclusions drawn from experiments with ESP are 
described in the following figure: n ••• while all human 
beings possess (or rather are attached to) a depth of 
the mind, a submarine continent, of which the individual 
ego is a coral atoll, all individuals rise from and are 
planted on an ocean floor through which they are fundamentally 
united with each other, few can pass up and down the column, 
few can act as psychological amphibi_ans. n69 When the mind 
is functioning extra-sensorially it is not merely 
ntransmitting from one individual to another ••• but is 
actually contacting .§:. general. field of consciousness, in 
fact, that extended consciousness into which it is humanity's 
aim to emerge.n 70 
Research in psychological studies of the subconscious 
mind gives evidence that nour personality is indeed only a 
'persona,m a mask, a crust, a skin, as the derivation of the 
word implies. 'Behind, below this there lies a series of 
depthsJa1 Our personality may then be conceived in terms 
69Ibid., p. 190-191. 
70Ibid., p. 192. (italics inserted.) 
71Heard, The Third Morality, p. 160. 
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of nthe actor's mouthpiece and mask through which we speak 
our 'part!' It is not our whole selves, nor did it shape 
itself.n72 Man in his separate self is an individual 
emerging consciousness. TILLs emergence is through and 
by way of man's own total consciousness. .A reuniting of 
his total mind, will find man linked with the subconscious 
of his fellow selves, and at the ultimate reaches, with 
all Life. 
Evidence from the field of hypnosis indicates that 
the deeper the hypnotic state reaches below surface levels 
of consciousness, the less the subject is aware of himself 
as a npersonality, of his name, position and character.n In 
such a state memories fill the mind, Tlfirst those he had 
forgotten, then, deeper, those which he never remembered 
receiving, and finally those which do not belong to his 
person~l experience and life.n73 
What we can say is that the concept of objective 
reality as being a state of mind and of ourselves 
as minds attaining knowledge of and union with that 
state, through acting in accord with that mind 
and its purpose--this dual concept, which is 
cosmologically least open to objection of all 
cosmologies, ip also ethically most workable·. 
Our comprehensive but practical aim is to trans-
cend our personalities and to unite our lives 
with this comprehensive life of which we all, 
all separate lives, are more or less isolated 
sparks. The universe is (sub specie aeternitatis, 
72Heard, Is God in History?, pp. 38-39. 
73Heard, The Third Morality, p. 161. 
and even in the light of our present most 
advanced physics) such a mind. Psychology 
shows how we are attached to this all-embrac-
ing frame of mind through the subconscious. 
Further~ psychical research shows how there 
is evidence that not only such a mind exists 
but we can become part of its super-personal 
consciousness--that when our minds function 
in that ~phere and frame they are not7personal but have· transcended personality... • 4 
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On the deeper levels of our individual consciousness 
those who have found new levels of experience seem to emerge 
into a ttcomprehensive impersonal consciousness out of which 
all our individual personalities are thrust.n 75 
Each calculation by deductive thought confirmed by 
observations suggests that the universal mind and our minds 
think in the same manner. On the level of rational thought~ 
our mathematical calculations are continuously and faith-
fully confirmed by our astronomic observations. Comparing 
the thought of a higher mathematician to the thought of a 
child~ there is sufficient evidence to indicate a difference 
in quality of thought. However~ the thought of both is 
based on the same foundation, even though the upper reaches 
of thought of the universal mind may seem incomprehensible. 
Finite thought and the thought of the universal mind are at 
one in logical and rational thought. _11 If you can construct 
further mathematically sound geometries nature will continue 
to hand you 'the outer facts' with which to confirm them.n76 
74Ibid.~ pp. 17Q-17L 
75Ibid. ~ p. 16L 
76Heard~ These Hurrying Years, p. 35ln. 
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Beyond finding analogical and homological cognitive 
similarities between finite thought and the universe Mind's 
thought, is ttsome real and practical experience of what this 
universal mind may be11 ·achievable?'77 Is it possible for 
finite minds to have lldirect experience of, and access to, 
the fringes of that Mind?n 78 Is the nature of the self 
such that this experience may become a possibility and an 
actuality? 
Integral thought, contemplation, rrthat steady and 
deliberate development and extension of impersonal conscious-
ness,n79 enable man to realize that nour personalities ••• 
can serve that common and personal consciousness so long as 
they keep contact with it through their depths and through 
the realization that they are not ends but means, not 
separate wholes but parts of a single state of being.n80 
It has not been pure intellectual analysis or reason that 
has prevented man from discovering his relationship to the 
whole, for the mind thi:riks· the thoughts of the universe 
mind. The limitation has been man1 s nselfish willfullness--
the determination to be separate, ••• to see and shape things 
77Heard_, The Third Morality, p. 160. 
78Ibid., p. 161. 
79rbid., P· 79. 
aoibid., p. -so. 
81 for himself alone.n Otherwise pure intellectual analysis 
would have led to integral thought where Tthe would have 
discovered the SELF~. standing behin,d the self, the universal 
consciousness embracing the inG!.iviQ.ualized consciousness as 
the brain embraces the eye.n82 
Difficult as it is to conceptualize a reality which 
only a new mutation in consciousness has the power to 
apprehend, there is, nevertheless, evidence that a new 
conception is emerging. The new conception must supervene 
upon the two previous cosmological conceptions--anthropo-
morphism and.mechanomorphism. It will be a nsuper-personaln 
cosmology in which each individual can live as part of a 
nconsistent, interactive, comprehensive evolution,n8J since 
nthe fundamental nature of the universe is an impersonal 
comprehensive mind.n 84 The third cosmology nwill be a 
cosmology in terms of mind.n85 
8lHeard, A Preface to Prayer, p. 109. 
82rbid. 
83Heard, The Third Morality, p. 172. 
84rbid.~ p. 161. 
85rbid., p. 185. 
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c. Relation to Bergson 
1. The Self as Model 
For Bergson, the root experience of reality is the 
conscious experience of the self. nThe consciousness we 
have of our o~~ self in its continual flux introduces us 
to the interior of a reality, on the model of which we must 
represent other realities.n86 The datum self, however, is 
not a "substance,n"'or nego,n but a continuous stream of 
creative duration in which past, present and future are 
united. The conception of a nthingn that changes is an 
intellectual illusion. The self as a creative center of 
duration is then the basic analogy in terms of which reality 
is interpreted. Duration is the foundation of our being and 
nthe very substance of the world in which we live.n 
For Heard, the root experience or model of reality 
is the conscious mind. ttMind is the best notion we can have 
of the cosmos •••• Man's pure thought--when he reflects in an 
effort to understand for the love of it--that conception and 
that alone helps us to a growing apprehension of the basic 
87 
nature of th.e universe.n Jl.~though Heard does not give a 
clear definition of the self, he, nevertheless, does not 
conceive of it in terms of a definite principle or absolute 
86 Bergson, Jl.~ Introduction to Metaphysics, p. 65. 
87 Heard, The Third Morality, p. 158. 
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ego. The conscious mind is more than an analogy; it is aR 
homology, for ultimately the self is an individualized mani-
festation of the ncomprehensive impersonal consciousness.n 
As Bergson's theory of knowledge is inseparable from 
his theory of reality, he deduces the categories in terms of 
' 
the creative duration of ~cexperience. In terms of this creative 
duration, the psychical life can be conceived as neither 
unity nor multiplicit~; it is a dyna~ic synthesis of both 
which only creative duration can manifest. On the basis of 
this model, Bergson intepprets the extensive nature of the 
world in terms of scales of rhythm in physical duration. 
Heard's theory of knowled?e, defined in terms of 
knowledge as a "function of being,n implies that knowledge 
is valid of actuality since it is nan authentic part of the 
process of total consciousness.n88 Deductions based upon 
the outer universe are confirmed by our exploration of the 
inner universe, and indicate a conception of reality, 
norderly, but not mechanical, conscious, but not personal, 
following laws, but laws of thought, not of matter.n89 
When we understand the true nature of mentality, we begin 
to understand the true nmentality of nature." 
88 Heard, The Human Venture, p. 286. 
89 Heard, The Third Morality, p. 159. 
2. Emphasis on Evolution 
a. Similarities 
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Bergson defines life as a current of creativity or 
vital impetus filled with unlimited potentialities creating 
and advancing in novelty and complexity. The impetus is a 
ceaseless becoming, sustaining itself along the various lines 
of evolution within which it divides itself; it is the source 
of mutations and the directed character of evolution. 
Heard defines the Life Force as the po~er or psyche 
working through the evolutionary process, evolving forms and 
species of ever increasing complexity in accordance with the 
ppi.h:e·jj_ple of increasing awareness and sensitivity 
within the organism. 
For Bergson, consciousness is at the origin of life, 
expressing itself on each level of development in proportion 
to the complexity and intensity of life. By virtue of the 
principle of consciousness, there is a continuity from the 
first forms of life to its highest expressions in self-
consciousness. Each level is a manifestation of the creative 
impetus in which the past is preserved in the continuous 
progress of duration moving into the present and advancing 
toward the future. The entire past of each organism is 
prolonged in its entirety in the present and affects the 
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present as it moves into the future in the form of creative 
tendency and impulse. 
For Beard, a flmind-body complex,n containing the 
quality of consciousness, is imputed to the very beginnings 
of-life. ~here is a continuLty from the first forms of 
life to the highest expressions of conscious awareness. 
HThere is no break in evolution between animal and man, 
90 
'between physique and psyche." The present level of con-
s;c:bJ:>.msness is linked without break, albeit by layers of 
subconsciousness, nwith the subconscious of our fellows, 
with the life of our race, our species and indeed, at the 
ultimate extent, with all life.n91 
Bergson conceives the unity of the world as con-
stituted by the activity of the creative impetus in every 
part of.the world in terms of which the parts recli:procate 
and interpenetrate. The initial impetus, characterized by 
infinite potentialities, constitutes the unity of the organized 
world. 
Beard conceives the unity of the world in terms of 
the reciprocation and interpenetration of all parts in the 
nsupreme Integrant. 11 The world is one integrated whole, 
described best in te:rms of a world-wide ecology, Ttof the 
living relation and reciprocation of every life, and of every 
form of energy, with every other. n92 
9°Reard, Pain, Sex and Time, p. 6. 
9lReard, Is God in History?~ p. 38. 
92 . Ibld., p. 226. 
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b. Differences 
Bergson views duration as the essence of reality; 
. . 
ntime is creative or nothing.u There is no substratum free 
from change, since any such concept is only a symbol con-
structed by the intel~ect. Bergson1 s is a radical concept 
of change, radical in that the ceaseless be~oming of the 
vital impetus is subject neither to mechanistic determin-
. .. .. 
ation which denies creative duration_.§:tergo, nor is it 
subject to teleological determination which denies duration 
from the future; finali.sm is deterministic .§: fronte. Life 
transcends finality. The futuxe expands the present crea-
- . 
tively, but is not contained within it. 
Heard views the essence of reality as eternal. 
Time is relative to evolution in that it provides the con-
dition or environment of freedom for the dev.elopment of 
consciousness. The goal of consciousness is union with the 
Eternal Consciousness. Heard presupposes a completed, eternal 
reality, a !!final creativity 11 which refuses to allow any 
Hultimate failure. 11 Evolution can best be defined as_, free, 
creative development in Time, but the goal of the process 
is above Time and is a determining force within the process. 
3. The Nature of Reality 
Bergson1 s philosophy is a philosophy of absolute 
becoming; time and becoming are basic. There is no 
determination from the past or the future. Duration, 
process and creativity are the essence of reality and God 
is that creativity. God is not God without the world; 
he is the principle or soul of ceaseless change, and not 
above change. The goal toward which evolution is moving can 
be mapped only retrospectively; the sequence of universal 
evolution is the tendency of the original impetus lmillanent 
in all lines of development. "God ••• has nothing of the 
already made; he is unceasing life, action, freedom .. n93 
The life movement or vital impetus taken in its universal 
character is the meaning of reality. 
Heard conceives of time and evolution in relation 
to an eternal realm. The former is dependent upon the latter 
in terms of explanation and causation. The purpose of evolu-
tion is the development of conscious selves and all systems 
toward union with the nsupreme Comprehensive Consciousness.n 
God transcends his creation in relation to which he is both 
immanent and transcendent. God oversees all time, and the 
llfuture exists in the instant and the eternal now. n Man's 
goal is the conscious evolution of consciousness to a state 
in which uwe know: the meaning of Life, rewin our union with 
Nature and, finally, are able to reinterpret correctly the 
experience which we call Time and, doing so, we see Reality 
93Bergson, Creative Evolution, p. 271. 
no longer distorted, but as it is.n94 Reality is a state 
of mind of the Comprehensive Universal Consciousness, and 
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finite selves exist to attain knowledge of and union with that 
state. 
D. Summary 
Mind is our basic, irreducible key to an interpreta-
tion of reality. Man has constructed a variety of cosmologies, 
) 
including anthropomorphism and m~chanomorphism, each of which 
has been built in terms of partial aspects of the total mind. 
Mants total nanthropicn being, combining the self-conscious, 
analytic mind and the subconscious integral mind, which in-
eludes a knowledge of values and ends, must be brought to 
bear in constructing a fully adequate picture of reality. 
In the evolution of life, a nmind-body complexn has 
been the basis of development since the introduction of the 
Life Force into the world. In the evolution of consciousness, 
a reciprocating balance is indicated between one aspect of 
the mind which seeks to control the environment through 
physical science and another aspect of the mind which is 
aware of values and ends. Manrs total mind, combining both 
aspects in a new extension of consciousness, is the goal of 
evolution, and is the kind of consciousness capable of appre-
hending the ultimate nature of reality as an all-embracing 
universal consciousness. 
Bergson and Heard are similar in their views of 
a Life Force as the basic organizing principle of unity 
throughout evolution. 
Their chief differences center upon the nature of 
time and the goal of evolution. 
CHAPTER VII 
HEARD'S PHILOSOPHY OF RELIGION 
A. Introduction 
Heard's philosophy of religion involves a considera-
tion of man's values as they relate to reality, the evidence 
for God as found in natural history and in human history, and 
the significance of prayer and mysticism as a means of know-
ing God. This chapter presents Heard's position on these 
subjects and a comparison, in terms of similarities and 
differences, with the position of Bergson. 
B. Exposition 
l. Ethics and Metaphysics 
Heard's position is that whatever prevailing con-
ception of reality man accepts as the most adequate descrip-
tion of the universe will be the controlling factor in his 
ethics and the sanction for his morality. Ethics must be 
sanctioned; it must be a nconsistent action induced from 
objective observation of reality.nl If reality is conceived 
as mechanical, expressing only a blindly operating, amoral 
law, then ethics cannot be moral. Psychological morality 
in a purposeless universe can mean no more than nbeing healthy 
at anyone else's cost. 11 Biological morality can only concen-
trate on the survival of one's own stock. Physical morality 
lHeard, The Third Morality, pp. 48-49. 
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in a mechanical world is a contradiction in terms, because 
it denies the very basis for the possibility of freedom. 
With the advent of the Newtonian cosmology and the 
consequent conception of a mechanistic universe, traditional 
morality built upon an anthropomorphic conception began to 
lose its hold as a sanctioning power for ethics. It has 
taken some 250 years for the mechanomorphic conception to 
complete the circle of its :full force upon modern mant-s 
ethics, since a n~ber of delaying forces held back the 
inevitable effect of this new cosmol<D1gy. For example, the 
anthropomorphic cosmology was clung to by religion and 
preserved as the sanction for morality. Traditional morality 
settled upon what eighteenth century man called natural 
theology--the conception of nature as mechanical, regular 
and neutral while man is conceived as essentially good. 
Th~ great reforms of that and the following century grew 
out of this belief in man. 0 The hundred hands of Philan-
thropy move among these generations because they are guided 
and inspired by the belief that man is the mind of God set 
free in an orderly mechanic universe to build up a free and 
orderly society.n2 The nmoral light withinn was appealed 
to as the one power within man to defy an indifferent and 
mechanical universe. 
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Once, however, the anthropomorphic cosmology had 
lost its power to sanction ethics, the mechanomorphic view 
began to precipitate its appropriate morality. Since our 
cosmology is the basis for our ethics, when meaning and 
purpose and freedom are excluded from the former, the very 
possibility for the latter is precluded. 
The mechanomorphic conception of reality ruled man 
insignificant. Yet man is still a part of nature and in-
extricably bound up with it, as Darwin so conclusively 
de~onstrated. How could thought close the gap between man 
with his ttmoral light within" and a mechanical universe 
with which he is so inescapably related? The resulting con-
ception saw the law of mechanical nature becoming the law 
of both life and man. The result was a collapse of sanctions. 
ttThere was no noble end to which man, through following the 
voice of God in his heart and mind, might build while depend-
ing from the steady hub of the vast machine.n3 ttNewton 
banished God from nature, Darwin banished him from life, 
Freud drove him from the last fastness of the soul.n4 
In our contemporary world, the power which modern 
physical science has created is divorced from meaning and 
controlling ends. Man abandoned the sanctioning power of 
anthropomorphism when that cosmology was replaced by 
mechanomorphism. By making this shift., he set himself 
3rbid., P• 31. 
4Ibid., p. 33. 
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adrift from meaning, vision and value. Thus his power 
imperils his society, his individual life and the hope of 
his race. "The mechanistic cosmology was erected to justify 
the machine, not to enlarge the mind, to increase means for 
carrying out more completely, more fully, the old ends 
dictated by the animal passions, greed and fear.n5 
Coupled with indications from the cosmological side 
are increasing evidences that ethics are insufficient without 
cosmological foundations. The pure ethicist may assert that 
he can labor and fulfill the loftiest ethic without reward 
or meaning. But can he answer the three questions inex-
tricably bound together: 11 Am I working for any rational 
result?" Is there any nultimate meaning?n Is it.reasonable 
to ask anyone to usacrifice himself for cosmic futility?n 
develop 
On rational deduction and argument it is clear that 
the baseless ethicist when he prides himself that 
his actions will never be rewarded, never recognized 
by reqlity, is really being irrational, for he is 
maintaining that he, the realist, is going to behave, 
and will be most true and noble in behaving, supreme-
ly well, with a complete abandonment of any personal 
satisfaction, for the sake of no ultimate result.6 
The materialistic rationalist, left free now to 
pure ethics, was unable to find an adequate 
sanction for ethics. When the appeal is to social convenience, 
the unanswerable judgment of Hume, expressed in Dialogues 
Concerning,Natural Religion, is sufficient to remove that 
5Ibid., p. 147. 
6Ibid., p. 68. 
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sanction, as "there is no reason why I should prefer the 
pricking of my finger to the death of 1000 fellow beings.n7 
The mechanistic cosmology omitted essential elements 
in the nature of man all along the co~e of its development. 
Mechanism is an abstraction from the whole of experience and 
therefore is nrima facie incapable of producing a basis for 
morality. 
Darwinian biology and Freudian psychology both 
'decategorized' their data, because' convinced that 
that data, though composed precisely of those 
char~cteristics which Galileo had-reserved from 
p~ysics and put aside for the future studies of 
the biologist and the psychologist, must be forced 
±nto and under physics--physics, which its founder 
considergd as an abstraction from the wealth of 
. reality. 
Current indications in the fields of physics, biology 
and psychology are pointing beyond the mechanomorphic ab-
straction toward a new cosmological construction more adequate 
as a basis for ethics. 
In the field of physics, the analysis of matter has 
revealed that, in view of the ultimate nature of the atom, 
materialism can no longer be maintained as a true picture 
of reality. TTAll that matters takes place outside matter.n9 
Not only is energy itself immaterial, but its behavior is 
indescribable oy any nmaterial imagery or by any mechanical 
simile.n10 By this latter fact, strict mechanical causality, 
7Quoted in The Third Morality, p. 35. 
8 Heard, The Third Moralit~, p. 78. 
9Ibid., p. 129. 
10 
Ibid., p. 83. 
154 
or necessitarianism, which was always the ultimate hope of 
the mechanist, was de~onstrated to be an unattainable dream. 
nMechanism no longer is a description of the ultimate nature 
11 
of reality.n 
In the field of biology, natural selection has become 
no more than a tautology; it means no more than the survival 
of what is. The biologist asks, fiWhat is the force behind 
evolution?ti Mendelianism did as much as any other theory 
to upset Darwinism by disproving the aimless pressure of 
enviro~ent in the case of the latter and pointed to a power 
within the germ cell itself making for advance. rTThe germ 
cell, ~d its mysterious power to mutate, is the source of 
evolution.nl2 Discoveries in the field of Orthogenesis show 
a trend toward right and directive growth, indicating that 
life is no chance offshoot, but is moving toward some achieve-
ment. The human specie.s is not derived from a creature 
characterized by fierceness and violence, but by sensitive-
ness and affection. Whatever conclusions a biocentric con-
ception of the universe.may evolve, man is not a nwaif and 
an anomaly in an alien universe.n13 
In the field of psychology, the theories of Freud, 
which the mechanists had adopted as final proof for mechano-
morphism, have been subjected to criticism which undermines 
11 
-Ibid., p. 91. 
12Ibid., p. 105. 
13 
Ibid., p. 106. 
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their evidence. Freud's successors are altering their 
procedures on less mechanistic lines. Studies in neuroses 
have discovered facts about human behavior which deny the 
Freudian theories. All the evidence proving that the mind 
can function independently of its physieal medium ~oves 
beyond mechanistic psychology. 
The various forms of sanction--psychological, social, 
biological, prove inadequate. Since, in a mechanomorphic 
universe amoral law undermines the attempt to build morality 
upon r·eality, the need for a new cosmology is apparent. 
The development of the new cosmology depends upon 
the power of man to grow in the direction of a new ethic. 
He does not wait for an external God to remake the universe. 
UMan is more than God's vicegerent. He is the creative 
powers' Vice-Creator, for he can make any universe up to 
the standard of which he is prepared to live.u14 
Absolute freedom from the individual self approaches 
absolute creative power. For as man dares act (this 
is the fact of creative faith), his apprehension-
construction grows and he sees not subjectively but 
objectively a new reality. For he brings into 
being that which he has so dared to desire. His 
desire (equal to the creative desire of animal 
need which created out of energy-radiation another 
world of common sense and appetite) creates out of 
that same energy-radiation another world, a nobler 
world, but a world as firm as the world of ~6wm0n 
sense, because constructed and cemented by a desire 
as strong. The one fundamental objective fact is 
14 
'Ibid.-, p. Zll. 
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that the energy-radiation will sustain and substantiate 
any construction creative desire calls upon it to 
support and fulfil. 
The Kingdom of God is not imminent but immanent; it 
is not "among you,n about suddenly to break like a 
thunderstorm, but "within you,n ready to be expressed 
the moment you understand your latent, common nature 
and how you must and can transcend your individuality, 
your egotism which makes tf5 world the obstacle it 
proves today to be to you. 
Man's · them:~etical construction of experience and 
reality has been in terms of the subjective, alogical factors 
of individualistic fear and greed. It is within man's power 
to construct a new conception under. the guidance of an ethic 
which transcends these factors. One of the fundamental 
discoveries in the evidence for a new cosmology is that nman 
makes the universe.n He has constructed polytheism and the 
abbitrary qualities which characterize the gods which affect 
his life; he has ~onstructed a conception of anthropomorphism, 
often characterized by an inaccessible righteousness; and 
he has constructed the blind inhuman necessitarianism of 
mechanism. Whatever cosmology man has constructed has been 
for the purpose of confirming and answering the demands of 
his inner nature. "The invisible replies and materializes 
in.the form in which it is summoned and imagined.nl6 
The purpose of man in his universe is to achieve a 
state of ncomplete awareness and sympathy.n This condition 
is realized as individuals become aware of their kinship 
15 
Ibid. 
16Ibid., P• 210. 
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with each other and all life, thus making the goal of life 
a transition beyond individuality. There are two reciprocat-
ing processes which must be followed in order to achieve the 
goal. These are contemplation and extra-individuality. 
It is necessary that we seek awareness of our common 
·' life through the exercise of mental disciplines or recollec-
tion and contemplation. HAJ;_istotle had ruled that contempla-
tion was man's supreme power. nl7 
Contemplation is essentially a method by which man 
is able to bring his consciousness into rapport with the 
mental aspect of the world-ground and thereby obtain the 
powers to secure the ethical results of a new world picture. 
The achievement of new levels of ethical conduct must take 
into account the deep mind from which springs the power to 
change character and ultimately consciousness. The intellect 
can direct the emotions, not by the argument of logic or the 
imposition of some irrational hypnosis, but by nsuggestive 
affirmation, that appeal to constructive faith which by 
creative insight perceives the future and in the fulfillment 
. f. d . ir t• t 18 of that enlargJ.ng purpose ,ln s J.nsp a J.on. r 
The second of these reciprocating processes is extra-
individuality, which is the active application of works of 
17 . 
Heard, A Preface to Prayer, p. 140. 
l8Heard~ Morals Since 1900, p. 154. 
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goodwill, TTby constant gentleness and truthfulness, generosity, 
compassion and understanding in all human and living relation-
ships.n19 
The interest-affection construction, or the achieve-
ment of extra-individuality, must follow some general pattern 
of development. Three phases of that pattern are: creative-
ness, by which the root of greed is cut; understanding, by 
which one realizes that individuality is a phase to be 
transcended and which cuts the root of fear expressing 
itself in anxiety; and compassion, 
the insight to see, in the other individuals who 
attack one 1 s own individuality, the blind struggle 
which went on in oneself--because the individual 
is striving to live and yet shrinking from birth: 
the insight to see that such individuals and one-
self can only be delivered when their claims are 
both met and explained to them: the insight to 
see that in their struggle the process of onets 
O¥rn salvation is not only recapitulated but is 
actually being worked out; for without them, as 
enlightened beings, onets own extra-individuality 
ca1Lnot be completed ••• wThese positive aims, of 
creativeness, understanding, and compassion aim 
at healing individuality by growth into its next 
stage, by expansion, not by extirpation.20 
The application of the moral life is dependent upon 
the power of the mind to apprehend new ranges of reality. 
This larger apprehension depends upon the power of the will 
to alter onets self and one's social nexus. It is by de-
liberate and concentrated attention that the aperture of 
one's consciousness through which a different world, a 
19 
Heard, The Third Moraliti, p. 213. 
20 
Ibid., p. 259 .. 
' 
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different set 9f values, is apprehended, is widened and one 
is aware of th~t world of values. The goal of the effort is 
the achievement of extra-individuality. lfAll of us are 
II 
I 
individual spi~its created to evolve into a common union.~·· 
I 
Being, therefofe, is all, and doing merely the symptom and 
I 
i 
sign of being, las body is the appearance of spirit.n21 
I 
A cons~deration of natural moral law and its develop-
! 
ment indicates/the movement in man's history from individual-
! 
I 
ity to the claims of a more universal unity. 
I 
I 
2. Natural Moral Law 
I 
Heardf~ position on natural moral law is that of a 
I 
cosmology and ~n ethic standing inseparably, i.n reciprocal 
I 
relationship tb each other. Our moral laws must grow in 
I 
clarity as our!delineation of a new cosmology takes shape, 
I 
since they are!interdependent and continually interpenetrate. 
! 
I 
The discovery of moral law and the value achievements it 
! 
i 
makes possible! is dependent upon the physical, biological 
and psychological order underlying our experience. Man's 
I 
conception of reality, in which his consciousness can be 
! 
morally creati~e, develops as he lives creatively, thus 
I 
enlarging his kwareness of value. 
I . 
Underlting all the various and conflicting systems 
I 
I 
of morals, thopght, religion and philosophy, are common 
i 
21 I Ibid!., p. 265. 
-I 
principles which can give man satisfactory answers to 
his rel~gious and moral needs. 
a. Historical Background 
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When man emerged from Animism and began to clarify 
his relationship to the TINuminous,n his first discovery was 
of law. He discovered natural law in both fields of moral 
and physical phenomena. The lower forms of anthropomorphism 
were no more than the projection of man's own passions and 
fears. Even among the higher forms of anthropomorphism, 
the effort to make a distinction between the law and the 
lawgiver continued to persist. The danger always present 
in this attempt is that moral law is left less real than 
--physical law, and thus without self-sanction. Discovering 
that physical law shows no caprice, man looked to it for 
help because it was dependable and self-sanctioning. But, 
as long as men conceive of Deity as anthropomorphic, they 
will conceive the universe as non-self-sanctioning in the 
sphere of moral law. 
The tendency, however, was to cling to anthropo-
morphism lest the only other alternative become too con-
fining--that there is nothing but a blind, indifferent 
necessitarianism. God is neither outside His law nor bound 
helplessly by it. nGod is manifested to us by this Living 
Law which is, because it is an aspect of his Being, an 
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educative Law, a Law of Life, the complementary hemisphere 
of that Law-fulness which we see explaining to us the other-
wise confused manifold of the physical world.n22 The dis-
covery of moral law involves two extremes: rrman has to 
walk the thin line between belief in a personal Deity so 
Law-less that all moral effort is otiose, and belief in 
deified laws so inflexible that all moral effort is un-
availing.n23 
The Hebrews discovered that Law was a deliverance. 
It was a fllight,n a nlam.p.n It became a new covenant between 
Reality and man finding his way through the jungle o.f arbitrary 
events. They made a particular Deity the sanctioner without 
whom their moral law would be sanctionless. One consequence 
of this development was the difficulty of realizing the 
objectivity and the self-sanctioning nature of moral law, 
that morality is part of law. This development took on 
added significance in the growth and development of 
apocalypticism which grew out of the defeat of the nation 
and the consequent growing conviction that righteousness 
could not be exercised so as to bear fruit in the existing 
order. 
The Greeks conceived of Law as an instrument whereby 
man could probe and question the world about him to bring 
meaning and unity into the manifold of experience. 11Know 
22 
Heard, The Eternal Gospel, p. 49. 
23 
Ibid. 
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thyself,n and discover the universe, .for morality must be 
a part of nature--there must be a natural basis for morality 
and religion--and. • • nthere must be a law of nature which 
mants nature wishes to keep.n 24 The Greek approach to the 
Numinous Power in nature was thus the Socratic way, the way 
of interrogation and not the imposed, legalistic way. Law 
is not an imposed, fixed code; it is found by experimenta-
tion, by asking questions of nature. 
b. Five Natural Moral Laws 
Heard suggests that there are TIFive Natural Moral 
Laws," which are the basic, uniting principles of mants life. 
Every society has proved viable or unviable according to its 
level of moral achievement in terms of these natural laws. 
The natural moral laws are embodied in answers to the follow-
ing questions: 
l) What 
2i
5
l What 
What 
What 
by 
is Force? 
is Property? 
is Sex? 
is one t s Word? 
is Thought? (This 
the further query, 
question is supvlewented 
1TWb.at is Death? tr) ~.? 
Following the Socratic a~proach, Heard sets out to 
find the various historical answers to the five laws. rtWhy 
the universalism of these five requirements has not been 
recognized by historians of religion is b.ecause we have con-
sidered them rather as answers, rulings handed down to 
24rbid., p. 55. 
25rbid., p. 56 .. 
man, as rigid and final instructions given by an anthro-
pomorphic deity.n26 
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"The Five Natural Moral Lawsn are in essence ttfive 
pointer readings made on different aspects of a single law.n 
Men and societies have answered these five interrogations on 
three levels of moral development: 27 
l) The Individualistic Reply 
2) The Social Reply 
3) The Spiritual Reply 
--The Law of Justice; 
mechanical adjustment. 
The Law of Equity; 
cooperation. 
The Law of Love; 
spiritual. 
The only ~permissible answer is the answer of 
complete egotism. For egotism replies to all the 
Five Questions, "nothing. They all mean ultimately 
nothing.u Of sex, egotism says, 11It is nothing but 
a private physical pleasure." Of property and 
money it says, trit is nothing but my private posses;.. 
sion.n Of force, TTit is nothing but such violence 
as I may be able to apply to get my own way.n Of 
a promise, "It is nothing but my private word, to 
be broken when it suits me.n Of death, nit is the 
supreme and confirming nothing; for whether you 
live for others or for yourself makes in the end 
no difference. 2gt will all be the same in a hundred years. u 
l) The-Individualistic Answer 
The Individualistic reply to the questions pertain-
ing to the Five Moral Laws has its best example in the 
Decalogue, for it stands at the stage in man's development 
when the growth of his detached consciousness permits him 
to have the first intimations of the lawfulness of the 
universe. 
26Ibid. 
27 Ibid., p. 99. 
28 
"'T"., ... ~ 
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The Decalogue is primarily individualistic; man has 
not reached the level of realization that motive and state 
of mind are the basis of conduct. liFor~ though it is law, 
it fails to pursue law to that scientifi.c pitch that dis-
covers that prevention is better than cure, that no man is 
free at the moment of.action, and that as man sows he will 
inevitably reap. n29 
JlThe Decalogue could not really balance man's 
nature.n30 Man did not try to understand his own nature 
and discover that· bridge within himself to the Beyond that 
is .within •. His legalistic anthropomorphism nprevented man 
from seeing that the moral law was so compelling, so self-
sanctioning because it was part of all Law, and as natural, 
as helpful if kept, as fatal if flouted, as any law of 
physics.n31 
The Decalogue code is concerned with individual man 
in his relation to society and the laws which control that 
relationship. God must intervene in order to make the code 
effective. Natural social cohesion was not strong enough to 
prevent individuals from disrupting society, therefore law 
must have its sanction, if not in itself, then in a law-
giver or law-imposer. 
Sinceerery ethic implies some sort of cosmology and 
every cosmology issues into an ethic, some psychology 
29 
Ibid., p. 64. 
30ibid. 
31Ibid., p. 68. 
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accompanies the interpenetrating development of these two 
factors~ In the Decalogue~ the first three commandments give 
a cosmology~ the last five give the resulting ethics, and 
the fourth and fifth introduce the psychology. The psy-
chological commandments, observance of sabbath and honoring 
of parents, give the psychological praxis necessary for the 
fulfillment of all the rest. Every ethic must have its 
corresponding psychology to render it capable of fulfillment. 
"The decalogue is negative. It tells what must be 
done, and the one reward it offers is longevity. n32 To· the 
five interrogations, it answers with a negative prohibition: 
to force, killing; to sex~ adultery; to wealth, stealing; 
to one's word, swearing falsely; to one's thought, coveting. 
The law is the one and only commandment which contains the 
latent germ of the later and profounder question, nWhat is 
Thought?ll Can mere thought affect anything, or is it merely 
the forerunning shadows of action? The belief that thought 
is a power in itself is the raison d 1 etre of the prayer 
of the contemplative. Further, if consciousness is a thing~ 
a state, a being in its own right, sui generis, the answer 
to the final question, TTV\Ib.at is Death?n is given~ 
Practically the whole of the Decalogue Law conceives 
men as individualistic and irreducible, each subject to the 
mechanical adjustments of individual justice--eye for eye. 
32 
Ibid .. , p. 81. 
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TTThis, of course, is psychologically and anthropologically 
untrue. No man is self-made; he is part of his social 
heredity •••• No man falls but the group is dragged down to 
some degree; no man is cut off but an invisible spiritual 
hemorrhage drains man's social vitality.n33 From this fact 
man discovers, first, that law involves causality and along 
with every physical deed a psychological state runs parallel 
and, secondly, that atomism is no adequate explanation of 
man; no group can escape liability for its individuals who 
fail. The Decalogue contains implicitly a higher moral law. 
Man served his own kind, force was used as a common exertion 
and wealth was a common stock. The rise of Law is the first 
symptom of the recognition of causality and moral law. Thus 
the next stage in the delineation of a natural moral law 
arrives; an organic conception of Equity replaces the mechanic 
conception of justice. 
2) The Social Answer 
The social answer delineates the law of equity or 
cooperation. The great contribution of this Social Answer 
to moral discovery is what it shows about the psychologi-
cal sources of the moral prohibitions. The tracing of 
causality reveals that. man is not the individual he thought 
he was. Motive is more significant than action and joint 
responsibility explains more than individual responsi-
bility. In the latter case, it is further recognized that 
33 . 
Ibitl., p. 74. 
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the whole community must accept some responsibility for 
the acts of each member. The rewards are positive for both 
individuals and the community. 
If acts spring from thoughts and thoughts from the 
standards practiced by a community, then we must and 
can trace back the source of error. That no man 
is free at the moment of action, is the negative 
warning pointing to a solution: The more prevention 
the less need~cure. The sooner an aberration is 
recognized, the easier it is to correct. Fore-
sight is the kindness of kings, for he who·has the 
farthest vision, the clearest detection of causality, 
has the greatest power over events, and needs to 
use less force to guide them. Freedom is increas-
ingly won by him who can force back further and 
further his recognition of beginnings. Always it 
is true, flThe first step I am master not to take.n 
And to know how far back that first step lie34is the whole task and process of enlightenment. 
What are the answers to the questions pertaining 
to the Five Natural Moral Laws on the level of Equity? 
To the question, "What is Force?n Equity answers, 
anger is the source of murder; being vindictive leads to 
revenge; it is the deed and not the doer that must be banned. 
Equity seeks to solve the problem of violence by 
restricting violence with superior force, by yielding to 
reasonable demands and by rising to the highest level of the 
Law of Love in the practice of non-violence. This law is 
essential to man's conduct in a condition of overbalance of 
power created by invention. Violence threatens all human 
cohesion, and cohesion is preserved, for example, in the 
code of chivalry, py a common honor and an e~bracing good sense. 
34 
Ibid., p. 86. 
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To the question, trWhat is property?n Equity moves 
toward the philosophy of the Bankruptcy law which rises 
above mechanical justice. fTThere must be an 'adjustment,' 
both debtor and creditor giving something, and, what is 
more, and most important, the community standing behind them 
35 both as surety and as maker-up of the balance.rr From 
this level, Equity moves toward a deeper law of Cooperation. 
The answer of Equity to "What is Sex?n is Sacra-
mental Marriage. This bond is symbiotic, complementary; 
there is responsibility, respect and tenderness. 
Equityts answer to ttWhat is your Word?rt is to lift 
the level of one's Word above the letter of one's bond. 
Its effect on all other answers is far-reaching. Force is 
reduced if a man's word is his bond; a man of honor cannot 
break his word; the Ttplighted troth" cannot be broken. 
Equity was deficient in the knowledge of psychology, 
and unable to meet the growing demand for moral power to 
offset man's growing physical power. nspiritual power, a 
real psychic energy, must be found, an apt immaterial force, 
to balance and control the unbalanced physical energy 
operative when man's individualistic passions are released 
d d "th t - l - t· ·n36 an arme wl ma erla lllven lons. 
The best minds in the society of Equity began to 
seek for a way of life as far above Equity as equity is 
35 
Ibid., P• 92. 
36 --
Ibid., P• 74. 
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above the Law of Justice. This search culminated in the 
monastic movement. "Man's supreme need is to have a con-
sciousness which both perceives the visible world and the 
invisible world.n37 The emergence of the specific saint, 
the specialist in goodness and detachment from all socio-
physical goals, is necessary to balance with moral inventions 
man's physico-economic power. 
The Law of Love then becomes a specific search, 
since it is seen as a further extension of the tracing of 
causality which first gave rise to the Law of Justice and 
then the Law of Equity. There is no break between the first 
understanding of moral Law which says each must pay for his 
sin and that full enlightenment of the Law of Love which 
says, TttWe all did it and we must all recover what has been 
lost and he who sees this first will be the first to start 
the salvage.' n38 
3) The Spiritual Answer 
Despite the fact that it is difficult to find a 
society which illustrates the Law of Equity and even more 
difficult in the case of the Law of Love, the answers of 
the Law of Love can be reconstructed. 
The Law of Love illustrates supremely the inter-
penetration of these moral values, since without the practice 
of all on this high level, each is rendered ineffective. 
37 
Ibid., p. 73. 
38 Ibid., p. 75. 
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The answer to one question cannot be given by the Law of 
Love and others by justice or equity. Heard suggests that 
the failure of Christendom to sweep the world can be traced 
to this failure to answer all five moral laws on the level 
of the Law of Love. 
The Law of Love is law, not sentimentality; it 
digs to the roots of wrong; the debt must be paid in full, 
by someone. TtThe forgiven must also rise by the effort 
made by the forgiver, and to the height of the forgiver.n39 
It is therefore law, a causal principle, a matter of applied 
research. The law of responsibility embraces all humanity. 
Man must master the law to achieve the virtue. 
saying: 
The Law of Love answers the question of Force by 
It is the direct power of one consciousness, 
totally free of greed, fear and ignorance, on another. 
Such a freed consciousness, knowing itself to be 
one with the essential power of the universe, wholly 
attached to that supreme consciousness and loving 
God without reservation, knows itself also to be 
one with all other individuals and loves its neigh-
bor as itself. Hence tts power is.always greater, 
its force more apt, its initiative more ready than 
that of anyone less f~ezeJ less mobilized, less 
informed, less charged. 
In our world of unlimited violence, sainthood, in contemporary 
terms, can and must be produced. 
Love responds to the question of property with the 
practice of non-possessiveness, which permits good will, the 
39 Ibid., p. 76. 
40 
Ibid., p. 115. 
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selfless love of others, the force of untrammelled compassion. 
Sex is sublimated, also, and this form of love is fused into 
a nuniversal tenderness and compassion." Onets word is the 
expression of a life completely outside and beyond the con-
fines of contract. f1Unlimited liability is accepted and 
complete ingenuousness is the only atmosphere in which 
such consciousness can breathe.n4l Love alone can see that 
the fear of death is simply caused by useparateness, the 
craving to be an ego. Overcome that and you have died and 
been born into the eternal life already. You have 'passed 
from death unto life, because you love the brethren,' 
because you love as God loves.n42 
The Law of Love completes the cycle of Law. It 
is both a Law which means perfect freedom and a recon-
ciliation of the two great commandments into one. In this 
law, man overcomes the three conflicts in his nature. 
Becoming psychically whole, he has overcome the fissure 
between his conscious ego-mind and his subconscious and 
discovers where real values lie. He has overcome the break 
between himself and his fellows, and bridged the chasm 
between himself and the world about him. He finds the 
creative freedom elicited by the beauty around him. The 
otherwise soulless repetition of outer events as the order 
of outer things takes on new meaning. _ ln the Law of Love 
man finds ~hat primal freedom in his fundamental unity with 
41 
Ibi'G., p. ·116. 
42 ~ Ihid •. nn. ll6-ll7_ 
all things. He is free to choose the Supreme Meaning of 
life. 
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A study of natural history for evidence of tele-
ology may confirm these conclusions and broaden the base 
upon which the nsupreme Meaning of Lifen can be established. 
3. The Teleological Argument 
The teleological argument of natural theology is 
expressed in the theistic hypothesis which suggests 
••• that the world we live in~ the life that flows 
in us~ and the consciousness which we experience, 
all show signs that we are environed, vitalized 
and made aware by and for a purpose greater than 
ourselves but one in which we can find intere9t~ 
deliverance, delight and indeed consummation.43 
The necessity for a teleologically-based, natural 
theology lies in the following fact: the power of creative 
belief must have a rtclear. correlation with objective fact,n44 
even though it is true that the finest proof of a religion 
is the life it produces in its believers. Thus, the 
teleological argument is a necessary foundation not only 
for natural theology but for all theology. 
The most that natural theology can do is to affirm 
what any man can discover about our world by an objective 
examination of the evidence. nrt is what he can know with-
out intending. to do anything about it. n45 Natural theology 
43 Ileard, Is God Evident~ p. 46. 
44Ibid., p. 9-
45Ibid.~ p. 231. 
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must provide evidence that there is a probability that this 
experience of man and his world Hmakes sense, has purpose, 
expresses values, and, further, we have not to establish 
more than this and ought not.n46 
Heard examines the evidence for the teleological 
argument in the following tb~ee basic fields: first, the 
physical world and man's environment; secondly, in life; 
and third, in consciousness itself. 
a. The Physical World 
The physical world is nthe world of lawful freedom, n 
the proper and only environment in which man could be man, 
occupying a position in his world of centrality. The 
Heisenberg principle is relevant to the question of man's 
freedom. Man's freedom is not a matter of anarchy or caprice, 
but lithe Law is so framed as to leave freedom, the freedom 
so granted as to preserve Law.n47 Law is not an oppressor, 
but a teacher; freedom is not absence of law, but the 
opportunity to cooperate with law in creative growth. 
In short we find ourselves not in a world of an 
indifferent law, about which we can do nothing and 
care nothing, but in a world of Lawful Freedom. 
That is the fact and so acting on it man has risen 
both to power and insight. Everyone who has made 
anything of his life has acted on this assumption--
that they were free to keep a living and creative 
law. And so living they came to ever fuller free-
dom of creativity as their inl~ght into the richness 
of the Law steadily deepened. · 
4 6rbid., P• 42. 
47rbid., P• 76. 
48rbid., p. 77. 
The law of probability applies to every area of in-
ductive proof. Natural law is thus founded and will always 
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remain the most reasonable, and not the absolute, explanation. 
The facts of physics attain the highest degree of probabil-
ity; the indeterminate is .far more in evidence in the sciences 
of life. 
We have then a balance of probabilities, high in 
what least concerns us and wher$ we most value order, 
less in where our physical bodies and our minds meet 
in biology, and least where we feel we need freedom 
most--and where as a matter of fact we all feel, 
whatever our theory, that we have it most.49 
The universe and the world in which man finds himself 
give the appearance of supporting him in a position most advan-
tageous to the highest exercise of creative freedom. Man 
stands in a central position in his total environment. 
The centrality is attested by empirical evidence. 
In the universe, the earth hoids a middle position 
not only in size, but in orbit; the e~rth moves in a plane 
between the two planets having optimum conditions for life--· 
Mars and Venus. 
The atmosphere surrounding our earth is actually a 
complex and selective lens admitting only radiations not 
harmful to life. It acts as a thermostat, a screen, a net 
to guard against short-wave radiation and meteorites. ttin 
short, we may say that we are a kind of egg-creature, a pup_a, 
49_!_pid., p. 38. 
which must have, for this stage of its growth, warmth and 
gentle light.n50 
Opposite this outer roof is a curious lithosphere 
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which also serves many amazing functions--a raft to support 
the land, an insulator against the earth's inner heat, so 
that today geodesists view the world as a 11 sprightly object, 
delicate and sensitive and changeable.n51 The continents 
ride on granite rafts; the oceans are cupped in basalt 
basins, allow less heat to escape, thus suggesting a ther-
mostatic control complementary to that in the upper regions. 
Man is in a central position relative to wave lengths 
of energy which go ffupn in length several miles, and lldownn 
to the ever smaller waves. Out of these waves man's senses, 
as ttelectro-magnetic detectors,rr have composed our world of 
light, soun~, and color. 
Man can think of himself as vast or small according 
to the direction in which he chooses to look. If he looks 
nupn to the galaxies, he is utterly insignificant; if "downu 
his o~n body is seen as a vast universe compared to the atom. 
Man has indeed been put in the center and neither 
space nor time can deny him what appears to be a decisive 
position. 
50ibid., p. 61. 
51Ibid., p. 62. 
The uniformity of universal law has traditionally 
been conceived as standing firm for millions of years as a 
backdrop against which man lives but for a moment. New 
evidence tends to modify the picture. 
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The latest findings in astronomy indicate that man's 
moment of life is not set against the backdrop of a fixed 
eternal uniformity. The essence of thes,e findings points 
to. some strange correlations between the age of the earth, 
man's appearance upon _:tt, and .the age of the stellar systems. 
The speed with which observable galaxies are rushing outward 
from the earth is a constant speed. On the basis of the es-
timated age of the earth, the universe was quite congested 
at the time the ,earth was more or less formed. The time 
the earth is estimated to have taken to form its present 
state is almost equal to the time the galaxies have taken 
to go from the center to the outer reaches of the Space-
Time continuum. If this is proven, then at the time the 
universe began growing, it.must have been contracted to a-
tomic proportions. If this thesis represents a Hfinal break-
throughn in the new cosmology, it demolishes the old notion 
that the universe is utterly disregardful of man. 
For Time and Space.are aspects of the same thing. 
The earth, as it hatched Life, took a certain span, 
· the· span, according to this theory that the whole 
universe takes to go from its seed to its full 
blown.flower stage. And so at the time that man 
app~ars and is full grown, at that moment, the uni-
verse, too, is at full tide. Can this mean that 
when a self-conscious being appears the universe 
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has at last formed its seed, within its vast fruit 
and now is ready to collapse? Such thoughts can-
not but occur as the alternative cosmology now that 
the old cosmic picture is gone--the picture of a 
universe utterly disregardfiul of man because of its 
utte~2irrelevance to him through its size and its age. 
If this is all chance--that a creature that can think 
finds itself in sue~ a delicately balanced and yet 
·favorable position, where it can grow and see and yet 
not act irrevocably: is kept from flinging itself 
into the void; held back from upsetting things too 
quickly to learn what it is up to--if this be blind 
Jffb.n.:b.une well surely words have to be stretched 
somewhat to meet old prejudices, old prejudices 
that have decided that any P~3poser other than man 
the universe cannot contain. 
b. Life 
Man stands in a central position in his universe and 
possesses a life which makes him a unique creature. He 
dwells in an optimum place and is of optimum size. He is 
not a chemical plant, but a whole which cannot be analyzed. 
His body is electrically c_harged and is an nelectromagnetic 
instrument of immense complexity.u TILife manages to get more 
work out of chemicals--and smaller quantities of them--than 
any other device can. 1154 The wonders of the body are even 
more amazing when it is seen functioning in its capacity to 
assimilate and build. It assimilates and builds upon the 
solid, liquid and gaseous environment, and research indicates, 
in sleep it makes some ntouch with some electrical condition 
52Ibid., p. 70. 
5Jibid., p. 64. 
54Ibid., p. 87. 
which it cannot contact--at least effectively--when dis-
tracted by waking activity l155 
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Since the.theory of Natural Selection, used by those 
who wished to deny purpose and design, much new evidence 
has been accumulated to supersede its narrow picture. A 
fact of high significance is the discovery that Life, even 
in its very low forms, is not subject to Entropy. n ••• Liv-
ing things breast the stream of inevitable processes, which 
tear do~~ while Life builds up. For the living thing e-
volves new substances and more intricate forms.u 56. Even 
more significant, the environmental changes have tended to 
take a hand, offering opportunities for Life to rise to 
higher activity and more acute consciousness. Life's en-
vironment has moved from sea to land to o.:t..rygen-tent setting, 
each new environmental alteration correlating with each new 
advance in Life and consciousness. Thus, throughout this 
vast series of convergences, Life has risen, by great ad-
vances, each of which can be defined in terms of rra three-
fold power to absorbH power. Man, the highest, rec:eives 
that ttnerve-system food--the electromagnetic field of 
radiation in which his consciousness is best strung, stim-
55Ibid., p. 88. 
56 . - . IbJ.d., p. 112. 
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ulated and'!inspired and in which his type: breeds best. u57 
c. Consciousness 
The ultimate issue in a consideration of the tele-
ological meaning of the whole does not rest upon the world 
that has environed life, or the Life that has produced man. 
The final issue is man and his future; to this, conscious-
ness is relevant. A basic theme characterizes the teleolog-
ical process--a basic choice in which Life and consciousness 
respond by two types of living--negative or_ positive self-
creation. Self-creation develops in an environment of free-
dom. It ~s the price of living, the ~ost of continual 
growth. Life has not failed, since it has produced man, 
the conscious creature, whose potentialities become part 
of a purpose far more expansive than the body-identified self. 
We can see in mankind and his mind a continually 
expanding and communing consciousness. We can 
see this consciousness not only transcending the 
limitation of the bodily senses but also going 
outside Time itself. We can see that in man 
there is an aspect of consciousness that is far 
greater than, utterly different from, his sen-
sory frame, and, what is more, far greater than 
that surface personality with which·he too often, 
in a world misgonceived as material, has identi-
fied himself.' 
Five evidences indicate the unlimited potentialities 
57Ibid., p. 121. 
58!bid.~ p. 216. 
within man to meet the challenge facing htm--to prove that 
nthe Mind is not at the End of its Tether.n 
l80 
l. There is no entity which can be defined as nman,u 
for human nature is too complex to define. Man possesses 
such a range of potentialities--intellectually, socially, 
religiously--it is impossible to define his limitations. 
2. The unrestricted power of learning granted 
each new generation enables man to correct the mistakes 
of former generations and rise to new levels in his social 
heredity. This is not possible where acquired character-
istics are transmitted. 
3. llMan is the foeta;b,ization of the ape. H The 
human child emerges into ntlie outer world where it must be-\ 
gin to learn in a condition of undefended potentiality, of 
unlimited impressionability and response.n59 This fact 
supports the teleological argument that man's unlimited 
potentiality is as much a part of his nature as his actual 
achievements. 
4. As Life 'has lifted "dead mattern into creative 
patterns and systems, so is it indicated that consciousness 
can turn to living systems which have lost their creative 
freedem in instinct and restore them once again to a higher 
un 
capacity. This fact adds to the evidence of a Power work-
1 
ing in and through evolution. 
5. Consciousness itself is sui generis, valid in 
its own right. 
The process which has brought man to a position of 
such potentiality cannot have occurred by accident or by the 
power of response to blind environmental changes. It is 
nmore probable to attribute this coordination to an overall 
co-ordination •••• We must not forget that~ whether it looks 
like chance as we trace the detailed working~ the end process 
has been an unbelievably odd and meaningful result for any 
chance to produce.n60 
The evidence for the teleological argument shows the 
following: 
l. The world se$ms to be designed for man rather 
than by chance. 
2. There is a unique correlation between life and 
its environment which indicates the existence of a world of 
lawful freedom. 
3. There is an extensive height of evolutionary 
success achieved by Life which has used this freedom crea-
tively. 
4. Life's crowning achievement--consciousness--
6orbid., p. 124. 
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does function independently of the body in a higher and more 
continuous relationship free of the space-time environment. 
P~l the evidence points toward an nopen-ended uni-
versen in which a higher completion or synthesis of exper-
ience is continually foreshadowed. This synthesis of exper-
ience is achievable only as man interprets reality in terms 
of the theistic hypothesis and chooses this nobler inter-
pretation as the meaning and goal of life. 
Teleology may show that the theistic hypothesis 
is a more adequate explanation of the world than the mech-
anistic,. but the significance of the·: interpretation lies 
with the man who chooses to make thi·s hypothesis the basis 
of his understanding of the world and his relationship to 
it and life. 
Can the rationale for that choice be justified in 
the face of the existence of evil? 
d. Problem of Evil 
Natural theology need not surrender its search for 
evidence for God in natural history when faced with the 
problem of evil. Seen within a context in which those who 
suffer need not go undelivered,. the process can beTTlinked 
upt.in a meaningful whole. Evil tends to spring from two 
main sources. 
First,. evil in the evolutionary process springs 
from a condition of excessive individuality. When individ-
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uality is absolute and final, nwe betray life, prey upon it, 
become centers of morbidity and decay •••• Evil springs from 
the individual believing that he is an end in himself, and 
not a phase in a life which embraces all, for, so believing, 
he must act against that life.n61 
Secondly, the other source of evil is the failure of 
the creature to use creatively the vitality with which Life 
endows it. The paths of evolution are stre~~ with those 
forms of life which ended in blind alleys, nand there was 
nothing to be done but to withdraw the hand from the glove 
which haa become too rigid any longer to allow the fingers 
62 to feel, reach and grasp.n Evil as a mark of failure, 
as the refusal to suffer, to be sensitive, to grow by in-
security is a characteristic of the evolutionary process. 
But Tiwhy active evil?Tt In view of the refusal to 
grow, advance, feel and suffer, why is the creature not 
ttwilled downu at once? The framework of freedom, either to 
rise or fall, is preserved at all cost. Within that frame-
work, another process is at work--a redemptive process ac-
tive throughout the entire course of evolution and life--
the power of the higher to recover and restore the lower. 
61 ' Heard, The Third Morality, p. 172. 
62Ibid., p. 174. 
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The higher must suffer for the lower, the nobler 
for the more craven (who so often believe that they 
are the brave because they have chosen to shelter 
themselves with the hide of •toughness•)~ because 
the lower may turn again, and in the end~ the 
deepest insight believes no seed of life can be 
lost. There is therefore no private salvation, 
no public safety at the cost of destroyed pub-
lic enemies~ no, not even the salvation of the 
highest until the utmost low have been raised 
equally. The higher must~ then, endure the damage 
the lower commit until the higher come to such 
power that they can buy up all the damage which 
the lower can do and set fair the balance once 
again. So, as much for the sake of the higher, 
that they may grow in creative power, as for the 
sake of the low, that they may go on until they 
can'avail themselves of the gift of the high, 
and from their desperate helplessness of self-
love and violence be released into the freedom 
of the surrender of the self, evil must be in 
this tr~nsitional life~ 'offences must needs 
come. t bj 
Redemption, salvage, help, the power to reverse 
the process which has resulted in a dead-end of special-
ization, must come from outside the species itself. 
Heard believes there is incontrovertible evidence for 
this in the very simple act of taming and domestication. 
Evidence from studies in embryology show that 
the dog is the foetalization of the wolf. A degenerative 
process, registered throughout the skeleton, takes place 
in the foetal wolf. When born, it is cast into the pred-
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atory, parasitic form of its species. However, :prior to 
its birth, the foetal skullhas the form of a short muzzle, 
a high and rounded forehead and eyes approaching almost to 
binocular vision--the form the species had before its de-
generative specialization. This form, unable to survive among 
its species, undergoes a degenerative growth before birth 
to make it Tlfitn. to survive. The :prenatal skull of the 
wolf n ••• is in actual fact the skull of an animal that 
lives, has lived now formillenia and which there is every 
reason to suppose will now survive the wolf. That is the 
dog •••• n64 Man has given back to this creature a speci-al 
freedom it had lost, by bringing it into a domesticated 
relationship where the :play of affection and friendship 
has a·ctually nreversedtt its decadent specialization. The 
freedom man has given back to this creature, as expressed 
by men of the Seeing Eye, Inc., makes nit strive to under-
stand what interests its master and to share in every way 
his life.n 65 It is a further remarkable fact that this 
:process of recovery began not only when the species was 
man 1 s enemy and a carnivore, but also when man himself was 
backward. Changes wrought in the :physique occasioned further 
64aeard, Is God Evident~ :p. 192. 
65Ibid., p. 193. 
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change in the intelligence and emo.tional life of the animal; 
it has been regeneralized. It has transferred its loyalty 
from its pack to man. 
Added to these unusual facts that change of mind 
can register in change of body, is the further illuminating 
fact of time. It is a truism of evolution that physical 
change is painfully slow. Yet, the form of this species, 
which took twelve to eighteen million years to cast, was 
recovered in seven to ten thousand years, making- the speed 
of recovery fourteen hundred times faster than the decline. 
11Redemption, we see, is not merely creation working in Time 
but creation working on Time itself, also, because it is 
creation to unbind, rede~m, even Time.u66 Only tliose who 
are free from fear and greed, unrapacious and selflessly 
interested, are able to recover, to salvage, to redeem. 
It is the highest type of co-ordinated man who can so act 
to recover. Man possesses the power to destroy and he also 
possesses the power to cooperate and emancipate. 
Further, if we should discover that rescue to the 
self-imprisoned could, did, and dia only come 
from one who had remained free at the cost of self-
denial; who at that cost had won unprecedented power 
and then, there being no necessity or obligation, 
used its power to release rivals who were not only 
helpless themselves to escape but hostile to him 
who was free, then we could hardly fail to see 
something divinely resourceful in such creative 
redemption. For this final creativity-g~fuses to 
allow there to be any ultimate failure. J 
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Further confirmation of this evidence would make the 
two greatest doctrines of dogmatic theology--Incarnation and 
Redemption--a dynamic fact of man's life in his world. The 
life which one species--man--has won by creative choice 
and dynamic freedom, giving him his great moral, intellec-
tual and religious stature, can be used in the service of 
those who have lost their opportunity by retreating from 
their challenge of openness and sensitivity. This fact gives 
evidence for the argument of purpose in life~ 
This scheme of things could place man at the bottom 
of a sliding scale of reward if he has to live a life of 
denial and die with no more than a vague promise that others 
will eventually receive a reward because of his painful sac-
rifices. 
Indeed, it would seem that here we have a very just 
and exact sliding seale: For precisely to that de-
gree that you can feel and suffer can you have choice 
and freedom to learn, and so to become, not merely 
free from suffering, but to enter into the much 
higher joy than any physical pleasure, the joy of: 
understanding, and creation through understanding. 
Conversely, in exact proportion as you lose the 
power to learn and understand, do you6gose the power to suffer and finally to feel at all. 
On the basis of this position, Heard draws a dis-
tinction between the problem of evil as a metaphysical 
67Ibid., p. 155. 
68ibid., p. 15o. 
riddle and as a moral problem. The, problem as a metaphy-
sical riddle solves nothing. The Riddle of Imperfection, 
how that which is perfect has created that which is imper-
fect, how the eternal and unlimited is related to time, is 
not subject to logical solution. 
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The moral aspect of the problem involves the influ-
ence which suffering has on evolutionary development and 
the capacity of man to transform suffering into growth. 
Man alone so suffers and man alone is granted the 
power so to be able to transmute suffering. He 
can find its purpose and not only find it worth-
while: he can and should find in his capacity for 
suffering not only a spur to drive him to liberating 
knowledge but a guage of the surplus energy which is 
at his disposal, so that thereby he may attain to 
a new quality and intensity of consciousness.69 
Those who have come to a knowledge of supreme good, 
have come to it not as a ttcriticism-impervious syllogism,n 
·~ 
but as a knowledge that can be lived. That knowledge, as 
lived, has never ignored evil and suffering, but has made 
it central to the Life which, by its action, has been able 
to solve the problem and gain its freedom. 11 The process of 
analysis must sublimate into the power of gn~sis. tr70 The 
problem of moral evil is solvable if we are prepared to act. 
69Heard, Preface to Prayer, p. 125. 
7°Heard, Is God Evident?,p. 139. 
·~ 
On the basis of the evidence for a world of lawful 
freedom in which there is a design and a tendency toward 
good, the minimum which one can do rationally is to choose 
to act on the basis of the nobler hypothesis. God is a 
nvalid inference.n 
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The evidence thus presented indicates that the 
world appears to be designed for man and not by chance, 
mechanical shifting of matter. There. is evident an inter-
penetrating and reciprocating relationship between life and 
the environment, providing a frame of reference in which 
both law and freedom are preserved. The achievement won 
by life in man indicates the meaningfulness of creative 
use of freedom. The basic forecast of the purpose revealed 
throughout the process is that evolution has not ended. 
Life's crowning achievement--consciousness--does function 
independently of its space-time environment in a higher 
and freer environment which foreshadows the evolution of 
~onsciousness to further levels and qualities of being and 
comprehension. 
The evidence for God in natural history wa~rants 
the conclusion that God is a valid inference. If God is 
evident in natural history, then, fl_g fortiori,n evidence for 
his existence and nature should be found in clearer f0cus 
in human history. 
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4. God and History 
The design in human history is foreshadowed by the 
design discernible in natural history. Three major concepts 
underlie this view of history. 
The first is an attempt to synthesize the classical 
view of time and history and the contemporary~ evolutionary 
view of Time as a final reality. History, seen as an ar-
tistic construction, is the effort to render in material 
an idea which can never be wholly expressed because of the 
intractibility of the material medium. One ~spect of that 
I 
medium is the nature of Time, in which tttimeless meaningn 
is drawn out, as in narrative. History 11 can therefore only 
be fully understood ~ an Eternal Mind that sees in the 
serialized symbols which we call historical happenings the 
constant expression of the timeless idea.n 71 
Secondly, history reveals that individualism, in 
the sense of self-separation, represents an aberration in 
the development of man. Whereas most thinkers consider the 
development of individualism as one of man's highest achieve-
ments, Heard considers it a basic Fall of man. 
Third, history must be read in terms of a rise and 
fall in the correlation between individuality and social 
cohes::j..on. 
71Heard, :lis God in History?, p. 207. (Italics inserted~::_-
Throughout history there are ntwo complementary 
continually interactant aspects." First are the nseminal 
ideas, n (defined in prehuman history as the n entelechies 11 
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of the life pattern, the invisible uorganizerrr on the grow-
ing edge of the embryo which seems to direct its growth 
according to the pattern of the speci-al form). These 
ideas are expressed in human history as a mythical pattern, 
a sort of Hblueprint.,n suggesting the behavior pattern ac-
cording to which man seeks to build up his social pattern 
and thus his history. Second are the actual behavior of man 
and the episodes in his history.72 
The contemporary view of life as a vast ecological 
unity goes beyond the evolutionists' view of the past cen-
tury. nwe have to see not only the whole environment and 
organism as an interactant instant whole ••• but to see the 
whole temporal process as not only successive but actual, 
instant.n73 The temporal process can best be seen in terms 
of a unity, each stage pointing toward the goal, with its 
own authentic vision. 1tThe whole is understood only when 
each can share his partial vision with the rest.11 74 
The laws which make history unique are not the laws 
72Ibid., p. 207-208. 
73Ibid., p. 205. 
74rbid., p. 206. 
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which follow one necessitarian path. They are the laws of 
an evolving construction; therefore, 11 each stage of history 
remains then of constant integral value.n 75 The fullest 
understanding of the ~esent must involve an understanding 
and appreciation of any aspect of the past we turn to. 
Nothing is explained away or dismissed; everything adds to 
an understanding of the whole. 
History can be read in terms of an interplay be-
tween mants power to win mastery over his environment and 
his ability to maintain a social cohesion. His ability to 
maintain that cohesion has failed often and tragically 
while his power to produce means has raised him to Homo 
faber. Heard believes history reveals that man has suf-
fered some Ufaulting" in his nature which lies at the base 
of this cleavage. 
a. The Doctrines of Fall and Redemption 
In spite of his apparent ascent by the maintenance 
of openness and the avoidance of degenerative tendencies 
throughout evolution, there are evidences of a fall in man. 
It is possible to reconcile man's advance with the tradi-
tional notion of fall and redemption. 76 The concept of a 
fall and its corresponding redemption is also consistent 
75Ibid., p. 206. 
76Ibid., 47. 
l93 
with our ideas of a moral and good God~ adding evidence for 
the belief that God is found in history. 
Man is a creature beset by inner struggle, conflict, 
tragedy and failure, unable to live at peace with himself, 
his fellows, and nature. Psychiatry has shovv.n that he is 
afflicted by a sundered psyche, causing anxiety and a sense 
of guilt. This sense of guilt stems from the fact that 
man is not a self-contained, private individual. He is 
inextricably ~ound up in a network of mutual responsibil-
ities. Thus his striving to be a separate individual 
only drives deeper his sense of guilt. This guilt in-
volves not only his society but the race in which the fall 
occurred long before his appearance. From this depth of 
guilt, the individual is unable to extricate himself and, 
thus, requires an extra-individual source of help. 
The doctrines of Fall and Redemption are two as-
pects of one process. "Its teaching is that God is the 
Free Source of an Infinite Good Will. Hence !=f.e is the 
. 77 poJ.nt of rescue.n Where the gift of freedom has been 
abused and the creature involves himself in helplessness, 
it is God's creative power that provides the redemption. 
In providing red~mption, the nature of God's good will is 
to respect the creature's freedom and not disrupt it. 
77Ibid., p. 44. (Italics inserted.} 
It is God's nature to rescue in a vehicle not only free 
of original sin, but one that comes 11into Time without 
irruption, intrusion or interference.n78 
Based on the thesis that man is composed of Hmany 
layers of consciousness,n his present excessive individu-
ality is the latest, most insulated layer. 
Our personal consciousness never '€teases to be af-
fected and largely directed from range upon range 
of other qualities and spans of consciousness. 
Further, ·these other layers not only link us 
without break--if sometimes through belts of 
darkness--with our own physique, but they join 
us with the subconscious of our fellows, with 
the life of our race, our species and indeed, 
· at the ultimate extent, with all life. 79 
Heard contends that it is possible to trace a series of 
Falls and their corresponding redemptions in man's rrpre-
human, :premammalian and even pre-vertebrate life.rr80 
b. Prehuman Falls 
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In prehuman history, one fall takes place on the 
physiological level in the very first forms of life. This 
fall, the fall into 11 wrong perception, n occurred in two 
phases; each phase had its redemptive development. 
78Ibid. 
79Ibid., P• 38. 
80Ibid., p. 45. 
The first phase of the prehuman fall is the de-
generacy of the unicellular organism into a Hnarrowed per-
ception_,fl the refusal to make further advance because of 
contentment with successful stabilization within a limited 
environment. The unicellular organism's form of life is a 
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perfectly balanced reciprocation of energy intake and energy 
discharge giving it an everlastingness or perpetual exis-
tence. Its tempo is perfectly adapted to the tempo of its 
environment. Here is achieved a perfection in simplicity 
and a simplicity of perfection. However_, a limited sim-
plicity leads to a dead-end. Assuming that the real ob-
jective of the original living organism would have been ua 
continually expanding reciprocation with the whole depth 
and span of the environment~ 1181 the whole environment would 
have been organized on a higher level. Inorganic nature 
which follows the repetitive energy pattern of the atom 
building up the inorganic universe would have been lifted 
to a higher energy pattern. 
The unicellular organism_, however_, withdrew from 
this challenge and stabilized itself in an unprogressive 
reciprocation_, refusing to draw upon further energy from 
its o~m life center to achieve this higher goal. The organ-
ism falls from nright · time~ n or correct tempo, into nwrong 
time_," and creates an imbalance between itself and its living 
81Ibid., p. 79. 
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environment. 
The physiological redemption for this first phase 
was rebirth by parthenogenesis. The Eternal God~ possessing 
inexhaustible perfections~ works as a Creative Power within 
the framework of the circumstances in which failure occurs. 
God re-establishes new complexes of possibilities which as-
sure the reversal of earlier failures and the achievement 
of a higher form of life. 
The second phase of the prehuman fall is the failure 
of the multicellular organism to call upon its inherent ener-
gy to vitalize itB own increasingly complex apparatus, thus, 
ending in parasitism and death to the multicellular creature. 
Parasitism represents one of life's most perverse malignan-
cies. This organ.ism advances by establishing itself in a 
two-fold system of enlarged capacity for sensitivity, flin-
terestrr and assimilative power to meet new and wider areas 
of experience. This capacity to widen the area of assimi-
lated experience is the mark of the 11 creativerr organism. 
With the emergence of specific senses and their increased 
capacity of perception~ the organism enters a new experience 
where the most rudimentary lljudgmentn appears. What is per-
ceived does not evoke a total response as in the unicellular 
but is seen and considered in itself; this is the dawning 
of rudimentary objectivity. 82 
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These forms of life were given the opportunity to 
penetrate further into the environment and ene~gize it on 
an even higher level, but the opportunity was again lost. 
Since the form was more elaborate and complex, and the 
greater energy offered by the Creative Power working within 
it was not accepted, its failure was even more disastrous 
than the stabilization of the unicellular organism. 
The redemptive side of this double process of Fall 
and Redemption is the power of the organism to reproduce 
by dual parentage. The organism, enslaved by its hypertro-
phies of restricting and insulating armor and cerement, is 
restored in each generation to an original innocency, to 
pure potentiality, by birth. By this redemptive offer the 
creature is biologically free to begin anew its opportunity 
to vitalize its full being and move with creative initiative 
to the task of lifting its environment to another level of 
significance. Reproduction is redemptive and restorative. 
Bi~th is one of the ingenious redemptive processes 
designed by the Creative Power working within the evolution-
ary development. By it, the creature is stripped of hyper-
trophies, able to begin anew, free of its progenitorts nar-
rowed imprisonment, helpless and open. During the sleep of 
gestation it sloughs off much of its mistaken reactions, 
narrowed and restricted experience. It is the germ plasm 
that is undying, perpetual as was the unicellular creature. 
It is the body, the elaborate husk vehicle from this nun-
dying 'Processor' rt which perishes., The 11 psyche, n or n con-
sciousness field,n which builds up bodies from the germ 
plasm, is perpetual. 
Why then does not the full body, or physique, by 
this process o:f rebirth nbecome completely perceptuant at 
· t · · · t · '? n83 Th · t · · any lncarna lon, ln any genera lOn. lS ques lon lS 
vital in considering the redemptive side of the process 
which involves a Fall. Although the germ plasm does not 
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cearry forward acquired characteristics, nnevertheless speci-
al patterns are emphatically, and in most curious detail, 
passed on and imposed. 1184 This restorative process is suc-
cessful only to a degree. Birth cannot rid the creature of 
its inheritable characteristics, even though it does rid it 
of its latest mistakes. 
c. Relation of Prehuman to Human Falls 
In so far as man is human, by birth he becomes in-
nocent of a human Fall, but in so far as he is animal he 
retains the racial mistakes. Man is the one creature which 
made the least mistakes while at animal level and arrived 
at human level least fallen physically. In the human 
83Ibid.~ p. 89. 
84Ibid. 
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physiological organism, those 11 conative teleological urges 11 
which have precipitated organs and functions have deviated 
least. 
This fact of minimum deviation is highly significant 
in the human redemptive process of birth and rebirth. Each 
individual by birth is freed of its progenitor's mistakes 
back for unnumbered generations, but he is not born free of 
the entire speciest mistake, nthe basic mistake of a special-
ization that involves a narrowed perception.n 85 Since mere 
birth does not restore the germ to its original power, the 
original sin persists. A second birth becomes a necessity. 
Embryology testifies to the striking phenomenon that at the 
time of its birth, the human has already fallen back from 
the potentiality possessed during his early prebirth period. 
Reproduction, as a redemptive process, is thus the Creative 
Power's ingenious attempt to restore the full potentiality 
of the creature. trAs 1ni.an is the foetalization of the ape, t 
so a perfect man would be the foetalization of present man.u86 
The idea of an immaculate conception, biologically 
considered, seems the expression of the demand (in 
individ-q.al terms) ·that there should be a stock or 
stirps that ab ovo, in the germ plasm itself, in 
the single reproductive cell, is so free of any 
latent tendency to defensive adaptation that it 
can build up an entire organism which can retake 
85Ibid.:,. p. 90. 
86
rbid._, p. 91. 
the lost initiative toward all6~xperience, toward 
the entire cosmic environment.o't 
The effect of these pre-human falls upon man him-
self, as well as the effect of human falls, indicates the 
condition for which redemptive action is required. 
d. Human Falls and Their Redemption 
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A specific human Fall is found in man after he has 
passed beyond the rigid restrictions of instinct. Prior to 
this emergence, instinct has kept him captive to the species' 
racial life. Man emerges from this restriction into a moral 
freedom to pursue private and individual interests and self-
oriented attention. With the emergence of detached conscious-
ness, or interest, a corresponding enlargement and extension 
of powers of interest and attention ensues. 
Heard sees, in human history, two falls and three 
redemptions. These two falls further increase the loss of 
initiative against Time which began with the prehuman fall 
into nwrong time.n The first fall is the fall into nwrong 
attention;H two redemptions are associated with this fall--
the Tradition and the Prophetic message. The second fall 
is the f'all into nwrong suggestion;n the one redemption as-
sociated with this fall originates in the Mystery ~eligions 
and culminates in the Christian Redemption. 
The first human f'all occurs when man, capable of a 
87 . 
Ibid., p. 91. 
new concentration of powers of attention, instead of turn-
ing outward to the world about him in search of an under-
standing of his individual-social relationships and their 
meaning, turns his new-found powers inward to a self-con-
scious subjectivity, a partialized attention. 
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This fall into narrowed, partialized attention is 
illustrated in five areas of human activity. (l) In appetite, 
attention is turned from the entire food rhythm to concen-
tration upon one aspect of the process which leads to ad-
diction and gluttony. (The Roman vomitorium is a morbid 
development of the anarchy which such partialized attention 
leads to). (2) In the reproductive cycle, such partial-
ization of attention leads into aberrations of lust and las-
civiousness. (3) In social power there is a fall from the 
desire to exercise control to the desire for arbitrary power. 
(4) In economy, frugality degenerates into avarice. (5} In 
the world of ideas, there is the fall from the imaginative 
flow of ideas to the deceit of lying and false-swearing. 
These developments in which man became ignorant of the life 
rhythms and cycles through partialized attention created 
a danger to his very species, and called forth redemptive 
power. This redemptive influence came through the 11 Tradi-
tionn and the Prophetic Message. 
The Tradition was tta binding social force to preserve 
order,n na socioreligious cohesive power to give new lease 
1 f t . "1" t• "88 of i e 0 ClVl lZa lOll. The Tradition was a stabili-
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zing fo~ce able to gather and pass along tested knowledge 
of each generation. Its appearance was as great a discov-
ery for man at this stage of his development as was writing 
or mathematics later. 11 The Law is a light to my feet, a 
lamp on my path.n89 The Tradition brought unity into anar-
chic multiplicity and a redirecting of the partialized at-
tention of individuals ·to the maturing processes of the com-
munity and the race. 
The creation of social heredities by means of the 
Tradition healed only a symptom in man, not the root cause 
of his proclivity to deviation from his wholeness with him-
self, his environment and his fellows. Among the social 
heredities so cre·~ted by the Tradition are to be found the 
Life religions, the Fertility religions, and the priest-
kingly societies, which sought to help men recover their 
lost sense of wholeness. These were attempts to relieve the 
symptons of man's individual deviations, even th0ugh the 
underlying affliction persisted. 
The Prophets of Israel arose in Western man's de-
velopment as a redemptive answer to man's Fall into narrowed 
interest and attention. Their appeal was to individual con-
88Ibid., p. 133. 
89Ibid., p. 106. 
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science; their solution was a return to a direct and living 
relationship with the Eternal Spirit; their call was to a 
simpler way of living, to a disentanglement from the physical 
and economic inventions which the psychology and sociology 
of their time wer.~ unable to balance. 
This universal phenomenon occurring in the eighth 
century--the religious awakening identified with a number of 
figures from the Hebrew Prophets to Buddha--is paralleled by 
the evolutionary development in consciousness. The Hebrew 
appeal was to conscience; the Chinese appeal was both to 
tradition (Confucianism) and the "natural-way-of-things" 
(Tao); the Indian appeal was based on the moral law and de-
liverance from suffering. Each failed finally by degener-
ating into ritualization. 
Prophetism was unable to reach deep enough into 
mants nature to do more than arrest decay by converting the 
individual. Its reform was only partial by its appeal to 
one level of man's total consciousness. Man's general dis-
tress continued and increased, leading to a further specif-
ically human psychological faulting which further dissoc-
iated him from reality. 
The second Fall occurred when man, aware of his 
power of abstract~?n and detachment, turned his attention 
to an even narrower aspect of life and reality. For example, 
the false Samadhi of the Buddhist is one such occurrence. 
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As it was possible to extend this power of detachment and 
partialized attention to levels totally divorced from ob-
jective .reality, man deliberately sundered himself from 
objectivity and fell below his detached critical conscious-
ness. This condition gave him the'perverse power to con-
struct a world far removed from reality. 
'Wbat began in prehuman life a·s a slothful declin-
ing of opportunity, an unwillingness to accept 
further advance into full all-embracing life, 
that vital conative energy that then fell fur-
ther into a deliberate inattention to, and self-
distraction from, the call to wider interest and 
extended attention, now has ended in a fatal and 
defiant ignorance, ig0the depraved determination to believe a lie •••• 
Sundered from his total, integral mind, man lost 
t,he fulcrum upon which to rest the lever of his total ex-
p:erience. This loss left him free to distort his experience 
by perverse, or uwrong suggestion.tt Discovering the depth 
of the power of belief and of group suggestion--greater 
than rational persuasion--man could project a lie and 
bind himself and his social group in loyalty to it, thus 
destroying himself and his society. Unable to extricate 
himself from such a perverse condition, man achieved a 
power which can only be self-defeating. An extreme il-
lustration of this condition is found in Nazi Germany, 
n ••• a nation most extensively educated in analysis, most 
90ibid., p. 165. 
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widely equipped with the technics of rationalism, most 
highly decorated with the awards for advances in specialized 
factual knowledge.n9l 
Yet the very fact of a Fall does, we-see, call forth 
its appropriate Redemption. Further, the deeper 
that Fall, the profounder is the rescue. The more 
man depraves himself, the more God descends to him. 
So the Eternal, being of His Nature, the Master of 
Time, may ••• outtire man's perversity and win him 
backat last to the right use of the nunique occa-
si-on, Time. n Human development, the inevitable 
evolution of consciousness, has brought man round 
to the rediscovery that he is more than a forecon-
scious that sees only a manifold, incoherent world. 
Gradually he has been able to ~rder that incoher-
ence-by perceiving Natural Laws, by making hypoth-
eses, nunderstandings 11 and insights that show him 
basic common factors and linkages in what at first 
sight.looked to individualized men as simple chaos. 
Now he has gone a step further and has been able 
to perceive himself as being largely the lawmaker 
and inventor. He begins to understand that the 
pursuit of truth is strangely, intimately akin to 
the creation of beauty. This is not to degrade 
Natural Laws to pure subjectivity. Rather it is 
to raise-them to the height of great creative art, 
the supreme power of composition. These insights 
that have come to us through the new physics are, 
however, by themselves helpless to salvage our 
society. Indeed we have seen this knowledge of 
the mathematical structure of the universe, of all 
matter being in reality not inert but an instru-
ment of infinite potentialities, from which the 
player may draw what forces-he will (a vision that 
would have delighted Plato), used for unparalleled 
destruction and left as a supreme peril for all 
mankind and indeed all life. The new physics can 
be nothing but a deadly danger unless to that know-
led'ge is added that of the new history, a parallel· 
and balanced knowledge of ourselves, of our nature, 
brought to us by a recovered insight into what has 
befallen us as a species. Then and then only may 
we use the new knowledge of outer Nature for life 
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and not for death •••• We must own, that though 
created with infinite possibility we have fallen; 
though offered rescue we have fallen again and 
deeper; but the divine compassion has never ceased 
to pursue us with remedy. The two earlier salva-
tions of humanity--through the Tradition and the 
prophetic message--were only permitted to remedy 
the immediate fault they were called upon to al-
leviate •••• But only the Third Redemption can re-
store man as an entirety. It not only raises him 
from a deeper depravity than man before had touched, 
but, by going so deep, it, and it alone, can rid 
him of the Original Sin. And this is done by re-
storing man to communion, not only with his own 
sundered psyche--as did the prophets for some--
nor only with his community--as did the Tradition 
fo~ many-9~ut with all life and with the whole uruverse. 
The Third Redemption of man is also called forth 
by the perverse use of his powers of interest and attention 
which caused a deterioration in his nature, reaching even 
below the threshold of the personal, rational understanding. 
Only a redemption reaching the levels which his rational 
powers cannot touch is adequate to meet this perverse con-
dition of man. 
The earliest form of redemptive method in Western 
man's history is the Drama embodied in the mystery religions, 
going back to the earliest periods when man began to feel 
his separate selfhood and the individual brevity of his life. 
By this method he sought to regain his sense of unity with 
his fellows in the ritual dance and his union with nature in 
92.Ibid., p. 166-67. 
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the fertility rituals. Western Man never learned the East's 
psychological tec~quesfor the healing of his sense of dis-
unity with himself and his fellows. It was by way of drama 
that the West obtained catharsis. From this method there 
grew up the mystery religions which produced the miracle 
plays in which the individual, by identification with a 
being who rises from death, felt a psychotherapy at work 
in his soul, lifting him above himself into new life. 
Although these mystery religions were pure myth, 
they were working efficaciously as a therapy in man's soul. 
Plato himself found in the mysteries, and his own myths 
illustrate it, Hthe catharsis and redemptive praxis whereby 
man might die to his false self and be restored to his former 
divine state.n93 The central issue in all the Mysteries was 
the historicity, the objective historical basis, of the re-
deemer. ~he ~hoice between historicity and sheer myth became 
crucial. 
For if the truth of a putative his~0i~c fact depends 
on and is decided by nothing more than its psycho-
therapeutic value for. me, .. then I am really inval~ 
idating history, disregarding my hereditary self, 
and abandoning the problem of healing my preindi-
vidual disaster and disease. If history does not 
matter in its own right, as the life and story of 
the great being, the speci-al man, of whom I am 
part, then all Time begins to be unreal. We are 
on the slope which next leads to the ~ismissal 
of all cosmology, all attempt to see the universe 
9Jibid., p. 136. 
as an objective whole and a necessary-basis for 
ethics. This terminates in solipsism, pure per-
sonal subjectivity. Is the -world other than a 
Maya of pure misconception?94 
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Throughout its history, the West has insisted upon 
belief in the reality of the outer world, in the objectivity 
of the universe. If the universe is not maya, but is real, 
objective and patterned according to laws, then history is 
real and objective. nwe must say that those events in his-
tory, from which emerged for man a new psychological inte-
gration and possibility of advance (the salvation from the 
Third Fall), are historical to their full psychological sig-
nificance--otherwise they would not have worked as histor-
ically they have.H95 
Man's Fall is so real and deep, as Western history's 
disunity and wars so profusely attest, that the lTTDrama of 
Redemption~ had to go deeper than any dialectic however 
subtle, any diagnosis however profound, any therapy however 
systematic, any example however sublime. There haa to be an 
identification of savio~r and saved.n96 
As man's Fall is three-f0ld so must the Redeemer be 
three-fold, combining the Logos--the Creative Principle which 
94Ibid.~ p. 196. 
95
rbid., p. 198. 
96Ibid., p. 199. 
209 
has inspired all life, thus meeting the prehuman Fall, the 
historic individual character, and the post historic being, 
nyesterday, today and forever.n Christianity thus preserves 
historicity and objectivity in its redemption. From this view 
of history and the role of myth in man's life Heard considers 
the role of the Savior as the Christian answer to man's Fall. 
e. The Christian Redeemer 
Man's total history is a varying blend of the two 
aspects of histories characterizing his life. On the one 
hand is the developing idea expressed in myth and foreshad-
owed. in the Promise in terms of which man will find his 
life redeemed and healed. The Prophets, for example, deliver 
their message, but point to a further Promise which will ful-
fill man's need fully. On the other hand, we have the his-
tory of the developing of the actualization of that idea. 
In answer to the question, nrs God historical?!! Heard an-
swers that Christianity produced the actual historic drama 
a.nd actualized the Redemptive process. 
The term mythos refers to mants need as a creature 
in time. It is the npromise 11 which will cancel his fallen 
condition and the necessity felt withim his soul for the 
redemptiveaction of the ideal. The influx of God's redeem-
ing love through a nuniq_ue selfless man's souln shows man 
that if he will not care for his own 11private perfection but 
identify himself with the imperfection and selfishness of 
others, if he will identify himself with all life and its 
failure, 'God will be in him, reconciling the world to 
Himself. ' t1 97 
The content, the demand of the mythos, the Promise 
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is not specifically a Western demand, but culminates in the 
West from all the traditions, Eastern and Western. Any 
Savior who is to fulfill the Promise must meet certain char-
acter features, fulfillment signs or evidences of authen-
ticity. These fall into four groupings: birth, ministry 
and works (agon), passion (pathos) and Resurrection, which 
leads to ~~agnorisis, his recognition. In that recognition, 
those who become united with him enter into the Eternal life 
in Time. The Christ-figure fulfills these requirements his-
torically, and in his life and death men find redemption. 
This unique event, having served its purpose at the 
specific historic juncture where the myth and the historic 
heredity are conjoined, npasses back again into its eternal 
aspect.n 98 Once the specific nconjoiningn is completed 
within this juncture of history, th~ process is ttno longer 
one man's unique historic effort;n99 it becomes the effort 
97Ibid., p. 224. 
98rbid. 
99Ibid., PP• 224-25. 
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of succeeding generations and succeeding individuals to com-
plete the Pathos and the Agon. This picture conforms to the 
Fourth Gospel which refuses to close with any scheme calling 
for an apocalyptic end of the age or the world--Uand 
greater works than these shall he do; because I go unto my 
Father. 11100 
Man, as a creature in Time~ is free to fall. There 
is no limit to the compassion of God who, being Eternal, 
does not lose patience with His creation and cannot be de-
feated by any temporal deviation. God who sustains the 
world by na constant creative act of His eternal Will, ••• 
to whom creation and sustenant recreation are one, will al-
ways be coming into Time, being actualized to human under-
standing, in history, in historic figures, so long as ma~'s 
needs and sins drive tb."em to need Him in that form •••• n101 
Our knowledge of God in his aspect as Redeemer guarantees 
that whenever man falls God's redemption will remanifest it-
self, at whatever cost. 
Eastern religions do not recognize evil as real 
enough to require redemptive action in man's behalf. A case 
in point is the answer which Vedanta seeks to make to man's 
fallen condition. Vedanta is lacking for two basic reasonsl02 
First, it could not believe that man by a deliberate choice 
100Ibid.~ p. 225. 
101Ibid. 
102Ibid.~ p. 174. 
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of will could fall into a condition of inescapable help-
lessness. Vedanta does not believe that evil is so real that 
it cannot be dismissed by right teaching. It allows for 
ignorance and unreality, but not for !!deliberate perverse 
choice. n That eviJL could be strong enough to bring suf-
fering not only to the evil doer, but suffering also to 
the redeemer, the Tlhurnan aspect .of the self -sacrificing wis-
. 103 dom who would redeem the otherts error,n was an idea that 
seemed to make evil a rival of God. Vedanta's God is so 
great that evil has no reality in his sight. 
The second fault with Vedanta's answer to mants 
Fall is its imperfect balance between myth and historicity. 
Its doctrine of self-salvation invalidates man's histor-
ical involvement, as it contains the false assumption that 
each is an isolated self so that only each individual can 
unloose himself from his condition, and its cor~fulary, that 
individuals cannot do it for one another. Vedanta requires 
that the redeemer should only practice what he preaches and 
achieve the peace he seeks. If redemption is to be thorough, 
more is required than thls. Redemption demands nthe image 
of the sufferer accepting what others deserved, and the life 
laid down that others who had forfeited theirs might live.nl04 
103Ibid.~ p •. 175. 
l04Ibid~, p. 181. 
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In contrast to Vedanta, the Christian doctrine of 
vicarious salvation recognizes that we are all one: flour 
guilt is common,. our involvement Lnextricable, our salva-
tion integral.u105 The Christian doctrine is truer to 
the facts of life, of our physical and social heredity, of 
our continuous interpenetration of thought, emotion, word, 
of our common racial understanding and feeling. It is in 
recognition of these facts that Western man's answer to 
manTs Fall is truer. 
f. A New Synthesis 
Christianity claimed that its savior met mants deep-
est need, and was on the verge of spreading its redeeming 
message around the world during the first and second cen-
turies. The fact that it was checked by secessions and 
became a creedal, authoritarian movement may be explained 
by the fact that in the development of Christianity the 
two basic aspects of history came asunder. The growing 
knowledge of what man required, the evolving idea, was sep-
arated from ttthe growth of the actual respo:p.se, the actual 
emergence of event, character and person.n106 
Foll~wing the dictum that contingent facts of his-
tory can never establish eternal values, historical criti-
l05tbid., p. 181. 
106Ibid.~ p. 214. 
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cism would have explained the whole affair away. The choice 
then, was to return to a Fundamentalism to preserve the myth 
maintaining that the Promise had been fulfilled, or, to go 
forward with lfTruth, without 'opinion,' knowing that yours 
is the courage that dares to distinguish between imag~ma-
tion however grand, fiction however sublime, pretense how-
ever efficacious--and fact, reality.n107 Here again is 
presented the thesis of tradition and the antithesis of 
criticism out of which must be found the synthesis. It is 
not a question of myth or history, but ttHow far can a racial 
idea, a need-pattern of mankind express and fulfill itself 
in a historic drama, how far -can a psychological suggestive 
force gain the ~bjective confirmation of fact and faith become 
actual sight?n108 
The crucial point is not what exact proportion of 
this blend between the demand in man 1 s spirit and the divine 
power took place in the Christ-figure. The fact that it com-
bined within itself a power sufficient to produce the re-
deeming effect is crucial. From the perspective that his-
tory is an evolving whole in which each age has its own 
valid, authentic insight and experience, our consciousness 
~ .... 
cannot go back to the first century and bring that exper-
ience to the present. Man can know the past only by its 
107Ibid.~ p. 218. 
108 . 
Ibid., p~ 218. 
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effects and not in its immediacy. The actual experience 
of the Promise., the myth and its fulfillment, -the meeting 
of two lines of causality, l1like a moment of fertilizationn 
ocBurs and is over. If it is not let pass and remain in 
its temporal setting, the completing phase ofthe paraclete 
could not emerge and perform its work, The original bal-
ance of historic drama-fact and the mythic idea became de-
ranged when all descriptions of secondary figures, can-
onizations and subdeifications were added to the Promise 
which had already been fulfilled. 
The solution of this distortion of two lines of 
historic causality must lie in a synthesis, an integration, 
by which events are left in their necologicaln setting, 
and, judging them by their fruits, we strive in our own 
terms to share that experience because it is in essence 
timeless. The first century experience was valid, an 
authentic convergence of nactuality and ideality, of top-
109 ical and perpetual, of eternity in Time.tt 
History has two factors which the integral, syn-
thetic approach reveals; there is no chance in history, 
and conversely, there is a constant uniqueness. On the 
basis of these facts, it is impossible to say that one 
part of the historic event is contingent and therefore 
l09Ibid.,p~. 220-21. 
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irrelevant, and that another part is significant, that is, 
of permanent psychological value, which leads to the assum-
tion that it is not historical. The temporal is the eternal, 
11 the total instantaneity, n serialized, thus the distinction 
between the contingent and the eternal is false. Since 
there is no contingency, there is a constant uniqueness 
in every event in history; since there is no chance, there 
is no repetition, for each event, being unique, is needed 
to make up the 11 total timeless act which is eternal.nllO 
Events of the past cannot be unsealed from their context 
and recovered as a specimen which we can view with objec-
tive detachment. 
As a unique instant in reciprocity between con-
sciousness and environment, between the psyche and 
its economy, we can only view the historic event 
and judge it by its results. That is the only 
actual understanding. We cannot get out of our 
part in the temporal series, travel back in some 
ttTime Machine,n and return with our intact prize • 
••• This, then, is the most objective way in 
whi.cb·_: we can approach history--viewing it by its 
results, by its fruits (the test given by Chris-
tianity's Founder). And by this test the faith 
and urocess of the first centUFY Church and of 
the second is found to be true; it is the New 
Redemption. It can be considered as a new and 
apt infusion of the eternal Creativity into Time, 
an offer to meet man 1 s bankruptcy, his Fall into 
utterly wrong succession, Wrong Time. It is the 
salvation from the Third Fall; whereby the Law, 
which had been a path and a light, had become 
an ungovernable, blind necessity, and men are 
llO . ? 22 Ibld., p. ~ • 
left faced with mechanic materialism as all that 
they can see of nature.lll 
Heard sees the continuing revelation of God moving 
toward a world-·wide knowledge achieved by the contribution 
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of the three great social heredities of the world, each 
contributing to that great knowledge of the whole by its 
specific lesson. Man's three great conflicts have always 
taken the form of conflict within himself, with his society, 
and with outer nature. The great social heredity of the 
far Eastern Confucian Taoist has a great contribution to 
make to the solution of the conflict between man and society. 
The Indian contribution is to individual psychology, with 
its unique equipment in psychological and psycho-physical 
teabniqU€p. The Western contribution comes from its specifie 
interest in the outer world of nature. 
On the basis of a combination of these heredities 
Heard calls for a united religion, not by abandonment of 
the message of each, but by a growth through reciprocation. 
There must result a deeper knowledge of the self 
through the corresponding deeper knowledge of 
society and of nature: a deeper knowledge of 
society through the corresponding deeper know-
ledge of the self and of nature; and a deeper 
knowledge of nature through the corresponding 
deeper knowledge of the self and of society. 
So the new triple co-ordinated knowledge leads 
to a fresh effort toward wider comprehension.ll2 
lll . 
Ibid., pp. 222-23. 
112 . 
Ibid., p. 234. 
Because his consciousness evolves, man is contin-
ually challenged to make a creative response and advance 
through deeper knowledge of himself, of nature and of 
society. Man can realize himself only when he recognizes 
that the 11 self is his societas, the communion of all man-
, . d. ' 113 h. h d d d t n:ln , r w lC sprea s onwar an ou ward to embrace all 
of life and the universe. 
A deeper knowledge of the universal trcommunion of 
all mankind 11 is granted the mystic consciousness which has 
achieved union with the Universal Consciousness. 
5. Prayer and Mysticism 
218 
Heard contends that the ultimate goal of conscious-
ness is that unitive state of being in which man comes to 
know and will the Will of God--the Universal Consciousness. 
Prayer is an exercise, a prati:s:, by which men of the 
past, many of the mystics and saints, have achieved the 
evolution of consciousness, and by which contemporary man 
must find the expansion of his conscious powers. 
Prayer is essentially an activity of the integral 
mind. Only by such an exercise of mind can man discover 
the larger frame of reference, those more inclusive and 
coherent laws of life and nature which both science, in 
the sense of pure research, and philosophy search for. 
ll3~eard, The Human Venture, p. 292. 
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It is an activity of the mind which enables the individual 
to achieve his rightful destiny--the conscious evolution of 
consciousness. 
HPrayer is the only way in which our evolution may 
be continued and there is no other way.n114 
Prayer can be seen as a psychologically sound pro-
cedure. As a psychological process, it is a deliberate 
expansion of the power of consciousness; the steps in 
.. -
the process are sound: the healing of the inner conflict 
in man between the inward-l@oking and the outward-looking 
consciousness; the reconciliation between the individual 
and his fellows; and finally the closing of the gap be-
tween man and nature, so that the natural order is seen 
as manifesting a design. 
To carry the test even further in the interest of 
a true natural theology, this techniq_ue:::Of discovering re-
ality can answer the three fundamental criteria of scien-
tific criticism: first, it is truly experimental, obey-
ing the dictum, nbeware when you find what you are looking 
for.n Secondly, it is built on and from former research 
and seeks to enlarge the laws which proved fruitful. Thirdly, 
it results in findings which are integrated, ngiving in-
creasing power of creative response to circumstances.n115 
ll4Heard, A Preface to Prayer, p. xiv. 
ll5Ibid., p. 55. 
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The exercise of prayer, as part of our experience, 
must be placed in a framework in which it can be investiga~ed. 
Three explanations of prayer are currently accepted. 
The first explanation--autosuggestion--is simply 
that the practitioner by an act of affirmation opens the 
hidden powers within his being which deliver the desired 
answer. 
The second explanation is that it is a simple, 
truthful search for guidance and supply made by those who 
affirm the creed and say simply, nwe ask, we experiment 
and we get results.n If this approach is to be established 
as experimental, it must apply the law of parsimony and 
answer the question, ttare your results such that the only 
theory which could explain them is the intervention of 
Almighty God, or could a smaller explanation cover them?rr116 
I.t would seem that in the strange and almost 
inconceivable nature of consciousness, as begun 
be 
to 
able 
to be proved by E.S.P. work, especially that on 
prevision, we have the beginning of an explana-
tion as to why petitionary prayer works at times 
and fails at others and in what direction we 
may seek for a mor_e adeQuate explanation of the 
whole nature of prayer.Il7 
Discoveries in extrasensory perception not only may 
to cover the facts, and thus dispose of the attempt 
explain prayer by autosuggestion, but may also open a new 
116Ibid., P• 9. 
117Ibid., P• 13. 
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area for fruitful research in this field. What is the 
consciousness which is contacted in the extrasensory per-
ception experience, a consciousness which transcends both 
space and time and beyond that, a consciousness which is 
above and beyond "individual desire or the ego-focused con-
sciousnessn? 
Men who pray with persistence find that there is 
some force being dealt with. A current impasse is created 
by a dispute between those who do p~ay and those who in 
studying the subject, but do not pray~ refuse to draw any 
conclusions concerning why and what happens. Furthermore~ 
pure empirical prayer, as in pure research, that is, prayer 
without any notion of what is being addressed or what results 
are expected, is rendered difficult since some frame of 
reference must be ass'urned· if the activity is to have any 
intelligible meaning. 
The third explanation of prayer, that of Dogmatic 
Theology, is given by those who have nmost numerously, most 
exclusively~ most protractedly and most systematically 
practiced prayer.n118 These are the mystics and saints. 
They are restricted by a rigid theological system which 
censors and translates whatever their experience articu-
lates. The dilemma up until recently regarding the great 
tradition of prayer~ developed within the Roman Church by 
118 Ibid., p. 15 .• 
mystics and saints, was either to deny oneself access to 
mystical knowledge by refusing to accept its dogmatic 
system, or acc~pt the system in order to enter its tra-
dition of the practice of prayer. Recent studies in com-
parative religions have brought to light the fact that 
practicers in other religions of the world have achieved 
equal heights both in cosmological construction and in 
moral practice. 
Each of the three current explanations of prayer 
is inadequate. The psychologistst explanation, whether 
I 
extrasensory perception is accept.ed or not, is inadequate; 
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the simple empiricist who prays simply to have his immediate 
wants met is inadequate; the Roman Catholic explanation is 
tied to a theory which contradicts many of the facts but 
still insists it alone knows how to produce saints and, 
despite its corpus of actual experience, is also inadequate. 
a. The Tb~ee Levels of Prayer 
Heard examines prayer as an activity of conscious-
ness on three levels: Low Prayer, Middle Prayer, and High 
p:na:.yer.. He seeks data from an anthropological study of man 
to establish the validity of the religious practice of prayer 
in terms of its contribution to the continued evolution of 
man through consciousness. Two of the three levels of 
prayer, Low and.Middl$, Prayer, are known to all religions, 
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but the third, High Prayer, is found only in the great sur-
viving religions--Vedanta and its variants, Buddhism and 
Jainism, Hebraism, Christianity, Islam, :Taoism and Xoaras-
trianism. High Prayer is ckaracterized by an advanced 
psychophysical discipline and by the high level of its 
morality. In this discipline, the mind undertakes de-
liberately and consciously to evolve to a higher level 
of consciousness where the enlarged will and mind can 
accord with the will and mind of the Supreme Consciousness. 
The three levels of prayer trace a law of evolu-
tionary gro·wth--advance or perish psychologically. 
Corresponding to each level is a psychology ex-
pressing itself with a certain intensity of attention. 
Low Prayer taps the isolated resevoirs of energy within 
us through autosuggestion. On the level of. low prayer, 
an actual sense of personal need, or petition, .::L.s fel.t. 
Once the process is begun and is developed, acute per-
sonal need atrophies and interest--nthe power of self-
' forgetful attentionn--replaces it. This new level is 
intercession or middle prayer, requiring a higher level 
of attention. Middle prayer works through that 11extra-
sensory continuumn which seems to link individuals to-
gether. High prayer moves out into an entirely different 
level--the npetitionless affirmation that God's will be 
done.n Psychologically it is a selfless attention to God. 
The three levels of prayer trace an ethical 
growth--prayer for myself, prayer for others and prayer 
that the Will of God be done. Low prayer, or prayer for 
myself, requests benefits to the self ~nd requires the 
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discipline of just dealing. Its efficacy rests on convic-
tion, on the passion of the desire and on·autosuggestion. 
Middle Prayer, the prayer for others, requires a love of 
mercy since only the merciful can desire the good of another 
enough to pray for him. Here is felt a spontaneous com-
passion for Godfs creatures. High prayer, ethically, is 
characterized as the highest form of charity. 
b. High Prayer as Mysticism 
High Prayer is a peculiar and rare quality of at-
tention, illustrated in the prayer of the mystic. By the 
power of this awareness and attention, the total reuni-
fication of consci.ousness is achieved. 
Certainly it entails not merely good behavior and 
a good will but a constant, unwavering awareness 
of (the word supernatural is inaccurate) the ex-
tra-sensory re~lity, of a state of reality where 
consciousness is fundamental and events and things 
are symptoms of and obvious resultants from that 
all-pervading consciousness. Once such an aware-
ness, such a change in consciousness, has taken 
place, then petitionary prayer, however altruistic, 
is not forbidden, it becomes impossible1 because, in the philosophic sense, it is absurd. 19 
In High Prayer, as practiced by the great religious tra-
ditions, there emerge certain basic beliefs about the na-
ture of Reality and our relationship to that Reality. 
TTReality, it is held is Supreme Consciousness and we are 
in closest possible touch with that consciousness.n120 
The practice of High Prayer is a turning of the 
mind from the confusing manifold of attention toward the 
noumenal co-ordinate. Only so can the consciousness come 
to union with the universal Consciousness and, turning 
ggail;l outward, see the objective universe as a manifest.a-
tion of that Consciousness. 
Only on the highest level can the consciousness 
be altered, for in attending to God the soul finds it has 
discovered something far greater than it could ever bring 
back to its self-contained self. 
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High Prayer then is in essence a method of atten-
tion which brings to those who practice it a valid picture 
of Reality. 
l. It is a technique for exploring Reality, as 
valid as the analytic method in the sciences. A deeper in-
sight into reality is achieved by holding longer in abeyance 
the analytic tendency to foreclose Hcategoriallyn on its ob-
servations • 
2. High Prayer enables the practicer to !Iunder-
120Ibid., p. 34. 
stand and control the body-mind. 11 The ordinary experience 
of two distinct and alien realities--a mind and a body--is 
superseded by the knowledge that the llminc1 and body are 
121. 
onen and that human beings ar.e one ncommunion. n 
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3. Through ttalert passivity, 11 as suggested by the 
integral method in art, the mind napprehends that the whole 
of the objective and the subjective universes are one. 
Mind and body, self and neighbor, man and nature are in 
fact a unity.n122 This is the experience of the mystic and 
saint, an experience toward which the evolving consciousness 
must move. 
On the Low and Middle levels of prayer, autosug-
gestion and extra-sensory influence, to phrase these in 
current terminology, have demonstrated their power to 
effect miraculous occurrences. However, if there is no 
need to postulate divine intervention in response to prayer, 
then, as Heard allows in metaphysical terms, nto say that 
God must be the doer even though he uses our minds as the 
instrument, is a valid argument only if we allow that He 
· th d f t· h t t · t · rr123 lS e oer o any ac lOn we c oose o se ln raln. 
121 39. Ibid., p. 
122Ibid., p. .40. 
123Ibid., p. 58. 
These facts necessitate a full theory in order to 
avoid the pitfalls of too limited a view. 
The ~ight knowledge which shows what life is for, 
that it is for the attainment of a new quality of 
consciousness and that the whole of life is a 
tthatching process,n this knowledge guards us a-
gainst being content with Low Prayer or Middle 
Prayer, with tt supply, u with 11 cures, n with any 
specific influence. It .points us on to an en-
tire process whereby we see our prayer life as 
the essential method whereby evolution continues 
in us and we co-operate with it.l24 
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The traditional concept of prayer as complimenting 
and se.$king favors from an anthropomerphic deity must be 
superseded by a concept which thinks of prayer as a method 
for achieving the harmony within our minds between the ego-
consciousness and the deep consciousness, a harmony which 
will open to us a knowledge of the values necessary to the 
highest life and a sanction for the moral life. 
In High Prayer, the soul has come to a full under-
standing of life; all the baffling elements or· experience, 
all events rthave been found to be co-ordinatable in this 
supreme Integrant, the Will of the Supreme Consciousness. 
For such people this is no longer an assumption, a noble 
hypothesis: it is an act1aal direct ex-perience.n125 This 
is the ultimate goal of life, the development of the con-
lZ4Ibid., p. 60. 
125n, ·d 
_.J,._LJ l • ' p. 121. (Italics inserted.} 
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sciousness while inhabiting the body from which it emerges 
into nconditions as suited for the quality of consciousness 
as the postnatal conditions are necessary for the fully 
developed fetus.n126 
c. Criteria for High Prayer 
There are two specific criteria by which the find-
ings of High Prayer can be gaug~d. These are the scrip-
tures of all great religions of the world--nthe true Bible 
of the worldfl--and the lives of those who form nan,unbnoken 
succession of holy men bound in love and peace with one 
another through their common love of God.n The 6anon is 
not closed, for t.rthe Holy Spirit is always speaking to the 
Church universal.n 
Knowledge, beyond the range of the ordinary intel-
ligence, can reach the mind in prayer. Indeed 
there is no other way of obtaining integral know-
ledge, direct knowledge, beyond inferential know-
ledge, knowledge which is absolutely authentic 
for the individual and which by changing his 
conduct, his character and his consciousness 
gives, not only to him, but to his contemporaries 
the immediate irrefragable proof of religion's 
truth.l27 
The Roman Church maintains that 'two essential tests 
must be applied--the voice of the Church and the findings 
126Ibid.~ p. 122. 
127Ibid.~ p. 46. 
of Christian Scripture. Difficulty inheres when the in-
errancy of the former is maintained. When the latter, 
likewise, is claimed as inerrant, conflict between truth 
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and goodness is inevitable and the claim is rendered a 
mistake. The universal Canon includes the loftiest achieve-
ments of the great Catholic masters of contemplation, but 
is free from the rigid requirements of the church's dogma. 
The Canon also provides an objective standard by 
which individual inspiration can be tested free from rigid 
church authority. The pathway of prayer from change of con-
duct to change of character on to change of consciousness 
has been fully map~ed by the great masters of prayer, giv-
ing us a more universal framework. 
d. The Cosmology Required by These Findings 
Examining the cosmology Heard's psychology or the-
ology demands, w$ see the influence of Eastern philosophies 
on his thought. The cosmological picture which can most 
fully do justice to these issues, looks with favor upon that 
trmetaphysic slowly wrought by the Indian mind,ll found partly 
in Vedanta and partly in Mahayana Buddhism. In this great 
cosmological design are five levels of existence, rendered 
in a mythos which extends beyond this life. Two levels are 
below this life and two levels are above this life's exper-
ience. Those who by their Karma find themselves imprisoned 
are redeemed and recovered only by those who have loved 
with all their being and who are capable of suffering to 
redeem the lost. The highest realize there is no private 
salvation, that the hand that si~ed and erretl Uis only 
part of the general body that willed it. n128 In the end, 
the nredemptive sons of God having brought every creature 
capabl.$ of consciousness to the light and an understanding 
of its destiny; n in the words of Berulle, ·1;1}rre.'J fulfilling 
and completing the intent of the Incarnation. 
This cosmological picture fits the findings of 
High Prayer and the npsychical embryologyn realized in 
developing life. The fundamental understanding of prayer 
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is nthat we are all in fact one, united in the Supreme 
Consciousness who is of His nature transcendent-immanent.n129 
However mythical in frame, our deepest religious philosophy 
demands that we live in a spiritual universe, a vast part 
of which is not at present apprehensible by us. Only such 
a vast redemptive-creative process can include the logical 
and spiritual demands of life and spiritual experience. 
This more universal framework, or new cosmology, in 
which High Prayer is practiced illustrates the evolution of 
consciousness. The contemplative's experience of God can 
l2Bibid., p. 136. 
l29Ibid., p. 137. 
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be integrated with any experience of enlarged c0nsciousness 
achieved by the less mystical path. The. great advances made 
by the mystics and contemplatives were less than they might 
have been if a less restricting theology and less authori-
tarian Church had permitted them a freer hand when they were 
on the verge of mapping scientifically the method whereby 
consciousness might be enlarged and dilated. ttThe battle 
between psychologists and theologian, explorer and author-
itarian ••• had been lost by the fifteenth century if not 
before.nl30 The·mystics were discovering that their a-
chievements were such that their procedures could possibly 
be investigated and defined, opening up a psychological dis-
covery which could· keep pace with new knowledge and not re-
main identified with an archaic framework and fearful of 
experiment and the law of parsimony. Exper~~ent approached 
blasphemy and close attention to method invited disapproval. 
Even as man made the great step in the distant past 
from absorption in the body to development of the mind by 
the deliverance of the power of sight~ so can another rad-
ical mental departure be delivered by the power of conscious 
attention and contemplation. 
The supreme contribution of mysticism is in its 
apprehension of all levels of human experience as integrated 
and of the Su:Q:reme Consciousness which embraces all minds, 
l30Heard, Pain~ Sex and Time, p. 165. 
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interpenetrating all phenomena. The value of this con-
tribution lies in its implication for acknowledgment of that 
which is of Supreme Worth. 
In this contribution and,its value lies the service 
of the mystic. The mystic has ryached the Eternal where he 
can see that the creative and constant sustention of the 
world by the Eternal is unintrusive; the action of the 
Eternal is natural, imperceptible, nonintervening and Hin-
exhaustibly creative" in its response to the one thing 
which can alter His design--the acts of human free will. 
The service of the contemplative is thus a completely co-
ordinated part of the will and love of the Eternal. 
By finding unity with the Creative Will he has 
I 
found the heart of problems and ,issues; TThe alone acts, 
directly, pur ely, cr ea ti vely. n131 
The prayer of the mystic is, ttlet the good be, and 
whatever change in me is essential to make that good actual, 
even death, so be it.n The basic creative power is immanent 
in the soul, a definition which seeks to make clear trnot that 
the creative power is limited within ourselves but that it 
is not limited to a person outside ourselves.n132 
The supreme prayer of the mystic is Fiat Voluntas Tua. 
l31Heard, A Preface to Praye~, p. 161. 
l32Heard, The Third Morality, p. 244. 
C. Relation to Bergson 
1. God and the World 
a. Similarities 
233 
Bergson and Heard are similar iri their views of pur-
posiveness and mechanism in the evolution of life and con-
sciousness. 
Bergson conceives the creative impetus expressed in 
evolution as capable of accounting for all systems which tend 
toward mechanism. Mechanical, repetitive systems are the 
deposit of the creative impetus. Life can account f(Jr,r·mechan-
ism, but from mechanism to life and purpose the way is closed. 
Life is nan immensity of potentiality,n forever creating 
more complex and intense expressions, rtable to beat dmm 
every resistance and clea~ the most formidable obstacles, 
perhaps even death.nl33 The vital impetus is regarded as 
of the psychological order. Consciousness is sui generis, 
original, independent. nThe destiny of consciousness is not 
bound up ••• with the destiny of cerebral matter.n134 
Heard conceives the Life Force as moving through evolu-
tion, organizing and synthesizing systems which lift determin-
ate matter above entropy toward creative ends. The unlimited 
potentialities Wzi.itmn the Life Force indicate a creative capacity 
capable of achieving the final goal of life and consciousness~-
133Bergson, Creative Evolution, p. 295. 
134 Ibid., p. 294· 
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consciousness capable of functioning independently of the 
body and space-time. Consciousness is sui generis. The 
Life Force is of the psychological order, and a flmind-body 
complex!! is the original endowment of biological evolution. 
b. Differences 
With respect to the relations between time and 
eternity, Heard departs radically from the temporalism of 
Bergson. 
Bergson views history arid natural processes as 
self-contained temporal processes requiring no reference 
beyond themselves either in terms of expfuanation or causa-
tion. Time is na reality that creates itself gradually, ••• 
an absolute duration.n135 Bergson reverses the order of 
Greek thought that !!reality as. w.all .as. trDth ..a:r:.e. tntegrRlly 
. . t . t !1136 glven ln e ernl y. The meaning of reality and all 
process is Time, which forever prea~es and is God. There 
is nothing of the nalready made~n either in an eternal 
realm or in God. 
Heard's description of history and natural process 
involves the creativity of evolution, the emergence of 
qualitatively new levels, the uniqueness of historic events~ 
but only in relation to the Eternal as explanation and 
135Ibid.~ PP• 384-385. 
136Ibid., p. 384. 
ground of causation. Ultimate reality is eternal and is 
the goal toward which the process in time moves. nunless 
we have purchase on a reality underlying Time, we have no 
2.35 
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fulcrum by which we can make any real change in events.n 
God transcends history and process and is immanent in all 
events. When the finite consciousness is ttaware of God 
Consciousness, n f1it knows that all the future exists in the 
instant and the eternal now, and, entering into that, it has 
all control of time.nl38 
2. Values and Reality 
a. Similarities 
Bergson and Heard are similar in the sense that 
both rest their ethical theories upon their respective 
metaphysical systems. 
Bergson, as in method and metaphysical theory, con-
ceives of two discontinuous levels of values and morality. 
The discontinuity characteristic of intellect and intuition, 
matter and duration, applies to morality designed by nature, 
and morality which derives from the creative impetus of life. 
Bergson denies the uniqueness ·of the sense of obligation, 
conceiving it in terms of a kind of natural cohesion mani-
festing itself in society as the pressure of the social 
group. To define obligation as unique, says Bergson, is 
137Heard,_Pain, Sex and Time, p. 239. 
138 Heard, A Preface to Prayer, p. 191. 
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to be guilty of apriorism and an arbitrary abstraction from 
the context in which obligation operates. Intellect is the 
individual's capacity to transcend the pressures of social 
cohesion and is conceived as moving toward 11 selfish decisions'' 
when free from obligation. 
Heard preserves the continuity of man's developing 
sense of value experience or sense of obligation. A quali-
tatively new level of experience and value apprehension, 
h'o·vrever, supervenes when consciousness emerges into its 
nsuper-individual" nature. Obligation is the gradua.l ex-
plication of the nrealm of ends 11 which is inherent in the 
psychological nature of man. It is related to intuitional 
moral knowledge which has emerged in man and becomes~~e 
ncommon denominator and working factor in all great 
religions.nl39 Heard at no point defines obligation as a 
unique quality of the moral consc1ousness. Since the 
''realm of endsn is apprehended through the subconsci·ous 
sense of values and meaning, the fore-conscious, analytic 
mind, by virtue of its individualism, continually moves in 
the direction of self-oriented decisions andoosires. 
Bergson finds the highest source of value and 
morality as issuing from the mystic, saint and hero who 
l39 Heard, The Eternal Gospel, p. 8. 
237 
introduce into society a qualitatively new level of value 
experience. The social pressure which characterizes obli-
gation on the level of closed morality becomes an aspiration 
or appeal evoked by the vision of future possibilities of 
mankind. 
Heard findsthe highest level of value realization 
in the evolved consciousness which reaches a nstate of complete 
awareness and sympathy,n as in the mystic consciousness, in 
which man's profound and common united life is apprehended 
as clearly as Hour apprehension of our material, individual 
140 life.u 
b. Differences 
Bergson defines obligation in the closed society as 
Hinfra-intellectual,n the pressure to conform, and obliga-
tion in the open society as nsupra-intellectual,n the aspira-
tion toward higher value creation. The value of the mystic 
is the constant creation of higher value forms and expressions; 
the creativity of God is love. Values then are an aspect of 
that which is continually being created by the vital impetus. 
Heard defines obligation in terms of the growing 
discovery in the experience of man of the moral law within 
his own nature, which, once discovered, is recognized as 
valid and objective as physical law. The value of the 
14°Heard, The Third Morality, p. 165. 
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mystic is the constant interpretation of reality as an 
"eternal nowtt in the neternal Consciousness which oversees 
all time.nl4l Thus_, values are objective_, grounded meta-
physically and sanctioned by reality; manTs value experience, 
therefore, is revelatory, accor~ing to our moral capacity, 
of an antecedent and independent reality. 
3. Mysticism 
Bergson's definition of mysticism is as follows: 
The ultimate end of mysticism is the establishment 
of a contact ••• with the creative effort which life 
itself manifests. This effort is of God, if it is 
not God himself. The great mystic is to be con-
ceived as an individual being, capable of transcend-
ing the limitations imposed on the species by its 
ma;t;erial naturll thus continuing and extending the 
divine action. ,2 , 
Heard defines mysticism as follows: 
Contemplation might be defined as that creative 
glance whereby the creature becoming one with the 
Creator_, achieves the constant interpretation of 
the apparent, temporal manifold into the Eternal 
One. God is the composer, man is the executant.l43 
a. Similarities 
Bergson defines mysticism in terms of his metaphysics 
of creative evolution and in terms of intuition. By intu-
ition the mystic consciousness enters into the creative impetus 
l4lHeard, Preface to Prayer, p. l9l. 
l42Bergson, Morality and Religion, pp. 220-2l. 
l43 Heard, A Preface to Prayer, p. l55. 
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of life and becomes a vehicle for its creative activity. 
Since man cannot think true reality, but must live it, the 
mystic is the supreme intuitionist, for he most fully lives 
the vital impetus. The mystic discovers, to the fullest 
degree, a cognitive, conative and emotional relationship 
with reality. It is the ncertainty of a thing experienceO.;n 
it is the vital impetus, ncommunicated in its entirety.n 
Heard defines mysticism in terms of his metaphysics 
and in accordance with his conc~pt of integral thought. 
Through integral thought the mystic consciousness sees "the 
entire manifold as wholly integrant, as the All, the One.rr 
Since reality is apprehended by integral thought, the mystic, 
in contemplation, apprehends the Supreme Consciousness in 
rtan actual direct experience.n Only the contemplative most 
fully apprehends, appreciates and wills the meaning of 
ultimate reality. nsustained contemplation is a form of 
worshiptT in which the mystic experiences God as supreme 
144 Truth, Goodness and Beauty. 
For Bergson, mysticism is the highest form of 
intuition, and since intuition delivers metaphysical truth, 
mysticism is a source of the knowledge of the nature of 
God. The mysticTs experience r~ses above the intellectual 
'definitions of GodTs metaphysical attributes~ and in that 
experience the mystic apprehends immediately the nature of 
God. On the basis of the mystical experience, Bergson sug-
gests) the attempt to define the nature of God must begin. 
For Heard~ contemplative mysticism is the highest 
form of integral thought and is thus man's supreme source of 
know~edge of the existence and nature of God. Only by the 
integral mind in contemplation is man capable of fully appre-
hending the nature of ·the· Eternal Creative Will. 
In BergsonTs thought, the mystic experiences a reality 
beyond his senses and the fllove which consumes him" is no 
longer the Hlove of man for God. It is the love of God for 
men.nl45 The rational principle that all men share a common 
essence derives its authenticity only from those who in 
mystic experience have known the qualitatively unique Hlove 
of God for all men.n 
In Heard's thought, the contemplative has evolved 
I 
his consciousness to a new apprehension in which his whole 
being, affective, aesthetic, cognitive, becomes the expression 
of the Eternal Will and Love of God. The mystic has found 
the reality underlying Time and his constant creative action 
becomes a nco-ordinatedTt part of the ntime-free consciousnessrr 
of the Eternal. 
l45Bergson, Morality and Religion, p. 220. 
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Bergson finds in the active Christian mystics the 
highest form of mysticism superseding the Greek and Oriental 
mysti.cs. This concept of mysticism confirms his basic 
theory of reality and completeshis total system of thought 
based upon time and creativity. 
Heard finds in the contemplative the highest form 
of mysticism. The contemplative has evolved to a quali-
tatively new level of consciousness in which he apprehends 
Reality as the Ever-Present Eternal Comprehensive eonscious- ' 
' 
ness. Thi.s concept of mysticism confirms (or is confirmed 
by) his basic theory of the nature of reality. 
Both Bergson and Heard establish a discontinuity 
between the reality cognized by intellectual and analytic 
thought and reality apprehended or intuited by integral, 
intuitive, or mystical thought. 
b. Differences 
Bergson believes the highest form of mysticism is 
identification with the very current of life which is un-
ceasing, inexhaustible activity •. Thus the true mystic is 
the man of action, in whom there is a nsuper-abundance of 
life.n 
Heard conceives the highest form of mysticism in 
terms of contemplation in which the contemplative apprehends 
the Eternal, and rising above Time, becomes a vehicle for 
the creative action of God which. is the constant sustention 
of the world by his creative will i:n an 11 eternal now.n 
The mystic consciousness apprehends the Eternal as over-
s.eeing all time, becomes aware of the illusion of Time, 
and ndwells in the eternal, unhurried, creative now of 
lh-6 God. n · 
Bergson's conception of mystical experience tends 
to render the world of time more real and accentuates the 
uniqueness and distinctiveness of individual personality. 
~ased· .up01i the accumulated testimony of active mystics, 
as well as the evidence basic to creative evolution, 
Bergson concludes that God can be defined as a person 
and as a creative power. 
Heard's conception of mysticism, as the highest 
union of the self with God, tends to render man's ex-
perience of the natural world of temporal events illusory 
and his individuality, his personality, unreal. In terms 
of the type of mysticism he considers supreme, Rear<ft~def:ines 
the ultimate nature of God as an flimpersonal comprehensive 
super-consciousness.n 
146 Heard, Preface to Prayer, p. lSO. 
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D. Summary 
Heard conceives of values as an integral aspect of 
man's total nature and the psychological law of his inner 
life as objective as the physical laws of nature. Values 
' 
must be metaphysically based and sanctioned. The teleological 
movement discernible in the processes of nature and the 
development of man render the theistic hypothesis a nvalid 
inference.n Godts activity, discernible in history, is 
immanent in the creativity of life and man, and man's 
achievements are the nshadows cast on the outer world by the 
changing shape of his spirit.n God's creative activity in 
history is also discernible in redemptive activity by which 
man, suffering in his inner nature from Falls in his past, 
is redeemed and set again on his rightful evolution. In 
contemplative mysticism, man finds the completion of his 
evolution;.the conscious evolution of consciousness toward 
union with Supreme Consciousness. 
The major similarity between Bergson and Heard is 
their belief that intuition and integral thought culminate 
in mystical experience. 
The divergence of their views appears in their con-
cepts of God and the world and their relationships, their 
concepts of time and eternity, and their definition of the 
highest form of mysticism. 
CHAPTER VII~ 
EVALUATION AND CONCLUSI8NS 
A. Evaluation 
The foregoing exposition of the· clistinetive features 
of Heard's philosophy, and the eomparison of his·thought 
with the temporalist philosophy.pioneered by Bergso~, 
provide · a basis for a concluding evaluation. 
The aspects of Heard's thought dealing with methodolo-
gy, biological evolution, the fundamental nature of conscious-
ness, and mysticism evince a striking resemblance to the 
same areas of thought in the philosophy of Bergson. 
Despite the fact that Bergson and Heard are similar 
in the sense that both use an evolutionary perspective, 
Heard departs from Bergsonian temporalism toward a form 
of absolutism which is apparent, throughout his works and 
reflects his familiarity with Indian philosophy. 
In the departure from temporalism, Heard criticizes 
Bergson's concept of reason by asking 11how reason, if it is 
such an irrelevant little accident, could be able to take 
true bearings of these mighty phenomena •••• Reason cannot 
show itself to be irrational, for in attempting this task, 
the show itself must collapse before it has clinched the 
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argument.n1 He states that if reason can only wait and 
judge retrospectively whether totally indeterminate phenomena 
are purposive, the charge of tTirrationalism" is invited. 
A further and more radic~l departure from temporalism 
is seen in Heard t s concept that Rea~lity seen under the aspect 
I 
of Time is a misapprehension. The final goal of man and 
evolution is the achievement of a new psychic mutation in 
t ::p::e quality of consciousness by, which Reality may be appre-
hended in its supra-temporal or eternal aspect. By means of 
this apprehension, the irreconcilable aspects of present 
factual and temporal experience may be brought into rationi:tl 
coherence by a comprehensive principle based upon an ntob-
jective' apprehension of extended Reality.n 
I 
Heard is convinced that this new comprehensive 
synthesis of knowledge achieved through integral thought 
will reconcile intellectual antinomies and conflicting 
interests. These synthesizing hypotheses emerge from the 
discoveries in the various field~ of empirical research. 
Writing wit:P. more than a cursory'knowledge in the fields of 
bioiogy, psychology, physics, anthropology and history, 
I 
Heard interprets these discoveries as supportive of premises 
illustrated by the following: purposive direction in biol0gi-
, 
cal evolution and the continuati6n of evolution in conscious-
ne'SS" (citing pain and sex as ex~.mples of unused reservoirs 
l Heard,- These Hurrying Years., p. 263. 
of energy available for continued evolution~ the non-sensory, 
sui gene~is character of consciousness; the non-material 
basis for physical phenomena; lawful freedom as foundational 
in nature; the centrality of man relative to the macrocosm 
and microcosm. 
Heard's perceptive interpretation of evidence emerging 
in all fields of research is the !area in which positive con-
tributions to natural theology could be developed. However, 
Heard's use of the evidence does 1not exhibit a strict em-
' pirical :method, since he employs 1his evidence in support of 
a preconceived notion of- the natlire of reality. This con-
ception of reality reflects his familiarity with the 
absolutistic philosophy of India!'). thought--n ••• the meta-
physic slowly wro-ggl\Lt by the Indiq.n mind, partly in that 
revived and reformed Hinduism which is called Vedanta and 
partly in that develeped Buddhism called Mahayana.n2 
The conception of reality is monistic. Objective 
reality is a nseamless .flow of Life and web of being.n All 
things, selves, nature, finite e~perience are one. The uni-
verse is alive and every creature, including man, is part 
of that life~ Individuals are nnot ends but means, not 
separate wholes but parts of a single state of being.n3 
2Heard, Preface-to Prayer, p. 131. 
3Heard, The Third Morality, p. 1~1. 
With respect to Heard's evolutionary perspective, 
the philosophical problems in this monistic conception of 
reality are contingent on the definition of that reality 
and the model for his interpretation of it. Reality is 
defined in terms of a supreme, ~personal, superconscious-
ness. The analogy for its post~lation and interpretation 
is the self-conscious ~nd. These definitions establish 
a conflict which comes t0 expression in Heard's considera-
tion of (1) self-conscious personality, (2) the relation-
ship between God and man, (3) the problem of freedom, 
(4) moral and natural knowledge, (5) error and (6) mystical 
knowledge. 
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Heard's definition of self-conscious personality 
makes it diffic~lt to see how coherent self~conscious experi-
ence can serve as a basis for the definition of the conscious 
mind as the model for the interpretation of reality. Per-
sonality, known in self-conscious experience, as a distinct 
center of conscious awareness, is illusory. The self is 
only a npersona,H a mask, behind which, through layers of 
subconsciousness, we discover ourselves to be part of a 
comprehensive super-personal consciousness or 11 continuum,n 
or Tlfield.tt 
What is the warrant within self-conscious experience 
for the conclusion that self-conscious personality is 
illusory? By what criterion does the individual declare the 
self unreal? Even if the mystical mind apprehends this 
knowledge, what point of identity can he establish in the 
world of self-conscious experienGe to secure the validity 
of his apprehension? Beginning with the pluralistic world 
in which we live and the real existence of distinct selves, 
there can be no rational basis for such knowledge. If self-
conscious personality has no ontological distinctness, the 
ground for the analogy relating to supreme consciousness is 
removed. 
Furthermore, the conclusion that God is a supreme 
impersonal comprehensive consciousness goes beyond the premise 
of personal, self-conscious experience. The relationship 
between God and man is rendered problematic initially by the 
distinction established between the self-conscious m~d and 
impersonal consciousness. If all things are ultimately 
one, does this mean that all selves are in the supreme con-
sciousness? Vil"hen Heard emphasiz'es the transcendence of God 
and the importance of man's free~om and development in time, 
it would appear that he wants to maintain an ontological 
distinction. However, this emphasis is overshadowed by his 
major theme of the unity of all 'things, that selves can and 
must come to the realization of themselves as parts of one 
ncontinuum,n in which the universal consciousness nembraces 
249 
all minds.n In conceiving selves within a whole, in which 
their knowledge of other :selves and God's knowledge of us is 
i.mmediate and interior, Heard is moving toward a conception 
of selves as existing within the supreme consciousness. If 
selves exist within the supreme consciousness, then again 
there is no ontological distinctness, for the self becomes 
an expression of God. 
Without ontological distinctness, Heardbas also 
undermined the freedom of the self which he seeks to preserve 
in the evolution of life and consciousness. Even though 
the principle of choice, in terms of'awareness and sensitivity 
to meaning, is central as a guiding f'orc.e in evolution, how 
is it possible to make freedom r.eal when selves have the 
relationship of part to whole? Since individual distinctness 
is a prerequisite for freedom, moral choice and responsibil-
ity, the latter is undermined when the former is modified-
or denied. 
Furthermore, the empirical ethical approach which 
he attempts to defend illustrates again a preconception of 
reality. Stating that objective reality is a nstate of mindtt 
and our purpose is to attain trknowledge of and union with 
that state, through acting in accord with that mind and its 
purpose,n that tlour comprehensive but practical aim is to 
transcend our personalities and to unite our lives with 
this comprehensive life ••• 11 , 4 Heard presupposes an ante-
cedent reality which the self apprehends according to its 
capacity. The creative mind does not create; it only 
apprehends eternally existent truth and value. This con-
ception of moral knowledge appli'es eq_ually to natural 
knowledge. If uthe 'trans-subjectivity' in which many are 
now involved may find its solution in the concept that 
5 
apprehensions are valid, though not complete., tt Heard 
again is presupposing an antecedent reality independent of 
the knowing mind. 
If our apprehensions are considered valid but not 
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complete, error is redefined as rsimply the incomplete appre-
hension of reality. Heard quotes Plotinus in several con-
texts as saying that 11 the eye can only see that to which it 
brings the Capacity for seeing_,H thUS indicating aCCeptance 
of the principle that concepts:precede percepts which, in 
other contexts, is criticized. It is, therefore, necessary 
for Heard to establish a special mode of apprehension by 
which reality can be known directly. The unity of the sub-
jective and objective is effected by the integral mystical 
consciousness. Thus, instead of supplementing discursive, 
dualistic knowledge of God by the insights and apprehensions 
4Ibid., p. 171. 
5 Heard, The Human Venture, pp. 286-87. 
of the integral thought of the contemplative, Heard has 
established contemplation as a superior kind of cognition 
and elevated this act of l1pure consciousnessn as the final 
goal of the evolution of consciousness. 
The implications of thes~ conceptions converge in 
his perspective on temporal proc~sses which is illustrated 
i in the consideration of (1) God and the temporal world, 
(2) God and history, and (3) the nature of God. 
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If reality is ultimatelyiconceived in terms of a 
Perfect Being., "or Absolute, what: is the relation of God to 
the temporal world? The idea of: an Emergent Deity, about 
whom men may wish to know when rtGod will be ready to be God, tt 
is a concept which Heard rejects outright. Time is a ttdistor-
tion of Realityn which is eterna+· God is All. He sustains 
the world ttwith and through an act of constant creation--
that is the only sense in which we can think of an Eternal 
Creator •••• n6 Not on.+y does God, sustain the world by an 
act of Eternal creation, !!for Him all past and future are 
' i 
united in the eternal ever-creative now.n7 In the sense 
that God noversees all time,n heknows the goal and has all 
events in his nsight and power.n If God knows the whole 
I 
I 
time process as a completed whole, such omniscience further 
reduces the independence of finite selves and freedom .• 
6Heard, Prefa~e to Praye~, p. 176. 
! 
7rbid., P· 178. 
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Heard's description of 'evolution and history would 
seem to indicate in his system of thought a growing universe 
in which man's development~ in terms of increasing sensitivity 
to meaning and values and intensified consciousness~ might 
serve as an empirical index to the nature of God. In 
The Eternal Gospel~ . he even suggests that as man rises in 
11 the vast spiral of evolution,n nsomething has been eternally 
added to the sum of things. 118 , Yet if Time and its corollaries 
of freedom, development and progress are essentially nthat 
distortion and misapprehension under which individualized 
consciousness perceives realit:y-~" and if nconsciousness must 
rid itself of its involvement with past and future~n 9 then 
Time is reduced to appearance., 
History, for example, is conceived by Heard as the 
"reflectionn of the evolving~ human consciousness; all 
history has ntwo complementary continually interactant 
aspects," the eternal idea seeking expression in Time and 
the partial rendering of that idea in man's history. Only 
an "Eternal Mindll can understand the whole which is composed 
in history of nseria.lized symbolsn of the ntimeless idea. rr 
Man, says Heard, is in touch with the 11timeless idean through 
his subconscious, and in Christianity's Redeemer the 11 eternal 
aspecttr of the total ncompositionn we call history was 
8Heard, The Eternal Gos~el, p. Ji4. 
9Heard, Pain 1 Sex and TimSl, p. 198. 
trhistoricallyn embodied; flit was an authentic blend ••• 
of eternity in Time.rr10 .And again it may be said that 
Heard is interpreting history and all process in Time in 
terms of an antecedent conception of a timeless absolute. 
The life of man in Time, his development and advance, must 
be seen sub suecie aeternitatis. 
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Time, history and process can logically be conceived 
as constituted by the creative being and nature of God. 
But Heard surpasses this conception by asserting that nman 
makes the universe,n that the empirical world is an objecti-
fication, an napprehension-constructionn of the self. IIThis 
phenomena+ world is a projection of ourselves, of our psyche.u11 
' This world then becomes a "Middle World, halfway between com-
plete illusion, subeective fantasy, and halfway to complete 
understanding acceptance, freedom from all self-will.n12 
The invisible world of energy-radiation llreplies and material-
izes in the form in which it is .summoned and imagined.n13 
Man's goal, and the meaning of life, is the increasing appre-
hension of a supra-physical, supra-temporal world where all 
. 14 
things are seen sub specie aeternitatis. 
10 Heard, Is God in History?, pp. 220-21. 
' 
11 
Heard, Pain 1 Sex and Time, p. 259. 
12 Is God in History?, 227. Heard, p. 
13Heard, The Third Morality, p. 210. 
L4'Heard, Pain" Sex and Time, p. 294· 
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Heard's conclusions regarding the nature of reality 
have gone beyond the legitimate ~imits of integral thought 
as an empirical method. Integral thought culminates in con-
' templative mysticism which identifies God as an impersonal 
! 
all-embracing consciousness, uni,on with whom is the summum 
bonum which is achieved only by ~allowing the via negativa. 
If the goal of evolution is the :Conscious evolution of 
consciousness beyond the present level of self-consciousness 
into nan experience of which we have no conception from 
the past,n15not only is self-co:dscious personality declared 
i 
appearance, but the nature of God is set above all moral 
and metaphysical distinctions. :nN·ot being a self, as we 
' 16 know selfhood, because of His Perfection by Hi.s Nature, n · 
God is defined by Heard in a manner similar to Spinozistic 
Substance or the indeterminate absolute of Vedantism. 
What promised initially ln Heard to be an empirical 
method in the highest sense of synoptic, integral thinking, 
has been superseded by a form of, mystical experience which 
obscures the person and nature of God and reduces finite 
17'-\ 
personal experience to illusion.' This conception not only 
obscures the religious value of mutual otherness in the 
! 
relationship between man and God, but ultimately cancels 
I 
I 
it. The Absolute absorbs the se~f. 
I 
15Ibid., p. 187. 
16 . Heard, Is God in History?, p. 44. 
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B. Conclusions 
17 
Heard is reported as stating his ovv.n philosophical 
orientation in these terms: 11 Christianity is the most dramatic 
of all the religions. That is its strength--as drama-story, 
not as theological system. In so far as I am a dramatist, 
and every man is to some degreei I am a Christian; in so 
far as I am an artist~ I am a Taoist; in so far as I am a 
thinker, I am a Buddhist .. n 
His writings reveal a creative mind at work. Aldous 
Huxley has called him tra learne<;i man who makes his home on 
i 18 
the vacant spaces between the pigeon-holes.n He identifies 
with no historical frame of reference and erects a system of 
thought which is largely an eclecticism. His philosophy 
' 
culminates in an acosmic pantheism. 
The relative neglect of.his thought is understandable. 
His naturalism and dependence upon Indian absolutistic phi-
losophy render his thought of limited interest to the philo-
sophical theologian within the Christian tradition. His 
religious orientation and mysti~al tendency, on the other 
hand,·render his scienti.fic interpretations equivocal to the 
scientific naturalist. In thought, as in private life within 
a sort of semi-monastic communal setting, Heard dwells apart 
from the world in which most men live and think. 
17King, .Joseph F., non Listening to Gerald Heard,n 
The Minister's Quarterly, XIV (June, 1958), pp. 25-26. 
18c,; 
Ibid. 
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GERALD HEARD'S NATURAL THEOLOGY IN RELATION 
TO THE PHILOSOPHY OF HENRI BERGSON 
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Major Professor: John H. Lavely, Professor of Philosophy 
The purpose of this dissertation is to expound and 
evaluate the natural theology of Gerald Heard in relation 
to the philosophy of Henri Bergson, and to determine the 
reason for the relative neglect of .Heard's thought in 
theological and philosophical circles. Gerald Heard is 
a contemporary thinker who has written widely on the rela-
tions among science, philosophy and religion. He has not, 
ho"V!rever, gained the recognition which the range and number 
of his books might lead one to expect. The procedure con-
sists in (1) a characterization of the basic philosophy 
of Henri Bergson as a point of reference for consideration 
of Heard, (2) a systematic analysis of Heard's thought, 
noting similarities and differences with regard to Bergson, 
(3) an evaluation of Heard's thought, and conclusions. 
I. Characterization of. Bergson's Philosophy 
A. Methodology. Bergson1 s thought is built upon 
a distinction between spirit and matter, life and mechanism, 
which requires a distinction in thought between intellect 
and intuition. Intellect is dualistic and conceptualizes 
a static world; intuition is monistic and immediately 
apprehends reality, which is duration. 
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B. Theory of Reality. Bergson conceives of reality 
in terms of a universal Life Force which is the vital impetus, 
creative duration, absolute becoming. The development of 
consciousness in higher forms'is the creative movement of 
the ~lan which nunmakesn itself in an opposite direction 
toward matter. 
c. Philosophy of Religion. Two qualitatively 
distinct levels of morality atid religion parallel the two 
movements of creative reality--social cohesion preserved 
by moral pressure and obligation, and moral aspiration fed 
by the creative insights of the mystic soul. 
II. Analysis of Heard !1 s Thought 
A. Methodology. The,mind of man is comprised of 
two capacities--the analytic power of reason and an integral 
power of intuitive apprehensipn. Analytic thought by itself 
constructs a mechanomorphic world; integral thought intuits 
reality in terms of values and of conscious mind. The most 
adequate method of knowledge is the combination of these 
capacities. 
B. Theory of Reality:. Reality is one, an impersonal 
Universal Consciousness. Evolution is motivated by forces 
' beyond the human and material realms. All fimte consciousness 
evolves toward union with, seeks completion in, the Uni-
versal Consciousness. The goal of life is the union of 
all finite consciousness in the Universal Consciousness. 
C. Philosophy of Religion. Values are an essen-
tial aspect of man's evolving consciousness and an integral 
part of the reality which sustains and sanctions them. 
Evidence of purpose in natural history warrants the con-
clusion t~at the existence of God is a valid inference; 
evidence of divine purpose becomes progressively clearer 
in human history. God is immanent in creative process, 
but transcends it. The contemplative mystic foreshadows 
the completion of man in a further mutation in consciousness 
in which man finds union with the Universal Consciousness. 
III. Evaluation of Heard's Thought 
A. Notable Influences. The influence of the 
temporalist philosophy of Ber gs!on is seen in Heard r s views 
on (1) method, (2) biological evolution, (3) the fundamental 
character of consciousness and ,(4) the mystical character of 
intuition. The major influence on Heard's thought as a whole 
stems from Indian absolutistic philosophy. Since ultimate 
reality is interpreted as a comprehensive impersonal con-
sciousness, self-conscious personality becomes an illusion; 
all things, selves, nature, finite experience, are one. 
Union with God is reached thro~gh integral, mystical thought 
I 
by the via negativa; God is above moral and metaphysical 
distinctions. 
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B. Conclusions. Heard's system of thought is an 
eclecticism; his concept of reality is an acosmic pantheism. 
His naturalism and dependence upon Indian absolutistic 
philosophy render his thought of limited interest to those 
contemporary Christian theologians who stand on the unique-
ness of the Biblical revelation. His religious orientation 
and mystical tendency, on the other hand, render his scien-
tific interpretations equivocal to the scientific naturalist. 
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